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CHAPTER I: 

ORATORY (KHITABAH) and ORATOR (KHATIB) 



1. Discuss the importance of oratory in terms of communication. 

2. Research the characteristics of speeches of leading people in society. 

3. What is needed to deliver a good speech? Discuss. 

4. Research the points that an orator should take into account in his/ 
her communication with the congregation. 



5. Research the principles of oration expressed in the Quran and Sun- 
nah of the Prophet. 
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A. DEFINITION OF KHITABAH (ORATORY) 

V___ J 

The word khitabah is derived from the Arabic root which means; 

“Directing the speech to someone in order to tell something.”^ 

In a broader sense, it means; 
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“Oratory is a prepared speech given hy an eloquent orator to persuade a group of people.”^ 

Today, the scope of oratory is broadened, and it shows itself in every aspect of life that people are 
active. 


This is a continuously developing process since the creation of the first human being. Speaking is 
the most natural characteristic of human beings. 

In time, speaking has gained special meaning and developed as the art of “delivering good and 
eloquent speech before the public” or “talking smoothly”. 

In sum, khitabah is defined as “it is the art of speaking eloquently before the public.” 


The one who speaks is called “khatib (speaker or orator)”, the speech that is delivered is called 
“khitabah” (oratory or sermon). 


B. THE SUBJECT AND AIM OF ORATORY 


The subject of oratory is to inform, enlighten, persuade, and guide the audience about any sub¬ 
ject which attracts the interest of the listeners or is needed by them. 

The aim of oratory is to present an opinion, thought, or a subject to the audience and make 
them internalize it as much as possible and in due form. The purpose of oratory is not just delivering 
a speech. The important point is to give information, help the people internalize certain actions as a 
result of the speech, and help the audience take action by showing examples. 

The aim of oratory can be listed under the following two points: 

1 . I. Liitfi (Jakan, Ornekleriyle Uygulamali Dini Hitabet, p. 11. 

2. ibid, 12. 
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1. To give information about specific subjects, 

2. To make people internalize certain subjects. 


C. THE IMPORTANCE OF ORATORY 


People need oratory to fulfill their needs, spread their views, and express their feelings. Speaking 
eloquently is a necessity. People are beings that have certain goals, needs, desires, and wishes. All of 
these need to he expressed and defended in the hest way, and oratory steps in to fulfill this aim. 

These known matters are fulfilled by the art of oratory that has certain rules. Oratory makes 
people enlightened, oriented, and persuaded both verbally and visually. Increasing needs and matters 
that need to be dealt with manifest the importance of this issue. For instance, an industrialist who 
tries to advertise his product or a professional salesman uses the methods of oratory. A thinker who 
produces ideas benefits from oratory to convey his ideas in the best way. 

An announcer who is the advocate and the proclaimer of a case, and a teacher who works in the 
field of education also uses the methods of oratory. 

In sum, the most important point here is to know the rules of oratory, or the art of rhetoric. As is 
seen, all of these issues emphasize how an important science and art the oratory is. 

It is possible to list the benefits of a planned and programmed verbal expression in accordance 
with the rules of oratory: 

1. Because the topic is delivered live and directly before the audience, giving information is easier. 
The opportunity of clearing the unperceived matters hy asking questions helps people to understand 
and comprehend the subject in a better way. 

2. Because the speaker and the listener are face to face in the same environment, it is possible to 
oppose the views that are not accepted and to defend the correct one. 

3. Oratory is a short cut and practical way in education. Rather than reading hundreds of books 
and making researches for days, it is possible to listen and learn the subject from an expert in a few 
hours, and this provides saving time and energy. It helps learning in shorter time and in a quicker way. 

D. THE FEATURES THAT A GOOD IMAM-KHATIB SHOULD HAVE 

___y 

The features that help a khatib to achieve his goal depend on his personal characteristics. In order 
to be successful, he should pay attention to the following points. 

a. Speaking succinctly: The speech must be delivered according to the wishes and needs of the 
audience. It is not proper to deliver the speeches too rarely or too frequently, especially sermons, Fri¬ 
day khutbahs, and other types of religious oratory. The frequency of the speeches should be planned 
in a balanced way. The formation of wishes and needs of the audience in time should be taken into 
consideration. This ensures the internalization of the information by the audience. 

The speech should be clear, direct, and understandable. It should not be tedious, weary, and tir¬ 
ing. It should be succinct. It should be delivered when the audience is ready and prepared to listen. 
The subject should be chosen according to the desires and needs of the audience. The time of speech 
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should be determined beforehand, and the speech should begin and end according to its schedule. 
Speeches that exceed the time limit not only distract the audience but also cause delays in other pro¬ 
grams. Thus, it cannot be beneficial and efficient. 

b. Speaking according to the level of the audience: The knowledge, culture, and comprehension 
level of the audience should be taken into consideration. Incomprehensible and confusing statements 
should be avoided. 

c. Paying attention to the balance between this world and the hereafter: Hope and threat 
should be presented together and moderately. Speaking only about the hope of heaven or the fear of 
hell is not appropriate. The former may lead people to disobedience and the latter may lead them to 
desperation. Moderation should be observed all the time. 

d. Valuing people: To serve people, one should know that human is a precious being^ and treat 
them with respect. Serving people of society requires understanding and knowing their characteristics. 

The artificial obstacles existing between people and Islam must be removed. Here, the “Invita¬ 
tion” method of the Prophet Muhammad (peace be upon him) should be learned and applied, because 
he was the one who applied this method in the best way. He explains this characteristic of him as: 


!^l Jj^j \j : Jli <■ pU- ^ j^j) 

. Aip-j cUcjI Jli • j-isXJl 


“Narrated from Muhammad ibn Abbad and Ibn Abi Omar, (they said) narrated us Marwan 
(i.e. el-Fazari) from Yazid (he is Ibn Kaysan), from Abu Hazim, from Abu Hurairah, he reported 
that it was said to the Prophet (pbuh): 

- O Messenger of Allah! Invoke curse upon polytheists! 

He replied “I have not been sent as the invoker of curse, but I have been sent as mercy.”'^ 

e. Not criticizing the people directly: In the speeches like Friday khutbah and sermon, people 
should not be criticized personally, and their names should not be stated. Rather than criticizing the 
guilty, the bad action that is subject of the crime should be criticized. 

f. Respecting customs and traditions: Imam, preacher, orator, and other speakers who have the 
duty to address society should be respectful to the customs and traditions of their audience. It should 
not be forgotten that confrontation with the society in this regard might lead to failure. Yet, if there is 
any heretical customs in the society, the orator should explain the wrongness of their custom by show¬ 
ing examples with the method of narrating stories. The orator should also strive hard and be zealous 
to correct the congregation. 

g. Being convincing and persuasive: It was of course necessary for the commands and prohibi¬ 
tions of Islam that began to be revealed at the peak time of the art of oratory to be declared with the 
best style and method of persuasion. The Prophet (pbuh) fulfilled the command expressed in the 

3. al-Tin, 95: 4. 

4. Muslim, Birr, 87. 
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verse “Warn your clan and your nearest kin.”^ Upon this divine command, the 

Prophet climbed up to the Hill of Safa, and addressed on a rock to his relatives who gathered around: 

O people ofQuraysh! 

If I tell you that there is an army behind that hill or that valley, and is about to attack you, 
would you believe me? Would you confirm me? 

They replied: 

- Indeed, we would believe you, because we have never heard you lying. 

The Prophet (pbuh) continued: 

- Then, I warn you that there will be a severe judgment day, and those who do not believe in God 
will be punished severely. I have been sent to warn and keep you away from that severe punishment. 

O people ofQuraysh! You will die like falling asleep, and will be resurrected like awaking from 
sleep. You will get up from the grave and go into the presence of God. You will account for your each 
and every action in this world. You will be rewarded for your good deeds, and punished for your bad 
deeds. That reward is the eternal paradise, and the punishment is the permanent hell.”^ 


E. IMPORTANT POINTS THAT A KHATIB SHOULD PAY ATTENTION WHILE 
COMMUNICATING WITH THE CONGREGATION 


In order to be a successful imam and khatib, one should follow some rules. Those rules are inner 
and physical behaviors directly related to him. In a sense, these points can be considered as a way of 
communication. 

a. He should speak with a good tone of voice: 

Imam and khatib should speak softly and dulcetly, addressing to the hearts and sense worlds of 
the audience. Emotions and thoughts should be expressed together. 

Voice is the tool of speaking, and it has a peculiar rhythm and measures. Using the voice properly 
is crucial for a khatib. The voice should he trained and the tone should he gentle. High pitched, deep, 
and twangy voices annoy people. It may be repellent rather than charming. Thus it does not leave 
good influence upon the audience. 

The size of the place where the speech is given, the number of the audience, and the subject of 
oratory are important factors that must be taken into consideration while setting the tone of voice. 

To prevent monotony, the voice should be raised and lowered during the speech in the extent of the 
subject necessitates. However, while doing this, one should avoid from factitious statements and actions. 

b. The orator should pay attention to his pronunciation: 

As much as a trained voice, the pronunciation and elocution are also important factors for the 
success of an orator. Stating the words clearly and slowly enough for the audience to follow the speech 

5. al-Shu‘ara, 26: 214. 

6. Tecrid-i Sarih, IX, p. 244 ff. 








Oratory (Khitabah) and Orator (Khatib) 


CHAPTER 

I 


makes easier to understand. Tbe correct pronunciation of tbe foreign words is important. Arabic 
verses and badith texts must be correctly pronounced. Pronunciation should be clearly understand¬ 
able by everyone without any local accent and custom. 

c. Gestures should be made at the right time: 

Besides having comprehensive knowledge of the subject, imam and khatib should be confident, 
and he should act comfortably and naturally with his feelings. He can use gestures to help the audi¬ 
ence understand and comprehend the subject. He should use facial expressions, gestures, and body 
language in accordance with the subject. He should harmonize voice, pronunciation, and gesture. 

Throwing a punch, acting abnormal in the place of speech decrease seriousness and abase the 
khatib. The Prophet (pbuh) would use gestures less especially while delivering sermon and this should 
be good example and an irrevocable standard for religious officials. 

d. He should enrich his speech with facial expressions: 

Facial expressions reflect the enthusiasm aimed by the speech in the face and eyes of the speaker. 
Facial expressions, which are, to a certain extent, the interpretation of the speech, are quite necessary 
to be understood fully. The expression of the face should be in accordance with the subject and the 
speech. This affects the audience mostly in a positive way. 

e. He should pay attention to his apparel: 

In oratory, the cloth of the khatib is as important as the package in marketing. A khatib who 
wears clean and modest clothes appropriate to customs and local styles leaves a good impression on 
other people from the very first meeting. He should be rigorous about dirty, messy, or dowdily col¬ 
ored and pattered clothes. That is why we can define a khatib as a person who speaks with his apparel 
before anything else. 

f. He should control himself: 

Another characteristic of khatib that is important for his success is constant self-control and the 
ability of self-criticism. Imam and khatib can control himself in two ways: 

1. Inner Control: Imam and khatib should always check himself up. As a necessity of his job, he 
should be objective, and open to both positive and negative criticism. These are requisite for his success. He 
should avoid the understanding of knowing and doing everything better than anyone else does. He should 
sometimes listen to himself and evaluate his duties. He should look through the pros and cons of himself 
He should feel in his inner world the pleasure or sourness of performing his duty properly or not. 

2. External Control: Imam and khatib should observe the impacts and effects of his statements 
over the audience. He should find an answer to the following questions: Is there any positive effect and 
improvement or is there no change at all? Because the success of the khatib lies behind the answers of 
these questions, and he renews himself accordingly. 

Imam and khatib should always follow the audience. He should control their attitudes and be¬ 
haviors by his own methods. The status of the congregation would fascinate and encourage him, and 
thus makes him more excited. On the contrary, reluctant and uninterested or sleepy and heedless 
congregation affects the khatib in a negative way. 
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Imam and khatib should observe the attitudes and behaviors of the audience and try to evaluate 
the influence level of his statements. He should listen to their criticism and try to correct his mistakes. 

At the end of his Farewell Sermon, the Prophet (pbuh) asked three times “Have I conveyed the 
message of Allah to you?” and after hearing the answer “Yes” he prayed to Allah, “O Allah, be my wit¬ 
ness!. This last prayer is the enquiry on whether his statements are understood and he is successful 
on his mission. 

Today, a khatib can control himself by recording or taping and then listening and watching him¬ 
self again. Thus, he can be able to correct his faults especially about the presentation. 

In conclusion, khatib constantly needs to be sensitive, well-prepared and is bound to fundamen¬ 
tal things before, during, and after the speech. 

g. The place should he suitable for the oratory: 

In oratory, place signifies the physical features of the location of the speech. The speeches which 
are delivered in unsuitable places in terms of heat, light, air conditioning, and sound system cannot 
be effective. That is why khatib should pay regard to the condition of the place of speech. Speaking 
loudly in a small room as if it is delivered in a huge hall, or speaking in a low voice in a huge hall as 
if it is delivered in a small room would be unbearable and unlistenable for the audience. Especially it 
has a great importance for khatib to stand on place high enough to be seen by the audience, and thus 
follow them and able to make eye contact. Therefore, khatib can control the community and keep 
their attention awake. 

Noise is an obstructive factor for communication process and an intervention of communica¬ 
tion. Noise may be originated from the boredom of the congregation, or it may be originated from 
the unfeasibility of the place. Huge places which are built without planning makes difficult to control 
the audience. Noises in mechanic signals and noises of microphone and speaker may disturb the con¬ 
gregation and decrease their interest at once. That is why the place of oratory must be checked before 
the speech, and all the necessary evaluations must be done. If the place is suitable, then the speech 
can be delivered. 

h. He should know the congregation: 

Congregation is another element that must be taken into consideration for an efficient and suc¬ 
cessful oration. Congregation is not a homogeneous community. It consists of people with different 
characteristics. It includes of all ages, even children and old people. Understanding, comprehension, 
knowledge level, social and cultural status would be different among these people. Khatib must be 
aware of this fact, and take this point into consideration while delivering his speeches. He should 
find a moderate way everyone can understand and fulfill its necessities. The important point here is 
knowing the congregation. 

In this respect, the congregation should have the determination of learning and applying what 
they learn in their lives. The congregation should not just seem to be listening and practicing what 
they have learned. Khatib should be aware of this fact as well. It is really hard to be successful in front 
of a congregation that does not even show the courtesy of seemingly listening. 

The Prophet (pbuh) indicates the role and importance of addressee in oratory in the following 
hadith: 
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- Narrated from Abu Hurairab, tbe Prophet (pbub) said: 

- “The rights of Muslim on a Muslim are five: to respond salaam, to visit the sick people, to attend 
the funeral, to accept the invitation, to reply the sneezer saying ‘May Allah be merciful on you’”^ 

Another variation of the hadith is included in Sahih al-Muslim as follows: 



“The rights of Muslim on a Muslim are six: when you meet him, offer him greetings. If he 


invites you to a feast, accept it. If he seeks your council, give him advise. If he sneezes and says ‘All 
praise is due to Allah’, reply ‘May Allah show mercy to you’. If he is sick, visit him. When he dies, 
attend his funeral.”^ 

As it can be understood from tbe baditb, if tbe addressee is eager to learn, it is a duty on us to 
talk to them. Yet, if tbe addressee seems unwilling, then it would be unnecessary to talk. Tbat is wby 
training tbe congregation to listen is necessary for kbatib’s own success. 

Religious official should avoid the following attitudes that may cause problems between congre¬ 
gation and religious official: 

* Overgeneralization (putting all eggs in one basket). 

Polarization, 

Regarding everything personal (or taking things personally). 

Absolutism (speaking by using expressions “must do” or “must not do”), 

* The effort to change. 

Wishfulness (using the statement “I wish this or I wish that” excessively). 

F. FACTORS THAT AFFECT THE SUCCESS OE IMAM AND KHATIB 


a. Problems Caused by Imam and Khatib 

Religious official is the one who works for the guidance of the community’s religious life and has 
taken the responsibility in this respect. It is not the only duty of imam to lead the prayer, to recite the 
Quran, to teach how to read the Quran, and to organize religious ceremonies such as khatm (recita- 


7. Bukhari, Janaiz, 2; MusHm, Salam, 4. Also see. Ibn Majah, Janaiz, 1. 

8. Muslim, Salam, 5. 
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tion of the whole Quran), mawlid, and funeral. His primary duty is to serve the community and to be 
in the front in this respect. He corrects the wrong religious beliefs, tries to teach the religion, in short 
devotes himself to make self-sacrifices. 

In order to be successful, imam and khatib should love his job, and pay attention to his congre¬ 
gation. Religious official should live with his congregation, be together with them in their good and 
bad days, and have warm and discreet relations based on mutual trust, love, and respect. Imam and 
khatib should be like a guide, and a psychological counselor in terms of understanding the problems 
of the community and solving these problems. He should listen carefully to the person that came to 
him, and help them to find solutions to their problems by determining the causes from the clues they 
provide. 

Congregation always shows respect, believes, and trusts in the imam and khatib who is compe¬ 
tent, qualified, careful on his duties, knowledgeable, enlightened, exemplary by his manners, con¬ 
ducts, and character. And they disregarded those who are unqualified and weak in representation of 
their duty. 

Imam and khatib should be more constructive and unifying in relation to his job and position. 
This would be in accordance with not only the religion he teaches but also what is expected from him. 

Based on all these points mentioned, we can list the causes that make it difficult and prevent the 
religious service related to imam and khatib as follows: 

1. Insufficiency in knowledge: Deficiency of basic religious and ethical knowledge. Insufficiency 
of general knowledge. 

2. Inadequacy of interest: Not loving and embracing his job. Not paying attention to his job. Not 
caring the congregation. 

3. Insufficiency of qualification and representation: Not being able to do his job properly both 
theoretically and practically. Being in inappropriate environments, and acting inappropriately. 

4. Incompetence of communication: Not being able to establish intimate relation with the con¬ 
gregation. Not listening and understanding the problems of the congregation. Confining his duty to 
the mosque only. 

If the problem originates from the religious official himself, he should get to know himself in the 
first place, because “Zj Isi (He who knows himself knows his Lord). 

He should be aware of his deficiencies and weaknesses, and correct them in time. Individuals 
cannot know their potentials from birth. These potentials can be revealed and improved through a 
process of education. By using the existing abilities, a person can be successful even if he is deficient 
in respect to certain abilities. For example, a person whose voice is not good can make this weakness 
up by increasing his knowledge. 

The one who knows himself knows in the first place that other people are also worthy to respect, 
and that they have abilities and disabilities, opportunities and impossibilities. He also knows that 
those factors either exist innately or develop under the influence of environment. He takes other 
people’s deficiencies in knowledge and manner normally. He never despises other people because of 
their deficiencies and mistakes. Those who have such characteristics are loved by the congregation. 
Because people love those who love them, accept them who they are, value, understand, respect, and 
try to help them. 
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b. Problems Caused by the Congregation 

A good service depends on the good knowledge about community to whom the orator will ad¬ 
dress i.e. the audience. The structure of the congregation, its level of education, social and economic 
status, age, and other similar factors affect the communication between the audience and the orator. 

In some regions, congregation invites imams to be with them while reciting adhan to their new¬ 
born, during the circumcision ceremony, the marriage ceremonies of their children, for the religious 
services to the person in deathbed, and the funeral services and enshrouding of the dead. Moreover, 
they consult and ask advice from the imam regarding their family and individual problems. 

Some of the congregation may ask imam to lead the ritual prayers more quickly or deliver the 
sermon shortly, while others may ask him to perform more slowly or complain about the shortness of 
the sermon. Such situations show us the importance of the structure of the congregation in fulfilling 
the religious services. 

Today, the society improves, transforms, and changes. The fast social transformation and prog¬ 
ress that takes place as a result of development in technology brings about certain problems. The 
problems such as conflict between generations, alienation, loosening of social relations etc. increase 
in this process. Expectations from religious officials to find solutions to such problems change and 
increase. Religious officials who cannot find solutions to such problems and respond to the expecta¬ 
tions of the audience may harm the respectability and functionality of religion. Religious officials who 
are not aware of the status of audience would face difficulties to present even the subjects they know 
very well to the interest of congregation. 

At the root of the problems caused by the congregation lies the difference of knowledge and ex¬ 
pectations according to the age, sex, and cultural level of the congregation. While knowledgeable and 
educated people want to increase their knowledge in social and cultural subjects, those who are de¬ 
ficient in culture and knowledge are usually interested in subjects about faith and religious practices. 

To prevent such problems, religious officials should read books about human relations, communi¬ 
cation, and peoples social and cultural roles, and thus improve themselves. They should pay attention 
to be warm, intimate, tolerant, and cheerful. Success is mostly related to these and other similar factors. 

c. Problems Caused by the Environment 

Both social and physical features of the environment where the religious services are given has a 
great effect on the success or the failure of the services. 

Social structure of the congregation differs from one region to another. The structure and expec¬ 
tations of the congregation in villages are not the same of the congregation in the cities. 

The physical status and features of the environment, in other words its size, shape, color, lighten¬ 
ing level, heat, being silent or noisy, the quality of the sound system, and similar other factors have 
positive or negative impact on fulfillment of religious services. 

Each speech should have its special time and place. Imam and khatib should be familiar with the 
atmosphere that is influenced from the social environment, and take measures accordingly. It is very hard 
for him to change the social environment and atmosphere even though he can take important steps in 
this matter to a certain extent. All he can do is to know the situation and target a slow change. As to the 
physical environment, it is more changeable and controllable. For instance, it is possible to provide a more 
comfortable place for worship in mosques, or to install better quality and more useful sound systems. 
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G. CHARACTERISTICS OF A GOOD SPEECH 


Speaking is to transmit our feelings, thoughts, and experiences to the addressee by means of 
words. To be successful in our job and to establish a better communication with people are mostly 
related to our efficiency of speaking and explaining our thoughts. 

Speech must have the following characteristics to influence the audience: 

a. It should leave constructive effects not destructive ones. 

b. It should cover interesting and important subjects. 

c. It should attract the attention and interest of the audience. 

d. It should be presented through sound and reliable information. 

To establish a positive communication with the audience during our speech, we should pay at¬ 
tention to the following points: 

1. To respect the addressee, make them feel that they are important and valuable, and accept 
them as they are. 

2. To choose the subject of communication according to the interests and needs of the audience, 
and to explain the subject in accordance with their level. 

3. To choose the effective and proper channels during the communication process, and to pay 
attention to the language we use. 

4. To observe and evaluate the responses of the audience to the messages of the orator. 

5. To be realistic and natural, and to avoid exaggeration. 

6. To empathize (to look from the addressees point of view). 

7. To be aware of the fact that the communication is not only consists of speaking, but gestures 
and mimics also have a great role in communication. 

Body language has an important role in face to face communication. It is indicated that during 
face to face communication while words play a role of 10%, the tone of voice plays a role of 30%, and 
body language i.e. gestures and mimics have a role of 60%. 

If we want to make a religious speech effective and strong, we should use an interpretive form 
of language. Being interpretive means expressing our thoughts explicitly and clearly, and having our 
addressee comprehend our thoughts fully and easily. A subject that is supported by giving examples 
becomes more concrete and thus more comprehensible. In this form of language, sentences are gen¬ 
erally indicative. Addressing by using the pronoun “we” should be preferred to using the sentences 
with the pronoun “you”, or indefinite pronouns can be used. Those who make mistakes are given as 
examples and it is expected from the congregation to take lessons. 

To correct the congregation from making mistakes without hurting their feelings, the pronoun 
form “I” should be used rather than the pronoun form “you”. For example, if a person constantly 
interrupts the speech, it would be more effective to say “I feel uncomfortable to be interrupted fre¬ 
quently” rather than saying “Do not interrupt me!”, and this does not hurt the communication. 

The following are some other elements that are important to make our speech more effective: 
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Effective tone of voice 
Vivid language 
Mimics and gestures 

Correct pronunciation and style of expression 

Wide vocabulary 

Audibility 

Fluency 

Likability... 

The skill of delivering good speeches i.e. good oral communication, at tbe same time, is 
Knowing wbat to say. 

Deciding when would be tbe correct time to say. 

Deciding where would be the correct place to say, 

* Thinking about how it can be expressed in the best way. 

Being able to present the incidents by simplifying them, 

* Speaking fluently and being able to speak by making eye contact, 

Attracting attention, and being able to check the audience whether they have got the message 
or not. 

Oratory is an art. While speaking, some people make others listen to himself convincingly, with 
pleasure, and carefully. There is a Turkish proverb for those who speak eloquently “agzmdan bal 
akiyor which roughly means in English talk sweetly.” There may be some questions we can ask our¬ 
selves to understand whether our speech is effective or not. We can sum up these questions as follows: 

Does the addressee easily understand what I say? 

Can I express my thoughts clearly and effectively? 

Do I make pronunciation and linguistic mistakes while I am speaking? 

Do I speak monotonously or vividly? 

Am I factitious while making mimics and gestures? 

Am I able to avoid details and tautology which would distract the audience? 

Am I able to keep myself on the subject or the purpose of my speech? 

The affirmative answers to these questions show us the efficiency of our using the language and 
effectiveness of our speaking. 
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H. THE PRINCIPLES OF ORATORY IN THE QUR’AN AND SUNNAH 


a. The Principles of Oratory in the Qur’an 

I. Speaking effectively and eloquently: It is stated in the Qur’an: 




“God knows what is in their hearts; so turn away from them, and admonish them, and say to 
them penetrating words about themselves.”^ 

By this Qur’anic statement, it is emphasized that giving advice is fundamental in effective ora¬ 
tory and the speech must be effective and powerful. 

2. Employing statements differentiating the truth from falsehood: This means to reveal clearly 
the truth and falsehood in speech, and presenting the truth decisively and drawing people away from 
falsehood. It is stated in the Qur’an: “J-ii J’yi -cl” “Surely it (the Qur’an) is a decisive word.”"’ 

3. Not to insult the opposing view: This point is stated in the Qur’an as follows: 


f ^ y. ^ ^ y 

{(jjliAj \jj\S Uj (^3 ^ 


“Do not abuse those whom they pray apart from God, or they will abuse God in revenge with¬ 
out knowledge...”” 

It is not possible to make people know and love God by speaking in an aggressive manner. One 
must always be respectful to other people and the values that they believe, even if they are wrong. 

4. Being unifying while speaking: The religion of Islam commands its followers to help each 
other and show respect to other people, and disapproves fighting with each other because of some 
pointless reasons. This issue is expressed in the Qur’an as follows: 


liLji ^ iA)i 'yi Jdkj *yi ^ jji) 

{((1) ULi I j ](jjij IjUji 1*. - A«I 


“Say (O Messenger!): O People of the Book! Come now to a word common between us and you, 
that we will not worship except God, and that tve will not associate anything with Him, and that 
some of us will not take others as lords apart from God. And if they turn back, say: Bear witness 
that we are Muslims.”” 


9. Al-Nisa, 4: 63. 

10. Al-Tariq, 86: 13. 

11. Al-An’am, 6: 108, 

12. A1 Imran, 3: 64. 
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5. Talking by evidences: In order to be convincing in ones speech, one should support his/her 
speech by evidences, and avoid reaching definitive judgments on the subject that he/she does not have 
any evidence. The Qur’an explains this matter as follows: 


(( 0 j-ilju ^ 


“Lo! You are those who argue on what you have knowledge, why then do you argue about that 
of which you have no knowledge? God knows while you do not know.”‘^ 

According to the reported occasion of the revelation of this verse, Jews and Christians argued 
with each other. The former claimed that Abraham was a Jew, while the latter maintained that he 
was a Christian, and the both parties tried to present evidences to prove their claims. However, as 
it is expressed in the verse above, Abraham can be neither a Jew nor a Christian. For, both of the 
religions came after Abraham. 

6. Making the subject acceptable for people by explaining it through examples: In various 
verses of the Qur’an, there are statements like “Do they not reflect?” “Do they not know?” By giv¬ 
ing examples in these verses and in numerous parables of the prophets, people are led to think. For 
example, in a verse it is expressed about the knowledge of God: 



itJaiJl jJ^j 


)) 


“Does He who created not know? He is the All-subtle, All-Aware.”’* 

By giving similar examples, a preacher can make the information he gives more perpetual. 


b. The Principles of Oratory in Sunnah 

In the following verse, the Holy Qur’an establishes the main principles for the Prophet how to 
address the people: 


0 - 


“Invite to the way of your Lord with wisdom and good admonition, and dispute with them in 
the best way. Surely your Lord the most knowing of who have gone astray from His way, and He is 
the most knowing of who is rightly guided.”’^ 

In another verse, the Messenger of Allah (pbuh) is commanded to “speak gently” wild In 

the light of these principles, the Prophet (pbuh) conveyed the messages of the religion in the best way. 
We can list the principles of oratory expressed in the sunnah of the Prophet as follows: 


13. Ali Imran 3: 66, 

14. Mulk 67: 14. 

15. Nahl 16: 125. 

16. Taha 20: 44. 
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1. The Prophet paid attention to some subtleties that increase the effect of the oratory. He had a 
unique literary style. The most important characteristic of the Prophet (pbuh) was that he was jawami 
al-kalim, which means that he eloquently delivered his messages with a few words. Allah’s Messenger 
(pbuh) said: 


• (jj-ijj (Jli i(JLi 


Narrated from Abu Hurairah, the Prophet (pbuh) said: “I have been sent as jawami al-kalim 
(the ability of talking concisely) He expressed important facts with two or three sentences. 

2. He spoke plainly and concisely. He spoke designedly, by choosing each word and knowing 
what to say. He did not speak hastily and haphazardly. As his speeches did not contain any rude and 
repulsive expressions, there were not any immoral subjects in his talks, either. He spoke clearly and 
sometimes repeated his sentences to emphasize. Thus, the audience were able to memorize his words. 
One cannot see factitiousness and unnatural rhetoric in the Prophet’s speeches, for he was ordered 
to say: 


Ul Loj j^^'\ ajls- Lo Ji)! 


“...I am not one of those who are pretentious.”'^ 

3. He paid attention to his attire and cleanliness. He cared about tidiness of his hair and beard 
and the purity of his teeth. 

4. He took the interests and needs of the addressee into consideration in his speeches. He set his 
voice according to the state and conditions of the congregation. He also set his voice and position in 
accordance with the subject. He talked in accordance with the level of the addressee. He answered ac¬ 
cording to the needs of the addressee, and gave them orders comparatively to the extent of their ability 
and capacity. He never held the people’s faults against them, nor humiliated them. He addressed them 
in a positive and constructive way. 

5. He spoke appropriately and sufficiently. He neither cut his speech shorter than expected, nor 
extended it and bored people. In addition to explaining his subject clearly and plainly, he used to give 
examples to help people understand the subject better, and address them by using the language of the 
stories. He sometimes delivered sermons consisting only a few sentences as an advice, and sometimes 
delivered sermons with medium length. Yet, he never exceeded the time limit of the audience to fol¬ 
low the sermon. That is why there is a hadith narrated from Abu al-Yaqzan Ammar Ibn Yasin stating 
that he heard the Prophet (pbuh) saying: 


(Jjis ijj ^(Jji (jt_3cLs^) aDI (JiJLi yt y^j ~ 

0 it 

. Ico*>L,kJl 1 jJ^li °yA 5*)^^ 


“If a man lengthens the prayer and shortens the sermon, this shows that he comprehends the 
religion. So lengthen the prayer and shorten the sermon.”'^ 


17. Bukhari, Jihaad, 122; Muslim, Masajid, 6. 

18. Sad, 38:86. 

19. Muslim, Jum’ah, 47. (13-47) 
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6. He used different methods while speaking to attract peoples attention. He sometimes used the 
method of question and answer, thus made people to think and attracted their attention. Some other 
times, he used gestures and mimics while speaking to attract attention. He sometimes used facial 
expressions and sometimes gestures to spirit up his speech. Once, Allah’s Messenger (pbuh) said (nar¬ 
rated from Abu Musa al-Ashari (r.a.)): 


^ ^ A ^ ^ 0*'' 0* 0 

.4^Ls^I ciilJij .I-vsAj 


“A faithful believer to a faithful believer is like the bricks of a wall, enforcing each other.”^" 
While saying that the Prophet (pbuh) clasped his hands by interlacing his fingers, and he empha¬ 
sized the subject by his hands. He sometimes drew shapes on the ground and tried to explain the 
subject by means of those shapes. 

7. The Prophet chose the time for his speeches wisely. He spoke when the audience is attentive 
and eager. He did not speak if there was not any necessity and reason. He paid regard to the questions 
asked by his audience and talked when an incident took place. This matter is explained in a hadith as 
follows: 


^LJi j ^ j ill ois" Jli 


“Ibn Masud said: The Prophet used to take care of us in preaching by selecting suitable time, so 
that we might not get bored. (He abstained from pestering us with sermons and knowledge all the 
time.y’^' 




20. Bukhari, Salat, 88; Mazalim, 5; Muslim, Birr, 65. See Tirmidhi, Birr, 18; Nasai, Zakat, 67. 

21. Bukhari, Kitab al-Ilm. 
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READING TEXT 


THE SERMON OF QUSS IBN SAIDA 


O people! Come, listen, learn, and draw lesson. Those who live will die and those who are 
dead will feel deep regret. Whatever is meant to happen occurs. Whatever is meant to happen 
will occur. The rain will pour, the grass will die. Children are born and then take the place of 
their parents. They all pass away at the blink of an eye. Incidents occur one after another and 
they all seem to chase each other. Hear, pay attention, and listen carefully. There are many things 
to take lessons in the sky and on earth. The earth is the floor of a palace, and the sky is a high 
ceiling. The stars move and the seas stay still. Those who come do not stay, and those who leave 
do not return. Are they content in the place they go? Or do they fall asleep there as well? 

I swear that there is only one religion of God, and it is more beloved than the religion 
you follow. There is a prophet of Allah who is about to appear and his arrival is very soon. His 
shadow is right on top of your heads. How happy is the person who puts his faith in him (the 
Prophet PBUH); May he guide him to the true path! Shame on the unfortunate person who will 
oppose and rebel against him! Woe on the people that spend their lives in heedlessness! 

O people of lyad! What happened to (where are) your fathers, grandfathers, and forefathers? 
Where are the fancy pavilions, and the tribes of Aad and Thamud who built those comfortable 
marble buildings? Where are the Pharaoh and Nimrod who deceived by the worldly wealth and 
told to their people “Am I not your greatest Lord?” Were they not far more superior to you in 
wealth and power? This earth grained them in mill and pulverized them, and demolished them. 
Even their bones rotted and dispersed. Their houses collapsed, and became desolated. Now dogs 
enliven their grounds, lands, and territories. Do not be heedless like them! Do not follow their 
path. Everything is mortal. Allah is the only everlasting one. He is the One; He does not have any 
partners. He is the only one worth worshipping. He begets not, nor is He begotten. 

There are many lessons to learn from those who have passed away. Death is a kind of river. 
There are many places in which you can enter that river but it does not have any place from 
which you can exit. Young and old, everything passes away. Those who go away do not come 
back. I understand that what happens to everyone will also happen to me.”^^ 




22. Quss Ibn Saida is a hanif who believed in one God but died before the time of the Prophet Muhammad (pbuh). 
Ahmet Cevdet Pasha, Kisas-t Enbiya, I, 74. 
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2. Wby are tbe elements of time and place important for an effective oratory? 

3. Wbat does it mean “a kbatib should take into consideration tbe cultural level of tbe audience”? 

4. Wbat kind of a method that a khatib should apply while addressing? 

5. What do you understand from “the representation styles of oratory”? 

6. Prepare a speech about the proverb “A gentle answer turns away wrath, but a harsh word stirs up 
anger.” 

7. What are the features of a good khatib? Make a list of them. 

8. Write the elements that affect the imam and khatib’s success. 

9. What are the features of a good speech? Write them. 

10. Write the general principles of oratory mentioned in the Qur’an and sunnah. 



LET’S TEST OURSELVES 



1. Which of the following term is used for 
“the art of speaking eloquently before the 
public”? 

A) Theatre B) Tuluat (eulogy show) 

C) Oratory D) Music 

E) Drama 

2. “to present an opinion, thought, or a sub¬ 
ject to the audience and make them inter¬ 
nalize it as much and as appropriate as 
possible” which feature of the oratory is 
expressed with the above-mentioned sta¬ 
tement? 

A) Subject B) Aim 

C) Result D) Method 

E) Principle 


3. Which of the followings is a feature that a 
good khatib should not have? 

A) Speaking succinctly 

B) Speaking according to the level of the 
audience 

C) Valuing people 

D) Bad temper and anger 

E) Being convincing and persuasive 
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4. Which of the following is not one of the 
principles that a khatib should pay at¬ 
tention while communicating with the 
congregation? 

A) He should pay attention to pronunciation 

B) He should use gestures in proper place 

C) He should pay attention to his apparel 

D) He should control himself 

E) He should always keep himself/herself 
distant from his/her congregation 

5. Which of the following causes that make 
the religious service difficult and obstruct 
it is not related to imam and khatib? 

A) Incompetence of communication 

B) Insufficiency of qualification and repre¬ 
sentation 

C) The efficiency of knowledge 

D) Inadequacy of interest 

E) Insufficiency in knowledge 

6. Which of the following causes that make 
difficult and obstruct the religious service 
is not related to the congregation? 

A) The structure of the congregation 

B) Education level 

C) Social status 

D) Speaking Arabic fluently 

E) The factor of age 


7. Which of the followings is not a feature of 

a good speech? 

A) It must leave a constructive effect not a 
destructive one 

B) It must have effects that show instant 
results 

C) It must include interesting and impor¬ 
tant subjects 

D) It must attract the audiences attention 
and interest 

E) It must be supported by sound and re¬ 
liable information 

8. Which of the following ones does not 

help to make our speech more effective? 

A) Influential tone of voice 

B) Vivid language 

C) Fluency 

D) Literary language 

E) Audibility 

9. Which of the followings is not one of the 

principles of oratory cited in the Qur’an? 

A) Jawami al-kalam 

B) Talking by evidences 

C) Speaking effectively and eloquently 

D) Being unifying while speaking 

E) Saying things that differentiate the 
truth from the falsehood 
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10. Which of the followings is not one of the 
principles of oratory expressed in sun- 
nah? 

A) Speaking plainly and concisely 

B) Speaking appropriately and sufficiently 

C) Attracting people’s attention 

D) Saying the faults of people to their faces 

E) Jawami al-kalam 



Write “T” for true and “F” for false before the following sentences. 

1. (...) Oratory is a prepared speech given by an eloquent orator to persuade a group of people. 

2. (...) The aim of oratory is to present an opinion, thought, or a subject to the audience and 
make them internalize it by force. 

3. (...) People need rhetoric to fulfill their needs, spread their opinions, and express their feelings. 

4. (...) Speaking with a good tone of voice is not one of the important points that a khatib should 
pay attention while communicating with the congregation. 

5. (...) The effectiveness of a khatib’s service depends on knowing the community he/she ad¬ 
dresses i.e. the audience. 

6. (...) Speaking may not be the act of transmitting our feelings, thoughts, and experiences to 
the addressee only by words. 

7. (...) Oratory is an art. While speaking, some people may make others listen to them carefully 
and with pleasure. 

8. (...) If we want to make a religious speech effective and strong, it is not necessary to use an 
interpretive form of language. 

9. (...) To correct the congregations mistakes without hurting their feelings, the pronoun “I” 
should be used rather than the pronoun “you” in the speeches. 

10. (...) Social structure of the congregation differs from one region to another. The structure 
and expectations of the congregation in villages is not same as the structure and expectations of the 
congregation in the cities. 



3 











CHAPTER 

I 


Oration and Vocational Practise 



Fill the blanks in following sentences with the proper words given below. 

(Confident, Respectful, Aim, Persuaded, Oratory) 

1.is a prepared speech given by an eloquent orator to persuade a group of people. 


1.is a prepared speech given by an eloquent orator to persuade a group of people. 

2. The. of oratory is to present an opinion, thought, or a subject to the audience and 


make them internalize within possibility and in due form. 

3. Oratory makes people enlightened, oriented, and. both verbally and visually. 

4. Imam, preacher, orator, and other speakers who have the duty to address the society should be 
. of customs and traditions. 

5. Besides having comprehensive knowledge of the subject, imam and khatib should be 
. , and he should act comfortably and naturally with his feelings. 
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I. Tbe place where tbe Prophet Muhammad 
invited his relatives to Islam. 

4. The one who is not sent as a curser. 

8. Directing the word to someone else to tell 
something. 

10. The statement which is told to a Muslim 
who sneezes. 

II. The officer’s ability of representation. 

13. The call for people to embrace Islam. 

16. Differentiating truth from false. 

17. The sayings of the Prophet. 

18. The reflection of the excitement of the 
speaker in his face and eyes. 

19. Speaking succinctly and plainly. 

20. The place where the Prophet’s Farewell Ser¬ 
mon was delivered. 

V_ 


2. The ability to place oneself in another per¬ 
son’s shoes. 

3. The speech delivered by the Prophet Mu¬ 
hammad during his last pilgrimage. 

5. A famous Companion of the Prophet Mu¬ 
hammad who was a scholar in the Qur’anic 
studies. 

6. Famous poet who spoke at the fair of Ukaz. 

7. The art of speaking eloquently before the 
public. 

9. He who knows himself, knows. 

12. The contribution of the speaker to his/her 
speech by facial and bodily expressions. 

14. The sentences of the Qur’an. 

15. Ignorance, Lack of knowledge. 


J 
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CHAPTER II: 

COMMUNICATION IN RELIGIOUS SERVICES 
AND ITS IMPORTANCE 


PREPARATORY STUDIES 


1. Research the duties in religious services and the officials who fulfill 
these duties. 


2. Search the basic references of the Qur’anic teaching and write an 
essay on them. 

3. Research the subject of Irshad (guidance) and Tabligh (conveying 
the message) from primary resources. 

4. Discuss in class the importance of introducing oneself to the au¬ 
dience in religious services. 

5. Search the methods of communication in religious services and 
discuss them in class. 
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A. THE TASKS OF BEING AN IMAM AND KHATIB IN RELIGIOUS SERVICES 


Religious service means to fulfill the task of informing the community about religious matters. 
This job is performed in accordance with the needs. For example, it may be about how to perform a 
worship, or it may be teaching people a behavior by means of talking about them. 

The qualified people who perform this duty are called imam and khatib. One must be an expert 
in this field, well educated about religion, and have knowledge and ability. 

The fulfillment of religious services is carried out under the governance of an institutional orga¬ 
nization. This differs from country to country. For instance, in Turkey this duty is performed by the 
Presidency of Religious Affairs. 

Training of those who will take part in religious services should be carried out by the institutions 
of religious education under the supervisions of experts. Likewise, these institutions differ according 
to the conditions of each country. In Turkey, this type of education and training is provided by Imam- 
Khatib High Schools and the Faculties of Theology. 


a. The Duty of Being Imam and Khatib 

In religious services, those who are in direct communication with the community are imams. 
Imam is the one who leads and guides the community. In particular, he is the one who leads the 
congregational prayers. The job performed by an imam is called imamate. Khatib is the one who 
eloquently and effectively addresses the congregation either on pulpit or on a platform for different 
occasions. In this sense, the one who fulfills both of these two jobs is called imam and khatib. 

In fact, imamate is a duty that has begun with the Prophet Muhammad. The Prophet himself was 
the first imam. Because of the importance of this task, the Prophet (pbuh) expresses the characteris¬ 
tics of this duty in one of his sayings as follows: 


JJis Jii ^ 

9 ^ 0 ^ ' 00 -' ''0 




Narrated from Abu Masud Uqbah Ibn Amr al-Badri al-Ansari, the Prophet (pbuh) said: 

“Let the one who is most knowledgeable about the Qur’an and who recites the Qur’an best be 
imam. If they are equal on the knowledge of the Qur’an, let the one who is most knowledgeable 
about the sunnah; if they are equal on the knowledge ofsunnah, let the one who migrated first; and 
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if they are equal regarding migration, let the one who is older. Do not try to be imam where there 
is an authority without his permission. Do not sit the special place of the host in his house without 
his permission.”^^ 

The Prophet encouraged his followers to perform their prayers with congregation as follows: 
^(Jli (Jj^j jl aA)l 

Narrated from Ibn Umar (may Allah be pleased with them), the Prophet (pbuh) said: 

“Prayer performed by congregation is twenty seven degrees superior to the prayer performed 
singly.”^^ 

In another hadith, to emphasize the importance of performing prayers in congregation the 
Prophet commands as follows: 


iS-f. i ^ f. 

■ J p-J 


“By Him in whose hand my soul lies, I was about to order to collect firewood, and then order 
someone to recite Adhan, and then order someone to lead the prayer, then I would go to the houses 
of those who did not attend the congregation, and burn their houses when they are inside.”^^ 


b. The Duty of Muezzinship 

Muezzin is the person who recites adhan and calls believers to prayer and some other religious 
and communal activities. In Islamic religious terminology, it means the person who recites adhan at 
mosque, invites people to perform prayers in congregation, keeps the order inside the mosque, recites 
iqamah (the actual call for prayer), and sometimes leads the recitation of glorifications at the end of 
prayers. And the office of muezzin is called muezzinship. 

Adhan is the sign of Islam. It started to be practiced in the first year after Hijra. Muslims are 
invited to prayers by reciting the adhan five times a day. In other words adhan is the public announce¬ 
ment that it is the time for prayer. The statements of adhan express the basic principles of Islam. The 
Prophet (pbuh) encourages the recitation of adhan: 


(Jli AlP aA)l Ul (1)1 ^ Jdp ^ aUI -Up 

ia'yjzl} cJili - jl - ciUip ^ C-iS” liU iiljl :li 


23. Muslim, Masajid, 290. 

24. Bukhari, Adhan, 30; Muslim, Masajid, 249. See also; Nasai, Imamah, 42; Ibn Majah, Masajid, 16. 

25. Bukhari, Ahkam, 52; Adhan, 29; Muslim, Masajid, 251-254. See also, Tirmidhi, Salat, 48; Nasai, Imamah, 49. 
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Narrated from Abdullah Ibn Abdurrahman Ibn Abu Sasaa, Abu Said al-Khudri told him: 

“I see you like sheep and wilderness. Whenever you are with your sheep on in the wilderness 
and pronounce adhanfor the prayer, raise your voice. For whoever hears the adhan, whether a hu¬ 
man, a jinn, or any other creature, will bear witness for the one who recites adhan on the Day of 
Judgment!’^'’ 

The importance of this duty is mentioned in another hadith as follows: 



Narrated from Abu Hurairah, the Prophet (pbuh) said: 

“If the people knew the reward for pronouncing the adhan and for standing in the first row (in 
congregational prayers) and found no other way to get that except by drawing lots they would draw 
lots. If they knew the reward for attending the congregation in the mosque early, they would race for 
it. If they knew the reward of Tsha (the Night Prayer) and Fajr (the Dawn Prayer) in congregation, 
they would come to fulfill them even if they had to crawl.”^^ 

One should observe some manners in respect to adhan. In order to act in accordance with the 
traditions of the Prophet (pbuh), one should either quietly repeat the statements of adhan after mu¬ 
ezzin, or be quiet and listen to adhan. 

The duty of muezzinship has come to this day since Bilal al-Habashi recited adhan for the first 
time. Recitation of adhan is considered like an art in our civilization. It is ornamented with the tradi¬ 
tional music. Adhan is pronounced in different makams (melodic tunes) for each prayer. 

Muezzin, at the same time, is the assistant of imam. He performs the duties of imam in his ab¬ 
sence. Cleanliness and organization of the mosque, and opening and closing it are some of the duties 
of muezzin. 

c. The Duty of Instructorship of the Qur’an 

Instructorship of the Qur’an is the task of teaching how to recite the Qur’an to those who do not 
know how to recite it. Qur’an teaching is a duty performed since the first years of Islam. The Prophet 
(pbuh) himself performed this duty and encouraged his followers to perform it: 

26. Bukhari, Adhan, 5, Tawhid, 52, Bad’ al-Khalq, 12. See also Nasai, Adhan, 14. 

27. Bukhari, Adhan, 9, 32, Shadah, 30; Muslim, Salah, 129. See also Tirmidhi, Mawakit, 52; Nasai, Mawakit, 22. 
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<U)1 j Jli : Jli jLi^ ijr^J 

. ‘UJlPj jTjill ji-Iij ^ 

Narrated from Uthman Ibn Affan, the Prophet (pbuh) said: 


“The best among you are those who learn and teach the Qur’an.”^^ 

i i '' 

I 4Ul loJli LgJ-P iUl <uioLp 

(jl A) 

. o\j^\ a] (3L»*t ‘kAs' ^"*^3 

Narrated from Aisha (r.anha), the Prophet (pbuh) said: 


“The one who recites the Qur’an proficiently is associated with the noble and righteous angels 
who bring the revelation. And the one who recites it with difficulty will have a double reward.”^^ 

Loj <d)l J jAjj (Jli :(Jli alp aill ®JdJ^ (_5l^ 

(.AL.^yAA\ lUjj Aj jAij\jAj c<Oi)l OUS" ‘tUl O jA 

■ oALp aUI p—tAA>-^l ^4 ^ »L.P^ 


Narrated from Abu Hurairah, the Prophet (pbuh) said: 

“If a group assemble in one of the houses of Allah (mosques), and recites the Book of Allah, 
and discuss about it, there would descend upon them tranquility, and mercy would cover them, and 
the angels would surround them. And Allah mentions them among those who are in His presence.”^'' 

Learning the Qur’an is an obligation and an act of worship for Muslims. Recitation of the 
Qur’an is obligatory to perform some acts of worship, for instance the daily prayers. 


d. The Duty of Irshad and Tabligh (Delivering the Message of Islam) 

Imam and khatib who performs the religious services should not restrict his duty only with the 
place of worship. He also has the duty of irshad and tabligh i.e. delivering the teachings of Islam to 
others, and this duty should mostly be performed outside the place of his duty. Religion is a some¬ 
thing that plays a role in every aspect of a persons life. Introducing Islam to people with its all aspects 
is the main duty of imams and khatibs. More particularly, reminding people by going out in public the 
social relations between people, business ethics, the institution of family, actions towards elders and 
young, moral principles, protecting the environment, valuing other creatures are some of the duties 

28. Bukhari, Fadail al-Quran, 21. See also Abu Dawud, Salat, 349; Tirmidhi, Fadail al-Quran, 15; Ibn Majah, Muqaddimah, 
16. 

29. Bukhari, Tawhid, 52; Muslim, Musafirin, 243. See also Abu Dawud, Salat 349; Tirmidhi, Fadail al-Quran, 13; Ibn Majah, 
Adab, 52. 

30. Muslim, Dhikr, 38. See also Abu Dawud, Witr, 14; Tirmidhi, Qiraah, 12; Ibn Majah, Muqaddimah, 17. 
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of imam and khatib in relation to enlightening and informing people. Fulfillment of these religious 
services is called irshad and tabligh. 

Irshad: The lexical meaning of irshad is to guide, to lead, and to show the straight path. As a 
religious term, it means inviting the believers to perform their religious duties. From another aspect, 
it is to introduce Islam to non-Muslims, and try to convert them into Islam, and invite those who are 
Muslims but not acting in accordance with the commands and prohibitions of Islam to the right path. 

This duty must be performed by those who are qualified in religious sciences. The endeavor of 
helping people to obtain the happiness both in this world and in the Hereafter, inviting them to the 
truth, straight path, good deeds, and kindness, and keep them away from all kinds of evil is an impor¬ 
tant duty of imam and khatib. 

Tabligh: The term tabligh literally means to convey, to announce and to explain. In religious 
terminology, it is one of the compulsory characteristics of the prophets, and it means to convey the 
divine messages that came as revelation without hiding any of them, and without making any subtrac¬ 
tions or additions by the prophets to the people. 

This is mentioned in the Qur’an as follows: 


“O Messenger! Announce what has been revealed to you from your Lord. And if you do not, 
then you have not delivered His message. Allah will protect you from the people... 

The Prophet has performed both of these duties perfectly in his lifetime. In a way, those who 
perform religious service take the place of the Prophet’s imamate. These duties directly bind the 
religious officials. 


B. KNOWING ONESELF AND THE AUDIENCE IN RELIGIOUS SERVICES 


Imam and khatib should first know himself, i.e. his qualification of duty, and then the audience, 
the community he will serve. Both these points are essential for the success in religious services. 
Particularly, it is essential to know the cultural level, degree of knowledge, and the social needs of the 
audience. 

In general, the cultural level of the community, their social status, relations with the environ¬ 
ment, changes and developments are different. The level of people is not equal with each other. In this 
respect, a middle path should be followed while offering religious services. 


^ JS’li Aj-Uili Jji-3 Allapli 

I^c-JLSi c£1].5 


31. Al-Maidah 5: 67. 
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- Narrated from Maimun Ibn Abu Shabib (r.a.), he said: 

One day a beggar came to Aisha (r. anha), and she gave the beggar a piece of bread. Another man 


who was wearing nice clothes came to her. She had him sit down and offered him food. When she was 


asked about her actions, she replied: the Messenger of Allah (pbuh) said: 
“Treat people according to their ranks.”^^ 



Aisha (r. anha) said: The Messenger of Allah (pbuh) spoke in a distinct manner so that anyone 
who listened to him could understand.^^ 



Anas (r.a.) said: The Prophet (pbuh) used to repeat a sentence thrice, so that the people could 


understand it properly. And he used to greet thrice when he met a group and greeted them.^^ 

Imam and khatib should improve himself in all aspects. He should acquire knowledge on social 
and cultural subjects as well as religious matters. He should keep up with technology, and be able to 
use devices such as computer. Moreover, he should be skilled on first aid, medicine, driving, mend¬ 
ing, modification, and other practical subjects needed in daily life. Because he is someone who leads 
the community, is someone who is consulted and asked for help. 

Imam and khatib should live together with the community he serves. He should establish con¬ 
tact with the people based on trust, respect, and dignity, and share their happiness and sadness. 
He should arrange organizations that improve his communication with the people such as picnics, 
competitions in different fields, visits to historical places, and umrah tours. Such organizations 
strengthen the brotherhood and friendship among people, and increase sharing and solidarity. 




C. COMMUNICATION IN RELIGIOUS SERVICES 




Communication is generally defined as the exchange and transmission of thoughts and feelings 
between people (Ciiceloglu, 1993). The aim of communication is to create a mutuality of information, 
thoughts, and behaviors between the receiver and transmitter (A^ikgoz K., 1994). 


From religious approach, communication should be a process that strengthens the bonds of 


brotherhood, sharing, and friendship and ensures their continuity. This is the requisite of living to¬ 
gether in a society rather than living individually. Communication is not a one-sided activity. It is 
a phenomenon with mutual aspects. People come together for communication mostly to fulfill re¬ 
ligious dufies. Those duties can be listed as five daily prayers in congregation, Friday prayer once 

32. Abu Dawud, Adab, 20. 

33. Abu Dawud, Adab, 18. 

34. Bukhari, Dm, 30, Isti’zan, 30. See also Tirmidhi, Isti’zan, 28. 
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a week, festival prayers twice a year, pilgrimage to Ka’bah every year, minor pilgrimage (umrah), 
funeral prayers, marriage ceremonies, circumcision ceremonies, religious talks and classes, etc. The 
importance of each and every of such events in communication reveals itself by means of its results. 

a. The Importance and Basic Principles of Communication 

Communication is an action that has great importance in the contemporary ages. It is a sig¬ 
nificant phenomenon not only in term of technical developments and providing services, but also 
enabling individuals get in touch with other individuals or communities. It shows its efficiency in all 
spheres of life. It is a significant term especially for education and human affairs. People communicate 
with each other even they are aware of that fact or not. This can sometimes be by talking and some¬ 
times by staying silent or sometimes even by expressing it in the form of a manner. 

Communication is the essence of providing service in the context of education and human af¬ 
fairs. The essential point here is to be able to establish healthy communication. Both parties should 
understand each other, and the message should be transmitted properly and without any missing 
part. What is aimed by this is to create awareness of the fact that the result of this process is a positive 
achievement. 

We must have basic principles for a successful communication. If we want to influence and guide 
the audience, and make some changes, we should follow these principles. First of all, we should not 
forget that our audience is also human beings. We should respect and esteem them. We should talk to 
their level of knowledge and culture. We should not use exclusivist and offensive language. We should 
be natural, and away from factitiousness and exaggeration. We should not neglect using body lan¬ 
guage. We should know what, where, to whom, how long, and how to speak. If our aim is to establish 
a healthy communication, it is necessary to fulfill this in the best way and by using the appropriate 
method in accordance with the mission that we undertake. 

b. The Basic Elements of Communication 

Communication is a mutual exchange of information, feelings, and ideas. Elements that consti¬ 
tute communication can he listed as the transmitter (agent), the message, and the recipient. Commu¬ 
nication takes place by activating these three elements. Transmitter is the person who knows religion 
and conveys it to the groups around him/her. Message is the combination of the set of thoughts and 
religious knowledge. Receiver is the element who listens to and discerns the information that comes 
from the source. Technically, this is similar to the operation of mobile telephone network. 

In religious services, imam and khatib is the source; the message is the commands and prohibi¬ 
tions of the religion; and the receiver is the congregation. Imam and khatib carries out this process by 
reaching the audience through delivering speeches and sermons in mosques, organizing conferences 
and seminars in various other places, and by using other methods of presentation. 

c. The Importance of Language and Body Language in Communication 

Talking is the basic means of communication among people. Wishes, desires, feelings, thoughts, 
experiences, and knowledge are transmitted by talking. People are thinking and speaking beings. 
Speaking is a part of daily life. Wishes and troubles are transmitted by talking. 

Talking is an effective method of communication in all aspects of life. People generally commu¬ 
nicate with each other by talking in business life, education, at home, in streets. 
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Speaking is one of the most effective methods. Informing people, attracting their attention, en¬ 
lightening, persuading, and motivating them is carried out by speaking. Language is the instrument 
of speaking. Words are the meaningful utterances pronounced by the tongue. That is why these words 
should be chosen wisely, used in proper place, and in accordance with the object targeted by the 
speech. Allah the Almighty states in a verse: 


twipli ^ 1 lJa3 C-dS' jJj oIJ ^ 

ill l\ ISll J p>3jLij 


“Due to the mercy of Allah, you deal with them gently. If you had been rude and hard hearted, 
they would certainly have dispersed from around you. Pardon them therefore, and ask forgiveness 
for them, and consult them in the matter. When you have decided, then rely upon Allah. Surely Al¬ 
lah loves who rely (upon Him).”^^ 


J 




“Speak to him gentle word, that he may take warning orfearP^ 

There is a famous Turkish proverb “Tatlt dil ytlam deliginden ftkartr which can he roughly 
translated as You can catch more flies with honey than with vinegar.” It is stated in another proverb: 

tASiJl 0 ^ lil” “Speech is silver, but silence is gold.” 

The speech should be smooth. Because smooth words immediately show their influence. It is 
proven by experiments that nice human voice has more persuasive effect. Shouting is not influencing 
the audience. 

The usage of language is very important. Since it is very difficult to control what to say, the mean¬ 
ing of the words also becomes very important. One should think about every word before speaking, 
and consider if it fulfills the needs in terms of its benefits and harms. 

Using body language effectively and properly is another dimension of communication. Body 
language is increasing the effect of the subject by movements along with the speech. By means of 
body language, people share their wishes, feelings, thoughts, and needs with others. The important 
point here is to use the body language in a controlled way. Of course, it is not possible to control our 
movements as much as we control our words. The reactions of our face and our movements must be 
coherent with our statements. 

Body language consists of gestures and mimics. Using facial muscles to signify a particular 
meaning constitutes mimics; movements of head, hand, arm, foot, and leg or the usage of entire body 
constitutes gestures. 

Gestures and mimics are the movements that support the feelings and thoughts, and materialize 
them. For example, dislike against something can be expressed by making a wry face while approval 
and like can be shown by smiling. 

Body language strengthens the effectiveness of the message of the subject. Those who fulfill the 
religious services should always pay attention to this method. 

35. Allmran, 3: 159. 

36. Ta-Ha, 20: 44. 
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d. Problems of Communication in Religious Services 

Even though people are well intentioned and insightful, there may he some disagreements be¬ 
tween them. This is a natural result of human nature. Every people’ level of patience differs from each 
other. Yet, this must not be continuous situation. Anger and fury must be restrained; emotions and 
feelings must be kept under control. 

It is possible to experience such problems especially among people who are in communication 
with others all the time because of their nature. Yet this must not be a factor that affect the communi¬ 
cation or break it off. On the contrary, one should look for the ways to improve communication and 
make it healthy. 

It is inevitable that imams and khatibs who live among society all the time as part of their job 
experience some problems related to communication. Those are mostly the problems caused by the 
targeted audience. The structure of the congregation, their level of education, social status, economic 
condition, and age are some of the effective factors. The congregation act differently on this point. For 
instance, while some old people do not want children in the mosques because they make noise, others 
approve their attendance to the congregation. Lengthening or shortening the prayers can be given as 
another example to this issue. We can give more examples. 

All of these are the problems that a religious official can experience. An imam and khatib must 
be prepared to face such problems. He should observe his congregation, analyze people and their ac¬ 
tions, and develop some techniques and skills to communicate with them. 

Imam and khatib should be patient, cheerful, warm hearted, and respectful. And he should de¬ 
liver his speeches with soft words. He should follow the rules that are stated in the following hadith: 


(JLii Alkj p_Lkij aiLp 

.Laii>ej Slj Lpjllajj Sfj \y^j 


Narrated from Abu Musa, the Prophet (pbuh) sent him and Muadh to Yemen as officials and 
said to them, “Facilitate things for the people (treat the people in the most agreeable way), and do 
not make things difficult for them, and give them glad tidings, and let them not have aversion (i.e. 
to make the people hate good deeds) and you should both work in cooperation and mutual under¬ 
standing, obey each otherP^ 




37. Muhammed Fuad Abdulbaki, Muttefekun Aleyh Hadisler, (jihad and siyar) p. 467. 
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READING TEXT 


HADITH OF GABRIEL 


xp,-^ X ^ ^x ^ jjx^ xxxO 

^1 aUp jXdlJl k—jldiJl ^Jvisldj lldip 

AliiS'j (_5^| (./“W" (_s^ •X^\ iLo Aij^ S/j jAdlJl 

4i)l (Jj-xJJ (jLSl jLojiti Ij (Jlij AjJ1j>x3 ALo^ 

^1 (Jj-xj Olj '^1 ^J, Ol wi g 1 (jl 

C^-Lsis (J^ ')L.^ 4dJj^ O-AlaX^xl (j| C...°.t.'l ^^>xjj (JUAxj ^j,^,;g,)j oo jJl 

^Li ijl (J^ oLij^l (J^ aSjls^j aILIj aJ Jli 

X '' X ^ ^ ^ X 

5^x**^x 0^ ^x X ^ ^ ^ 0^ 0 ® 

(j^ Jli (Jli t>y^j 0jAiJU J 

(Jli ol^ (It^ oljj t-iLli” <d)l Al*j (jl (Jli (jl-d.^*-^! 
ll: <1)1 Jli 1^:JUI (>5 ^ JLi J^ ^LUI 

(jJJajI (JLlJI (1)jJjUai f-LtJl ilpj JliJi oljjJl oLi>Jl (_$_^ Jlj L^j 

jo^ AjU (Jli jUi>I JjJ-3j ciii jdLJJl ^ yJ> L: (Jli p l^ 11^ 


Umar Ibn Khattab said: 

One day when we were sitting in the company of the Apostle of Allah (pbuh), a man with 
pure white clothes and extraordinary black hair came. There were no signs of travel on him, 
and none of us recognized him. He sat with the Prophet (pbuh), he knelt before him, placed his 
palms on his thighs and said: 

- O Muhammad, inform me about Islam. 

The Messenger of Allah (pbuh) said: 

- “Islam implies that you testify that there is no god hut Allah, and that Muhammad is 
the Messenger of Allah, and you perform prayer, pay zakat, observe the fasting of Ramadan, 
and perform pilgrimage to Kaaba if you are able to.” 
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The man said: 

- You have told the truth. 

It amazed us that he asked the question and then approved the answer. The man said: 

- Now inform me about faith. 

The Messenger of Allah (pbuh) replied: 

- “That you affirm your faith in Allah, in His angels, in His hooks, in His Apostles, in 
the Day of Judgment, and you affirm your faith in the Divine Decree about good and evil.” 

- You have told the truth, the man confirmed again, and asked: 

- And what is ihsan (performing good deeds)? 

He said: 

- “That you worship Allah as if you are seeing Him, for though you do not see Him, He 
verily sees you.” 

- You have told the truth, said the man again, and then asked: 

- When will be the Day of Judgment? 

The Prophet answered: 

- “The one who is asked knows no more than the one who is asking.” 

- Then tell me some of its indications, the man said. 

The Messenger of Allah said: 

- “The slave girl will give birth to her mistress, and you will find barefooted, destitute 
goat herds vying with one another in the construction of magnificent buildings.” 

The man went on his way, and I petrified for a while. Then the Prophet (pbuh) said to me: 

- “O Umar, do you know who this inquirer was?” 

- Allah and His Apostle know best, I replied. 

The Messenger of Allah said: 

- “He was Gabriel. He came to you in order to teach you your religion.” 

(Muslim, Iman, 1, 5. See also Bukhari, Iman, 37; Tirmidhi, Iman, 4; Abu Dawud, Sunnah, 16; Nasa, Mawaqit, 
6; Ibn Majah, Muqaddimah, 9.) 
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1. Write down the definition of religious services. 

2. What does religious official means in religious services? 

3. Write down those who perform this duty in religious services, and define. 

4. Who was the first companion in Islamic history who was charged to be a muezzin? 

5. What are the methods of introducing oneself to the audience in religious services? 

6. Indicate the importance of communication in religious services. 

7. Write down the aim of communication from the religious perspective. 

8. What is the place of language and body language in communication? 

9. Indicate the importance of the hadith of Gabriel in terms of communication. 

10. What are the basic principles that are taught in the hadith of Gabriel? Write down. 



LET’S TEST OURSELVES 



1. Which of the followings is the duty of in¬ 
forming people regarding religious mat¬ 
ters? 

A) Religious services 

B) Jihad 

G) Amr hi al-Maruf 

D) Judicial act 

E) Trade 

2. What is the term used for the person who 
performs the duty of leading the prayers 
called? 

A) Muallim B) Muezzin 

G) Imam D) Qadi 

E) Muhtesib 


3. Which of the followings is performed in 
order to notify the time of prayers? 

A) Town Crier 

B) Adhan 

C) Amr hi al-maruf 

D) Message 

E) Lighting a fire 

4. Which of the followings is the duty that 
the Prophet defines by praising as “the 
best among you is the one who 

A) is an imam 

B) is a muezzin 

C) trades 

D) Learns and teaches the Qur’an 

E) Cultivates 
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5. Which of the followings is used in the 
meaning of guiding and leading people? 

A) Tabligh 

B) Irshad 

C) Jihad 

D) Nahy an al-munkar 

E) Muqatalah 

6. Which of the followings is the duty that 
is used in the meaning of conveying, an¬ 
nouncing, and explaining? 

A) Tabligh 

B) Irshad 

C) Jihad 

D) Nahy an al-munkar 

E) Muqatalah 

7. Which of the following concepts is defi¬ 
ned as “the transmission of thoughts and 
feelings between people”? 

A) Correspondence 

B) Sending messages 

C) Quarreling 

D) Communication 

E) Fighting 


8. Which method of communication takes 
place by gestures and mimics? 

A) The language of heart 

B) Body language 

C) Empathy 

D) Being thoughtful 

E) Observation 

9. Which of the followings is the term used 
to express the movements that support 
feelings and thoughts, and materialize 
them? 

A) The language of heart 

B) Body language 

C) Empathy 

D) Gestures and mimics 

E) Observation 

10. Which of the following terms is defined 
as “That you worship Allah as if you are 
seeingHim, for though you do not see Him, 
He verily sees you”? 

A) Islam 

B) Iman (Belief) 

C) Ikhsan 

D) The Day of Judgment 

E) Hashr (Resurrection) 



Write “T” for true and “F” for false for the following sentences. 

1. (...) Religious service is fulfilling the job of informing the community about religious sub¬ 
jects. 

2. (...) In religious services, those who are in direct communication with the community are 
muezzins. 

3. (...) Muezzin is the one who recites adhan and calls people to prayer. 

4. (...) The best among you are those who lead the prayer and fulfill the duty of muezzin. 

5. (...) The lexical meaning of irshad is to guide, to lead, and to show the straight path. 
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6. (...) Tabligh is one of the compulsory characteristics of the companions. 

7. (...) The one who offers religious services should first know himself i.e. his qualifications for 
the duty, and then the audience, the community he will serve. 

8. (...) The aim of communication is to stop the exchange of information, thoughts, and behav¬ 
iors between the receiver and transmitter. 

9. (...) Communication is a way of mutual exchange of information, feelings, and ideas. 

10. (...) Body language is inactivity of gestures and mimics. 



Fill the blanks in following sentences with proper words from those given below. 
(Muezzin, Irshad, Words, Khatib, Communication) 


1 .is the one who addresses the congregation. He leads eloquently and effectively 

on different occasions either on pulpit or platform. 

2 .is the person who recites adhan at mosque, invites people to perform prayers 

congregationally, keeps the order inside the mosque, recites iqamah, and sometimes recites glorifica¬ 
tions. 

3 .is the duty of inviting the believers to perform their religious duties. 

4. Mutual exchange of information, feelings, and ideas is called. 

5.are the meaningful utterances pronounced by the tongue. 
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1. One of the places inside the mosque. 

4. The meaningful utterance pronounced by 
the tongue. 

6. The one who addresses the congregation ei¬ 
ther on pulpit or platform. 

10. Fulfilling the job of informing the commu¬ 
nity about religious subjects. 

13. The tool of speaking. 

14. The place where khatib delivers the sermon. 
Pulpit. 

15. One of the wives of the Prophet and one of 
those who narrated the highest number of 
ahadith. 

16. Speech is silver, but the . is 

gold. 

17. To guide, to lead, and to show the straight 
path. 

18. The one who recites adhan and invites. 

19. Mutual exchange of information, feelings, 
and ideas. 

V_ 


^2. The prayer that is performed by Muslims 
▼ once a week by congregation. 

3. The best among you are those who learn 
and teach. 

5. The one who recites the first adhan. 

7. One of the compulsory characteristics of 
the prophets. 

8. The information that is aimed to be trans¬ 
mitted. 

9. Prayer performed by congregation is 

. degrees superior to the 

prayer performed singly. 

11. The direction to which Muslims turn dur¬ 
ing prayer. 

12. The platform where preaches are delivered 
in the mosque. 

14. The place where imam leads the prayer. 
Prayer niche. 
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CHAPTER III: 

TYPES OF RELIGIOUS ORATORY AND KHUTBAH 

(SERMON) 



1. Choose four sermon topics suitable for the current month, and indi¬ 
cate why you have chosen those topics. Then discuss the reasons and 
choices among you. 

2. Which factors should be taken into consideration while choosing 
the subject of a sermon? 

3. Try to prepare a sermon on the topic of “religious services”. 

4. Try to read the “introduction (muqaddimah)” section of a sermon 
from your memory. 

5. Discuss about the points that should be considered while writing a 


sermon. 
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A. TYPES OF ORATORY ACCORDING TO THEIR SUBJECTS 


In accordance with the emerging needs, different kinds of speeches are delivered. Those speeches 
are with specific subjects and purposes, and the speakers are experts and qualified people. They are 
professionals, experienced and experts in their fields. Those speeches are named according to their 
types in literature: 

a. Political Oratory: 

Speeches delivered by politicians on the subjects of politics. Those speeches are generally about 
governance of the country, vital problems of public, or international relations. 

b. Military Oratory: 

These are usually motivational or informative speeches generally delivered by a commander 
when addressing the soldiers under his command. What is generally understood by military oratory 
are the speeches delivered before the battles to cheer the soldiers up, to make them feel confident, and 
to prepare them to war. 

c. Academic Oratory: 

These are the types of speeches focused on scientific and scholarly subjects and mostly delivered 
by academicians. This type of speeches are presented by the experts of a specific field. Since they are 
delivered with scientific approach, it would not be understood by everyone. Therefore, it addresses to 
those who have a background on that issue. 

d. Judicial Oratory: 

These are the speeches given in the courts during a trial. In addition to that, they can be speeches 
on judicial subjects and issues. This type of speeches mostly aims to achieve justice against injustice. 
Legal jargon is used in such speeches, and they are shaped in accordance with the laws. One of the 
ancient philosophers, i.e. Socrates’ defense himself before the court is a famous example of this type. 

e. Religious Oratory: 

Speeches delivered by imams and khatibs or the expert theologians to the believers in differ¬ 
ent places about religious subjects. This type of speeches may be delivered in different forms such as 
preach, sermon, conference, conversation, etc. Religious speeches may be delivered in various places 
especially in mosques. 


B. TYPES OF ORATORY ACCORDING TO THEIR FORMS 


a. Conference: 

Scientific and academic speeches delivered to explain a certain subject, an original opinion or 
a thesis in huge halls to an audience who have a background. In a conference, an expert examines a 
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subject in a detailed way. The object of a conference might be to teach something, to add new inter¬ 
pretations about a subject, and to present fresh ideas about the solution of a problem. Conferences 
are mostly about literature, and do not aim to excite or persuade people. That is why in a conference, 
a speech is given based on a written plan. There can be a question session in the end if it is necessary. 

b. Ceremonial Speech: 

Those are the formal speeches delivered in order to commemorate an important day, event or a 
person, or for the beginning or end of an important event. 

c. Allocution: 

It means telling an opinion or a feeling about political or national subjects to a large mass of peo¬ 
ple of different levels. Those are written and prepared speeches, and might be delivered in a vibrant 
style by benefiting from documents and evidences. 

d. Address: 

is delivering a topic to an audience by using succinct and effective statements with a short and 
spirited style. Friday sermons can be listed among tbis kind of oratory. 

e. Conversation: 

Expression of opinions and thoughts on different topics with an intimate and warm style without 
being prim and formal. Conversations are generally speeches given to a small number of people in 
small places. 

f. Open Session: 

Collective discussion of a subject, and its critical examination from different aspects by experts of 
that field. In open sessions there is a person who leads the event, and gives the speakers right to speak 
one by one, and every speaker has the right to speak at least a couple of times. 

g. Debate: 

Discussion of two or more groups on a subject. Each group defends a different aspect of the sub¬ 
ject and criticizes the views of their opponent. Debates that are conducted by a moderator are held 
in a competitive atmosphere. The accuracy of the thesis defended in the debate should be proven by 
presenting evidences. 

h. Panel: 

It is examination of a subject from different aspects by a couple of experts. Under the directions 
of a moderator, different opinions about that issue are presented in panels. It is held as a conversation 
rather than a discussion. There might be a question and answer session after the panel. 

i. Symposium: 

It is a type of speech given by the experts one after another about various aspects of a subject. 
Those events are held in huge halls by addressing to a wide number of audiences. Those who are in¬ 
terested in the subject attend only as listeners. Speakers talk for a determined time, and the experts of 
that field negotiate the subject and present their critiques and opinions. In symposiums, subjects are 
examined with a scientific style and based on a written text. 
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j. Monologue: 

is the type of speech generally given by a person about the current issues in a witty style. Gestures 
and mimics are often used in monologues, and imitations can be performed. 

k. Dialogue: 

Mutual discussion of two people on stage. Speakers mutually express their opinions on a subject 
in a certain order. 


1. Media Speeches that are delivered on radio, internet, and TV: 


These speeches can be in the form of monologue, dialogue, open session, or debate. Because 
there is not any active audience, it is not possible to get reactions. Tone of voice and warmly expres¬ 
sion are effective rather that gestures and mimics. 


C. RELIGIOUS ORATORY AND ITS TYPES 


a. Khutba (Sermon): 

It is delivered on a minbar (pulpit) in the mosque on Fridays and festival days. In a khutba, 
prayers to God, praises upon the Prophet {salat and salam), and information that include advice to 
the audience are delivered by a specific plan. In addition to giving information, it is aimed by a khutba 
to address to the feelings of the congregation. The subject of a khutba is determined in accordance 
with the weekly agenda of the Muslim society. 

h. Wa’z (Preaching): 

It is the type of speech that is delivered on a special seat called kursi in the mosque before or after 
performing prayers. Wa’z might be longer and more detailed than a khutba. The purpose of wa’z is to 
inform the believers on religious subjects. 

There are other types of religious oratory that are delivered outside the mosque. Conferences, 
panel discussions, religious broadcasting made through media, conversations are some of the ex¬ 
amples of religious oratory. 

f ^ 

D. THE MATERIALS FOR RELIGIOUS ORATORY AND THE WAYS TO GATHER THEM 

V_ J 

The goal of religious oratory is to tell and teach people the commands and prohibitions of Islam. 
This is mainly the duty of imam and khatib. Imam and khatib should refer to basic reference books 
while performing this duty. This must be the Qur’an and Sunnah of the Prophet in the first place. The 
Qur’an calls this duty with several terms such as amr bi al-marufwa nahy an al-munkar (enjoying 
the right and forbidding the wrong), tabligh (conveying the message), irshad (guidance), advice, 
dawah (invitation), tabshir (preaching), inzar (warning), and such terms. Hence, this duty requires 
to address people in the best way. Qur Lord teaches us the method of performing this duty as follows: 


^ *^1 
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“Invite to the way of your Lord with wisdom and good advice... 
In another verse, it is stated: 



“Tell My servants that they speak which is best...”^^ 

Allah commands us to advice those who are in the wrong path by effective and eloquent speech 
rather than arguing and opposing them as follows: 



“Those are the ones of whom Allah knows what is in their hearts, so turn away from them, and 
admonish them, and address them effectual words concerning themselves.”^” 

The materials that can be used in religious oratory are determined. Khatib refers firstly to the 


Qur’an and Sunnah of the Prophet. Then he/she refers to other Islamic sciences and sources. While 


doing so, he/she must know how to benefit from these sources. He/she must be careful in choosing the 
sources and transmitting the information he/she finds in them. 


Khatib must know the method of how and from where to get find a solution to the problem that 
is asked to him/her or the subject that is needed to be known. That is why he/she should have a strong 


background, and constantly improve himself/herself. He/she should be able to reach instantly the 
sources to find the answers to the questions that is asked to him/her and the subjects that need to be 
explained to the community. 

While gathering materials about the subject, khatib should first refer to the verses of the Qur’an 
and their translations. To understand and convey them correctly, he/she should take into consider¬ 
ation their different exegeses and interpretations. He/she should prefer notable, and contemporary 
and reliable exegeses on the subject. He/she should refer to al-Mu’jam al-Mufahras Li Alfazh al- 
Qur’an or other indexes of the Qur’an. Moreover, he/she should examine the indexes found at the end 
of the translations. 

Sayings of the Prophet Muhammad i.e. ahadith are our secondary materials in religious speech¬ 
es. One should be sensitive while referring to ahadith. It is necessary to know the level of authenticity 
of ahadith in order to use them in speeches. We should prefer authentic and reliable ahadith in our 
speeches as much as possible. That is why it is important to refer to Kutub al-Sittah (the six hadith 
books) and Kutub al-Tis’ah (the nine hadith books), and the books of important hadith scholars such 
as Bukhari, Muslim, Abu Dawud, Nasai, Ibn Majah etc. In addition to this, we can use the books 
Riyadh al-Salihin and al-Targhib wa al-Tarhib because they contain ahadith about the subjects of 
sermons and preaches. 

38. Nahl 16: 125. 

39. Isra 17: 53. 

40. Nisa4:63. 
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Verses and ahadith which are the most important materials of religious oratory should be includ¬ 
ed to oratory, and the topics should be explained within the context of verses and ahadith. Examples 
from the life of the Prophet Muhammad and other prophets, parables about the lives of religious 
leaders, and some noteworthy incidents can be told for a better comprehension of the topic. Such sto¬ 
ries can be found in siyar (biography of the Prophet Muhammad) and the books on history of Islam. 
Books about the lives of the companions and religious stories should always be among the sources we 
refer for oratory. 

If the topic is related to Islamic law, he/she should read and do some research from the books 
of Islamic law. In addition to that, before preaching on a subject, it would be appropriate to read 
preaches on the same subject from the books of oratory. 

f 

E. THE TASK OF DELIVERING A SERMON AND THE SERMON 

V___ 

Khutbah (sermon) is a type of religious oratory that has its unique provisions, parts, preparation, 
the place and time for its deliverance. The lexical meaning of khutbah, which is an Arabic word, is the 
speech that is delivered to address, to speak to people, and to persuade them. In religious terminology, 
it means a speech that is delivered by a khatib (preacher) on a minbar (pulpit) on Fridays and festival 
days. The aim of khutbah is to enlighten and inform the congregation. 

The word khatib that is derived from the same root with the word khutbah means the one who 
delivers effective and pleasant speeches before the community. Along with informing people, khatib 
also undertakes a role to persuade people. That is why in the past it was a special duty along with the 
imamate, and those who did not have “the Certificate of delivering a sermon (khitabah)” were not 
allowed to deliver sermons. 

The khutbahs delivered during the time of the Prophet Muhammad (pbuh) were simpler than 
the khutbahs of today. In the later periods, some sections were added to the khutbah. For instance, 
during the governorship of Abdullah ibn Abbas in Basra, a special section for supplicating to Allah 
for the caliph was added. The 90“’ verse of chapter al-Nahl which is recited at the end of khutbahs 
was first begun to be recited during the caliphate of Umar ibn Abdulaziz (as opposed to the former 
statements that criticize Ali) and it has continued until today. 

The tradition of delivering khutbah started during the migration and has continued to this day. 
Because Friday prayer is not valid without delivering a sermon. A khutbah is a part of the phrase “re¬ 
membrance of Allah” mentioned in the following verse: 



0(^.2 jj ISI I j^\ ^ 

ij jJSJu IjJtAili 


“Oyou who believe! When the call is made for the prayer on the day ofjumu’ah (Friday), then 
haste onto remembrance of Allah, and leave trading. That is better for you, if you only knew.”^'Jhat 
is why, khutbah is obligatory as Friday prayer is. When we examine the history of Islam, we see that 
those who were considered worthy to be imam were also in charge of the duty of khatib as well. For 
this reason, religious oratory is the most irrevocable of the types of religious oratory. 


41. aTJumu’ah, 62: 9. 
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From the time of the Prophet Muhammad (pbuh) until today, religious speeches are delivered to 
the believers from the pulpit. However, at the time of the Prophet (pbuh) and caliphs, khutbah was 
not only a religious advice. In addition to this, it has some other characteristics such as announcing 
social, economic, administrative, and military judgments, and expressing official opinions about 
developing situations. These points show that sermons have followed actuality. 

In sum, in early days of Islam, Friday sermons were seen as the performance of some type of 
ceremonies. It is an act of worship, or apart of an act of worship, a means to convey the commands 
of Allah to the believers, and an activity of religious education. It is a simple and decent way to raise 
true believers. 


F. CHOOSING THE TOPIC OF KHUTBAH 


J 


Khutbah is the means to tell the Muslims from different cultural levels who gather in the mosque 
for Friday prayer the religious principles and the Islamic views about an incident that took place in the 
previous week and attracted the attention of community, and to enlighten them. 

To deliver a successful khutabah, it is necessary to be prepared on the following three points: 

a. Choosing the topic 

b. Planning and preparation 

c. Presenting 

The first problem that a khatib faces is choosing a good topic. Then he would face the phase of “a 
good preparation”, and then “a successful presentation”. 

As it is for all types of oratory, there are some elements that affect or help while choosing the topic 
of khutbah. Those are to know that the speech is delivered 

- To whom? 

- To what? 

- For what purpose? 

If those elements are known, then it would be helpful to determine; 

- What to talk? 

- How to talk? 

- In what order to talk? 

Then, the first thing to know while choosing the topic is the conditions of the congregation, and 
their qualifications and needs. 

Secondly, it must be known if there is any special matter that the community is sensitive about. 
While choosing the topic of the khutbah, the khatib: 

a. Checks the environment through his observations. 

b. Tries to detect the wishes of the addressee. 

This is in a way acting towards the environment like a sociologist. 
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When choosing a topic, the conditions of the day and society should be taken into account. The 
first thing to pay attention while choosing the topic of khutbah is to find a subject that the congrega¬ 
tion is sensitive about. And sometimes even though the congregation is not aware, imam-khatib can 
determine a subject that the congregation needs most. This is the natural result and necessity of the 
duty and authority of a khatib to educate and guide the congregation. 

Khatib must choose and prepare the subject of the week from that week. It must be up-to-date at 
this point as well. Khatib must follow the holy days while determining the topic. It would be proper as 
well to take into consideration the important days and events in history that enable to tell the religious 
principles. Yet, khutbahs on the subjects about repetitive days and weeks should not be delivered ex¬ 
actly the same on the next month. Subjects should be updated, and khatib should not be lazy. 


Khutbahs should always be intimate, sensitive, moderate, warning, constructive, educational, 
announcer of good news, avoider from prohibitions, corrective of the wrong beliefs, and should arise 
religious excitement, and lead to thinking. 


G. PLANNING THE KHUTBAH 


Khutbah is prepared and presented according to a determined plan. 

Let’s try to make a plan that is applicable for all khutbahs without reserving to a specific topic: 

a. The addressing sentence: Because khutbah is a speech and there is an audience, it would be 
proper to start with a short and clear addressing sentence. Khatib should start with addressing state¬ 
ments such as “O respected Muslims!”, “My dear Muslim brothers and sisters!”, and “O respected 
congregation!”, and repeat these sentences a few times throughout the khutbah to regain the attention 
of the congregation. 

b. Introducing the topic of the khutbah: This is not necessary, yet if there is a benefit in stating 
it, then it should be stated. However, stating the topic of the khutbah is important in terms of prepar¬ 
ing the congregation to listening. Moreover, it would be helpful not only stating the name of the topic, 
but also on what purpose and in which dimension the topic will be discussed. 

c. Remarkable introduction: A masterful introduction prepares the audience to inspiration and 
increases the effect of the khatib. An incident that took place or heard in that region can be mentioned 
in the introduction, or the verse or hadith that is recited in the introduction section of the khutbah 
can be referred. 

d. The main body examined with verses and ahadith: In this section, the religious importance 
of the topic is examined in a clear way in terms of benefits and harms to Muslims. Religious and moral 
information are given in the light of verses and ahadith, and necessary comments and explanations 
are made. 

e. Important points of the subjects that escaped from the attention, last warnings and ad¬ 
vices: A short summary of the topic is presented. A few sentences imposing duty to the congregation 
can be stated in this section. 

f. Concluding with the translation of a verse or a hadith: If the khutbah is concluded with a 
wish or prayer, a sentence that does not make the congregation say “Amin” should be chosen. 








CHAPTER 

III 


Oration and Vocational Practise 


Being without a plan always leads to a mess. It leads to unexpected and undesirable results rather 
than expected and wanted ones. That is why even a short oratory that consists of a few sentences needs 
an arrangement, i.e. a little plan. 

By considering that khutbah is an inspiration, we should try to prepare and present it within the 
scope of its characteristics. Learning and following the khutbas and the style of delivering a khutba of 
the Prophet Muhammad who is introduced us as 

^1 (J 


‘The best example”''^ will help us to a large extend. 


H. GETTING THE KHUTBAH READY FOR THE PRESENTATION 


After choosing a topic and planning the khutbah, one needs to prepare its text, in other words 
one needs to get it ready for the presentation. Even though it is not the most difficult stage, it is the 
one that requires most attention and work. 

Khatib should spiritually prepare himself for the subject. He should be aware of the fact that 
the job he is performing was also carried out by the authority of the Prophet (pbuh). He should be 
conscious that it is a duty of delivering the message of Islam. Therefore, he should be aware of the 
importance of the spiritual side of his task. 

Khatib should begin to prepare khutbah with this awareness. The first thing to do is to find 
the verses and ahadith related to the topic which is determined as a result of a weekly observations 
and evaluations. He then should read those verses and sayings of the Prophet before delivering the 
khutbah in order not to make mistakes during the deliverance of khutbah. After such a preliminary 
preparation, he needs to figure out to which aspects of the subject he should attach more attention and 
give weight. The hkatib should make a plan first in his mind, then write on a paper a draft around the 
main idea he has determined, and finally write his sermon according to this plan. 

While writing, the khatib should not forget that he is preparing a text to deliver as a speech, so 
he should chose its style accordingly. Simple, clear, short, understandable words should be used, and 
attention should be paid to write short, succinct, and strong sentences. Unnecessary, inapprehensible, 
impolite words and regional accents should be avoided. Khatib should try to be friendly, warm, and 
nice as if he is having a conversation, and his statements should be precise away from hesitation and 
indecisiveness. 

Since the audience of the khutbah are the ones who come to the mosque, it should not consist of 
any sentences addressed to those who are not in the mosque. 

Khatib should avoid preparing the khutbah in a manner of discussion, because khutbah is the 
deliverance of a result. It is essential in the khutbah to present the subject in a clear and succinct way. 
Any unislamic subject and views should not be included to the sermon delivered on the pulpit. 

Foreign scientists and intellectuals are not quoted or their names are not cited in the khutbah 
even to support the meaning of the verses, ahadith and Islamic understanding. Poems also should not 

42. Ahzab 33: 21. 
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be mentioned in a khutbah. Such materials are proper to be used in longer preaches and conferences. 
In a khutbah, especially Islam is conveyed. 

A khutbah that does not consists of verses and ahadith is unthinkable. It is known that the 
Prophet recited some surahs (chapters from the Quran) as a khutbah. He recited chapter al-Qaf (50) 
frequently in his khutbahs. Some companions even learnt chapter al-Qaf by listening to it in the khut- 
bahs of the Prophet.'*^ 

As for the topics of the Prophet’s khutbahs, some of the can be listed as the principles of belief, 
heaven and hell, the blessings that Allah has prepared for His friends, and the torment that awaits 
for His enemies. The hearths of his listeners would be filled with faith, tawhid, and marifatullah (the 
knowledge of Allah). 

The khatib should read the text of khutbah he has written in the light of these thoughts and prin¬ 
ciples first as a khatib then as a listener. While reading it, he would notice if there are any weak, inap¬ 
prehensible, hard words (in terms of their pronunciation) and sentences. Then he will replace such 
words and sentences with understandable and easy ones. Khatib should read the khutbah to another 
religious official or a friend if possible. If he applies these steps, he would be a “listenable khatib” in a 
short time. 


After the corrections, the text of the khutbah is written one more time. The final version of the 
text needs to be read one last time, and then the khatib starts to wait the time of the khutbah. 


It would be tiring to inculcate the congregation in ten minutes with religious information that 
will suffice them for a week. Because the khatib gets the chance to meet with the congregation and 
speak to them about Islam once a week. 

Regardless of his experiences, it is not proper for a khatib to try to deliver a khutbah spontane¬ 
ously. In such occasions, he should at least have the plan of the khutbah with him. Expert khatibs are 
the ones who can present the text of a khutbah as if they are presenting it spontaneously. 


r 


I. PRESENTATION OF KHUTHBAH 


The essential part (rukn) of a khutbah is the remembrance of Allah, in other words to szjAlham- 
dulillah (Praise be to God), Subhanallah (Glorious is God), or La ilaha illallah (There is no god but 
God). In order to fulfill the command “dhikrullah" mentioned in the 9* verse of chapter al-Jumu’ah 
(62), it is necessary to deliver a speech at least in the length of three verses, and to revere Allah. 

Khutbah consists of two parts that are separated from each other by a short sitting. 

First Khutbah: It contains an Arabic introduction that consists of hamdalah (thanking Allah), 
shahadah (manifestation of faith), and salwalah (praising the Prophet and his family), and the section 
of maw'izah (good advice). 

Second Khutbah: It begins with basmalah and salwalah, and ends with invocations for believers. 

Khatibs deliver khutbah standing on a pulpit, which is a special high place constructed to deliver 
khutbah. If the khatib is not able to stand, he can deliver it by sitting. 


43. See Muslim, Jumu’ah, 5/ 51, Muslim ^erhi, IV, 540- 542. 

44. Seyyid Sabik, Fikhu’s-Sunne, Ciiz, II, 275. 
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Khutbah is delivered before tbe obligatory cycles of Friday prayer and after the festival prayer on 
eid days. 


1. Conditions for the Validity of Khutbah 

Because khutbah is one of the conditions for the validity of Friday prayer, it must be performed 
according to certain conditions. The number of such conditions varies according the four schools of 
Islamic law.'*^ According to Maliki school of law, there are nine conditions for validity of khutbah: 

1. Khutbah must be delivered before the prayer. 

2. Khutbah and prayer must be contiguous. 

3. First khutbah must be contiguous to the second one. 

4. Khutbah must be delivered in Arabic. 

5. Khutbah must be delivered loud enough to be heard by the congregation. 

6. Khutbah must be delivered inside a mosque. 

7. Both of the khutbahs must be in accordance with a style that Arabs call as khutbah. 

8. There must be at least twelve people present during the deliverance of khutbah who are eligible 
to perform Friday prayer even if they cannot hear the khutbah. 

9. Khutbah must be delivered standing. Some scholars accept this condition as sunnah. Both 
views are reliable, but the former one is the more prudent one.'*'’ 

Khutbah is a condition for validity of Friday prayer, but it is not a prayer itself Because it is not 
a prayer, khatib turns towards the congregation, not towards qiblah. It is (makruh (reprehensible) to 
deliver khutbah without ablution or turn towards qiblah. If khutbah would be a part of the prayer, 
then having ablution and turning towards qiblah would be obligatory. The narration that states khut¬ 
bah is a half prayer needs to be interpreted in terms of its reward not in literal sense. 

Although it is not regarded very appropriate, it is possible for a khatib to add some statements in 
his khutbah not related to it, or address someone from the congregation personally while delivering 
the khutbah. The Prophet addressed from the pulpit to a companion who came to the mosque at that 
moment. And once, Umar asked Uthman who arrived to the mosque late the reason of his late arrival. 
Yet speaking during khutbah is a violation of the command of keeping silence during khutbah, even 
saying “do not speak” to those who are speaking, and this causes to lose the spiritual rewards of the 
Friday prayer. The meaning of the hadith related to this issue is as follows: 


i ^ ^ ^ ^ * ** 

aUI (JuI iy^\ Ul ijl i—^ 


45. See Abdurrahman Ceziri, Dort Mezhebe Gore Mam Fikht, (Jagri Yaymlari, 7* edition, Istanbul, 1993. 

46. Abdurrahman Ceziri, Dort Mezhebe Gore Mam Fikhi, v. II, p. 553- 557. 
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...Said ibn Musayyab informed me that Abu Hurairah narrated that the Prophet said “Whoever 
says ‘Be quiet’ to his friend while khatib is delivering the khutbah on Friday, he would lose the re¬ 
ward ofFriday.”^^ 

2. Sunnahs of Khutbah 

Sunnahs of khutbah can also be called the manners of khutbah. The points that are listed as the 
sunnahs of khutbah in our books are the methods and techniques that are appropriate for a khatib to 
follow and apply while delivering khutbah. It is possible to name them as the methods of presentation 
of a khutbah. We can list the sunnahs of khutbah according to Maliki school of law as follows: 

1. Khatib should sit until muezzin recites the adhan. 

2. He should sit between two khutbahs for a duration long enough to recite chapter al-Ikhlas 

( 112 ). 

3. He should deliver the khutbah on a pulpit. (This is considered as mandub (recommended)). 
He should not climb up to the top of the pulpit unless it is necessary. As opposed to this, he should 
content with a place where the congregation can hear the khutbah. 

4. He should greet the congregation while ascending the pulpit. Beginning with greetings is sun- 
nah, and saying it while ascending the pulpit is mandub (recommended). Postponing it after ascend¬ 
ing the pulpit is reprehensible, and if he greets after ascending the pulpit, it is not wajib (obligatory) 
the congregation to return the greetings. 

5. He should lean on something like walking stick while delivering the khutbah. 

6. He should begin both of the khutbahs by thanking Allah. 

7. Then, while beginning the khutbah, he should send praises and greetings to the Messenger of 
Allah (pbuh). 

8. He should end the first khutbah by reciting a verse from the Qur’an, and end the second one 
by reciting the invocation of “Yaghfirullahu lana walakum.” Instead of this invocation, it would also 
be sufficient to recite the sentence “Uzkurullaha yazkurukum”. 

9. Khutbah should contain the command of taqwa (piety and fear from Allah), invocations for 
all Muslims, tardiya (in other words pray for them by saying radiallahu anh) for the companions.^* 

10. It is mustahab to pray for the head of the Muslim state to be victorious against enemies, and 
to strengthen Islam by his help. 

11. It is also mustahab to be in the state of purity in both of the khutbahs. 

12. In both khutbahs, the khatib should pray Allah to bestow His blessings, to dissolve the dis¬ 
tress and hardship, to make the believers victorious against their enemies, and to heal their sick from 
their illnesses and diseases. 

13. It is mustahab to pray for the head of the state to be just and generous. 

14. It is mandub to raise the voice in order to ensure the congregation hear the khutbah. 

47. Bukhari, Jumu’ah, 36; Muslim, Jumu’ah, 12; Abu Dawud, Salat, 1, 29; Tirmidhi, Jumu’ah, 16; Nasai, Jumu’ah, 22; Ibn 

Majah, Iqamah, 86; Muwatta, Jumu’ah, 6. 

48. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Ftkhi, vol. II, ()agri Yaymlari, 7* edition, Istanbul, 1993, p. 553- 557. 
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15. The level of the voice should be lower in the second khutbah compared to the first one. 

16. The second khutbah should be shorter than the first one. Both khutbahs should be very long. 

3. The Content of the Khutbah and the Invocations recited during the Khutbah 

Let’s first state the parts of a khutbah, and then put these chapters in their places in accordance 
with the application order. 

There should be the following parts in a khuthah: 

* Ascending the pulpit and invocations recited during ascendance 

* First Khutbah (It consists of the sections of introduction and maw’iza) 

A. Muqaddimah (Introduction) 

a. Hamdalah (for the festival khutbbahs, it is takbir instead of hamdalah) 

b. Shahadah (manifestation of faith) 

c. Salvalah (praising the Prophet) 

d. Advising taqwah 

e. Recitation of at least one verse about the subject 

f Recitation of one or a few ahadith about the subject 

B. Maw’izah (The section that consists of advice. This section can be delivered in the local lan¬ 
guage) 

a. Introducing the topic 
h. Addressing the audience 

c. Advice 

d. Concluding sentences in Arabic (husn al-khatimah) 

e. One verse 

* Sitting 

Second Khutbah (It consists of prayers for believers) 

A. Hamdalah and Salwalah 

B. Praying for the believers 

C. The 90* verse of chapter al-Nahl (16) (For festival prayers the last verse of chapter al-Isra (17)) 

* Climbing down the pulpit 

Now, let’s see how these parts are performed and the invocations recited during their perfor¬ 
mance: 

1. Ascending the Pulpit and Invocations Recited during Ascendance: After performing the 
sunnah cycles of Friday prayer, the person who will deliver the khutbah stands up slowly while muez¬ 
zin is reciting: 
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^ y it ^ ^ y ^ i y " i ^ 

III^ (j^ii)l (1)| 

“Surely Allah and His angels bless the Prophet. Oyou who believe! Ask blessings upon him, and 
salute him with a salutation”''^ or a similar verse in order to give the congregation time to get ready 
to listen to the sermon, and khatib ascends the pulpit in dignity and tranquility. He sits turning his 
face to the congregation, and listens to the adhan. Khatib may recite the following invocations while 
going up to the pulpit: 

On the first step of the pulpit: 

cLllbdlp ^\jj\ Lx-^Ip p-g-Ui 

u;j ■^f\ L; iu/j 

On the third step: 

^ y 0 ^ 9 ^ P 0 ® 

lyt Ji yj 

0 y , 

ly 4^' ly 

On the last step (fifth or seventh): 

y^ ^J^y) oLlJl I 

Khatib listens to the adhan while sitting. After the adhan, he stands up and presents his khutbah. 

2. Delivering the Khutbah 

The First Khutbah: 

jjj-di ^ ^L) i j^j oJjjJC-vXjj 6 wL4J>xJ ^ 

(1)1 ■ ig ' .aJ aLLs^ (1f*3 ^ (If® c-)Lx^X»i 

.aJoAXp 1a.«..>s./o ljAXd» (1)1 .Xij aJ (iLj.JiS/ oA^j iUl 
<ml l^^il. ^1 .jLxp Lxl J_*j Lfll. AjLs-c.,,^?!^ aJI UAX.«>i 

^ y ^ \ 

(1)ij^JUlj Ijijl j^dtll ^ ^1 l)| -0jjLJsIj 
ajL^ ^Ijo iul (Jli 


49. al-Ahzab, 33: 56. 


67 







CHAPTER 

III 


Oration and Vocational Practise 


. ^ 

A verse from the Qur’an 

. ^il^j ii)l (_5Ju^ 

A hadith 


3. Maw’izah: No matter what the subject of maw’izah is, the text should not be longer than an 
A4 size page. 

It would be appropriate to end the part of maw’izah by saying the following words just like Abu 
Bakr (r.a.) did: 


4. Husn al-Khatimah (A nice Conclusion): Then, the khatib says: 

hjip Jii ui 4^! d\ S\ 

(j jA^yi Ijf >,.g >\j aJ Iijl ^ 

Then, recites the following Qur’anic verse: 

. AWI Jdjy JjA]' <^1 

5. Sitting: While sitting, the khatib may recite the following invocation if he wishes: 

6. The Second Khutbah: the khatib stands up after a short sitting, and delivers the second khut- 
bah with a lower voice compared to the first one, but he delivers the second khutbah in the style of 
speech: 

. USj-ijj o*>L/2J|j JL«o- ^ 

. A*tf .lh\ 14^4^3 AjL>i_»/ 31 j 

• <354^3 ai)l j[. \y/\j 
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7. Praying for the Believers: Then, he silently recites the invocations of salawats as well as the 
following invocations if he wishes: 

j\j \jtS (Jl kXX.>^ (_5^ iJjU Ul wLwoo- c11j| (Jl 

.Ju>i^ (_J^J (_s^ 

(jLi-tpj j_jjl UAwi .f-LsisTJl aa-ijVI 

jLs^Vl ^glg .,?? iJl C-Jj (Jlj o^^..ljiJl ^lijJlj (3“l-*/2j| 

y ^ 

(_j^l (lid^^-^'j 

•jj^i^i ^ji L: oijiS/ij (4io ouijJij 

.^j..^l,*Jl ^ wE4,.>sJI_5 

It is not sunnah to go down one step and turn towards qiblah while reciting this invocations at 
the end of the second khutbah. Khatib should recite these sentences in the same situation as he was 
before. 

8. The Last Recitation: After the invocations, khatib recites audhu basmala silently, and recites 
the 90* verse of chapter al-Nahl (16) loudly: 

f-ULsn^l yh- ^g'-ij ^ya}\ (l)Ldo-^lj (JjiiJlj J-«Ij iWl (jl 

^^^l4Jlj 

On festival days, instead of this verse the last verse of chapter al-Isra (17) is recited: 

ciULiJl ciijjJi aJ IaJj ^ ^ XaJ^I 

(>? (ii ^ cM 

9. Climbing Down the Pulpit: Khatib goes down from the pulpit with dignity and tranquility, 
goes to mihrab, and leads the Friday prayer. 


FESTIVAL PRAYER ACCORDING TO MALIKI SCHOOL OF LAW: 

Festival prayer is performed as two cycles (rak’ahs) like other supererogatory prayers, but after 
the opening takbir in the first cycle (rak’ah) it is sunnah to pronounce some zawaid takbirs (extra tak- 
birs). The number of extra takbirs are six and they are recited before the qiraah (recitation from the 
Qur’an in prayer). In the second rak’ah, there are five additional takbirs between the takbir of qiyam 
(takbir recited before standing in prayer) and the recitation from the Qur’an. It is mandub (recom- 
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mended) to recite these takbirs before the recitation from the Qur’an. Even though it is an act against 
mandub, the prayer would still be valid if the takbirs are recited after the recitation from the Qur’an. 
If a person follows an imam who increases or decreases the number of zawaid takbirs, or postpones 
them after qiraah, he/she does not follow the imam. Those who are performing the festival prayer 
other than imam should recite the takbirs consecutively. It is mandub for the imam to wait for a while 
between the takbirs to give the congregation time to recite the takbir as well. It is reprehensible to deal 
with something else such as tasbih and tahlil (remembrance of Allah) during the time that imam is 
waiting for the congregation to recite takbirs. Each of the extra takbirs are sunnah al-muakkada. The 
one, who remembers before bowing down (ruku‘) that he did not recite zawaid takbirs, recites these 
takbirs. For those other than following an imam, for example imam or someone who performs the 
prayer individually, it is recommended to re-perform the recitation from the Qur’an as well. After say¬ 
ing salaam, such person performs prostration of forgetfulness (sajdat al-sahw) because of performing 
an additional qiraah. The one who remembers after bowing down that he forgot to recite zawaid tak¬ 
birs, can neither go back to qiyam to recite these takbirs nor recite them during ruku. If he stands up 
to qiyam in order to recite the additional takbirs, his prayer becomes void. If he does not stand up to 
qiyam, he performs prostration of forgetfulness because of missing the takbirs before saying salaam. 
It is necessary to perform prostration of forgetfulness even he forgets one takbir. However, if the one 
who neglects the additional takbirs is someone in the congregation following an imam, it is not nec¬ 
essary for him to perform prostration of forgetfulness because imam undertakes the responsibility of 
the congregation. 

If the one who follows an imam cannot hear the imam’s takbir, he investigates for it and recites 
takbir. The one who attend the congregation while imam is reciting a takbir recites the remaining 
takbirs with the imam. He performs the ones he has already missed, if there is any, after imam says 
salaam. He cannot perform the missed ones while imam recites a takbir. The one who attends the 
congregation during the recitation from the Qur’an recites the missed takbirs after performing open¬ 
ing takbir. The one who attends the congregation in the first cycle or in the second cycle recites six 
takbirs. The one who attends the congregation in the second rak’ah recites five takbirs. After imam 
says salaam, he recites six additional takbirs apart from the takbir of qiyam while making up the cycle 
he has missed. The one who performs less than a cycle with the imam stands up and completes the 
missed parts after imam says salaam. He recites six zawaid takbirs after the takbir of qiyam in the first 
rak’ah. It is reprehensible to raise his hands while reciting these takbirs. Raising hands is mandub only 
for the opening takbir as it is in other prayers. It is mandub to perform the qiraah loudly in festival 
prayers. Moreover, it is also mandub to recite chapter al-A’la (87) or a similar one after reciting chapter 
al-Fatiha (1) in the first rak’ah, and chapter al-Shams (91) or a similar surah in the second rak’ah.^" 

Khutbahs in festival prayers are like the khutbahs in Friday prayers according to Maliki school 
of law. It has only one pillar, and it is that the khutbah should consists of statements related to advis¬ 
ing people avoid wrong actions or giving them glad tidings.^' Takbir of tashrik is recited as follows: 

’j^‘\ ill .'js] il .’j^\ il 


50. 

51. 

52. 
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J. EXAMPLES OF KHUTBAH 


a. A Khutbah for Sacrificial Festival (Eid al-Adha) 


oJuAJ ^ 1^1 *ja^l 'yi ^0)1 ^0)1 


iul UlLiPi ob-1^ jjj-^ ^L> S ojjaJcL^j aioC-JJJ 

S\i 41^^ ^ *1^1 ij i)ij i)i S/I aJi'y 

;Ji^/ 5! *jl^I ij ii ys\ ilj il S/i ^i"^ ii iil 

ci"^ ■^1 J^JJ \aXJ'^ IjAldx (jl Z^)j a} tJijj^S/ <d)l '^1 

0jJL^Ij awl I^ISlxpLii JJo LjI 4 JI (_5^ 

.(j^JLSlj Ij-2-jl j2;J'j'-ll ^ ^1 


•pjj^i ajLxS” ^ ^Ucj iui (jii 

•(»-;S^_^l (j-^-^_^l i^l ^ jllgT.llI ij-J ^Lj i 

(chapter al-Kawthar (108) and the text of a hadith related to the issue) 

Dear believers. 

Our religion wants a sincere and warm brotherhood among individuals and continuity as warm 
as the blood of the sacrifice. That is why it lays a responsibility and duty on rich people not to spend 
their financial means just for their own pleasures. It states that the real happiness is in making other 
people happy. The sacrifice is one of the ways of practicing this statement. Because sacrifice is the 
blood, life, and means spent for Allah and for the benefit of the society. That is why it is sacred. 

Dividing the meat of the sacrifice into three parts reminds a Muslim that the poor has a place 
in his life as much as his own children do. It gives a practical humanitarian and Islamic face to the 
monotonous life of the big cities. 

Dear believers. 

Be careful about the sacrifice that is the characteristic of this festival. Do not torture the animal 
while sacrificing. Slaughter it according to Islamic rules and regulations. Benefit and let people benefit 
from every legitimate part of it as much as possible and do not waste any part of it. And do not show 
off. 

If you are not able to slaughter your sacrifice, let the experts slaughter it for you, and you also 
should be present while it is being slaughtered. Do not forget that we are obliged to do the best off 
everything. The Prophet (pbuh) said, “Allah loves his servants to do things perfectly.“Allah loves kind- 

53. al-Munawi, Fayd al-Qadir, v. II, p. 286- 287. 
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ness in everything both religious and earthly.”^'^ In another hadith, the Prophet said, “Verily Allah has 
enjoined goodness to everything, so when you kill a creature for a valid reason, kill in a good way, and 
when you slaughter, slaughter in a good way. So every one of you should sharpen his knife, and let the 
slaughtered animal die comfortably.”^^ 

Pay attention to offer your sacrifices in the daytime of the first three days of the festival, because 
slaughtering it at night is reprehensible. Never leave the blood and waste of the sacrifice behind you. Bury 
them in the ground. Try to distribute the meat as much as possible. 

Muslims who could not offer sacrifice because they do not have the financial means should not be 
sad. They should work hard and pray to Allah to increase their income in a lawful way. When they earn 
enough financial means, they can sacrifice as well. They are not responsible for now. 

O believers. 

It is a tradition of the Prophet to take a bath, to clean the teeth with miswak, to wear nice fra¬ 
grance, to wear clean and new clothes if possible, and to show our happiness today. Going out of the 
limits of sunnah is inappropriate, a burden, and a derogation. Do not nullify the family visits that 
can be considered like acts of worship by doing some haram (forbidden) actions during our visits. In 
our visits, we should act in accordance with the commands of our religion. Remember that we can 
show our respect to our religion can be carried out by obeying the principles of our religion. Allah 
the Almighty states, 


“...Whoever respects the sacred ordinances of Allah, it is better for him in the sight of his Lord..!’^’’ 

O believers. 

Happiness increases when it is shared while sadness decreases when it is shared. Let’s try to spend 
this festival and share our happiness with everyone in our neighborhood, and all of our brothers and 
sisters in faith. Let’s try to transform the resentment to peace, love in the atmosphere of festival, and try 
to establish an atmosphere of peace, tranquility, and serenity based on belief. 

I congratulate the festival of all Muslims, and pray for them to reach the contentment of Allah. 


b. The Prophet’s Khutbah of Ramadan 

(The Prophet addressed to the Companions in the last day of the month of Shaban as follows) 

O people. 

You are about to enter the shadow of a great and blessed month. A month therein a night (Laylat 
al-Qadr) which is better than a thousand months. 

Allah made fasting during this month obligatory, and performing prayers in the night super¬ 
erogatory. Those who do good deeds in this month gain rewards equal to the rewards of thousand 
obligatory acts of worship that they perform in other months. Performing one obligatory act of wor¬ 
ship during this month would be equal to seventy obligatory acts of worship performed in any other 

54. 

55. 

56. 


72 


Bukhari, Isti’dhan, 22, Adah, 35; Muslim, Birr, 47; Abu Dawud, Adah, 10. 

Muslim, Sayd, 57; Abu Dawud, Adhahi, 11; Tirmidhi, Diyat, 14; Ibn Majah; Darimi, Adhahi, 10. 
al-Hajj, 22: 30. 





Types Of Religious 
Oratory and Khutbah (Sermon) 


CHAPTER 

III 


month. This month is the month of patience to the hardships of hunger, thirst, acts of obedience and 
worship. And the reward for patience is the heaven. This is the month of benevolence and coopera¬ 
tion. The sustenance of the believers increases in this month. The sins of those who offer food to oth¬ 
ers to break their fast will be forgiven and they will he saved from the hell fire. They will also receive 
spiritual rewards equal to the fasting person, while the person who fasts does not lose anything from 
his/her own rewards. 

Some of the companions of the Prophet said, 

“Not all of us have enough food to share with others who fast in order to help them break their 

fast.” 

The Prophet replied: 

“Allah will give such rewards to those who help the fasting believers break their fast even with a 
date, a sip of water, or a drink of milk.” Then he continued to his khutbah as follows. 

The beginning of this month is mercy, the middle part of it is forgiveness, and the last part of 
it is salvation from the hell fire. Then, perform the following four things as much as possible in this 
month. You will please your Lord by performing the first two. And you will never be disdainful from 
the other two: 

One of the things that please your Lord is to pronounce the manifestation of faith frequently, and 
the other one is to ask forgiveness from Allah the Almighty. 

One of the things that you would never be disdainful is asking heaven from Allah, and the other 
one is to seek refuge with Allah from hell. 

Whoever gives water to a fasting Muslim, Allah will give him water on the Day of Judgment from 
my fountain which will make him not feel thirsty till he enters the Heaven.”^^ 


c. The Prophet’s Khutbah for the Conquest of Mecca 

The Prophet entered to Ka’bah after the conquest of Mecca. He performed prayer inside and after 
a while he got out. He placed his hands on the door of the Ka’bah, and delivered the following speech 
to the people of Mecca who were waiting for a judgement about them: 

“There is no god but Allah, he has no partners. He fulfilled His promise; He helped His slave and 
bestowed victory, and eliminated the enemies that gathered against him. 

Know it well that all of things that belong to the period of Jahiliyya (Ignorance), feuds and con¬ 
flicts about property have been abolished. Serving Ka bah and distributing water to pilgrims are ex¬ 
cluded from this. 

O people of Quraish! Allah eliminated from you the vanity of ignorance, pride on fathers and 
ancestry. All people were created out of Adam, and Adam was created out of dust.” 




57. See Ibn Khuzaimah, III, 191, 192 (Beirut, 1975). 
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“O mankind! We have created you from a male and a female, and made you into nations and 
tribes, that you may know each other (not that you may despise each other). Verily, the most noble 
of you in the sight of Allah is most righteous of you. Surely Allah is Knowing and Acquainted.”^^ 

d. The Farewell Sermon of the Prophet 

(This khutbah is delivered by the Prophet (pbuh) to more than one hundred and forty thousand 
people in 632 CE.) 

“O People! 

Listen well to my words, for I do not know whether, after this year, I shall ever be amongst you 
again. Therefore, listen to what I am saying to you very carefully and take these words to those who 
could not be present here today. 

O People, just as you regard this month, this day, this city as Sacred, so regard the life and prop¬ 
erty of every Muslim as a sacred trust. Return the goods entrusted to you to their rightful owners. 
Treat others justly so that no one would be unjust to you. Remember that you will indeed meet your 
Lord, and that He will indeed reckon your deeds. God has forbidden you to take usury (riba), there¬ 
fore all riba obligation shall henceforth be waived. Your capital, however, is yours to keep. You will 
neither inflict nor suffer inequity. God has judged that there shall be no riba and that all the riba due 
to ‘Abbas ibn ‘Abd al Muttalib shall henceforth be waived. 

Every right arising out of homicide in pre-Islamic days is henceforth waived and the first such 
right that 1 waive is that arising from the murder of Rabi’ah ibn al Harith ibn ‘Abd al Muttalib. 

O Men! 

The Unbelievers indulge in tampering with the calendar in order to make permissible that which 
God forbade, and to forbid that which God has made permissible. With God the months are twelve 
in number. Four of them are sacred, three of these are successive and one occurs singly between the 
months of Jumada and Sha’ban. Beware of the devil, for the safety of your religion. He has lost all hope 
that he will ever be able to lead you astray in big things, so beware of following him in small things. 

O People! 

It is true that you have certain rights over your women, but they also have rights over you. Re¬ 
member that you have taken them as your wives only under God’s trust and with His permission. 
If they abide by your right then to them belongs the right to be fed and clothed in kindness. Treat 
your women well and be kind to them, for they are your partners and committed helpers. It is your 
right and they do not make friends with anyone of whom you do not approve, as well as never to be 
unchaste. 

O People! 

Listen to me in earnest, worship God, perform your five daily prayers (Salah), fast during the 
month of Ramadan, and give your financial obligation (zakah) of your wealth. Perform Hajj if you 
can afford to. 

All mankind is from Adam and Eve, an Arab has no superiority over a non-Arab nor a non-Arab 
has any superiority over an Arab; also a white has no superiority over a black nor a black has any 
superiority over white except by piety and good action. Learn that every Muslim is a brother to every 

58. al-Hujurat, 49: 13. 


74 





Types Of Religious 
Oratory and Khutbah (Sermon) 


CHAPTER 

III 


Muslim and that the Muslims constitute one brotherhood. Nothing shall be legitimate to a Muslim 
which belongs to a fellow Muslim unless it was given freely and willingly. Do not, therefore, do injus¬ 
tice to yourselves. 

Remember, one day you will appear before God and you will answer for your deeds. So beware, 
do not stray from the path of righteousness after I am gone. 

O People! 

No prophet or messenger will come after me and no new faith will be born. Reason well, there¬ 
fore, O People, and understand words which I convey to you. I am leaving you with the Book of God 
and my sunnah, if you follow them you will never go astray. 

All those who listen to me shall pass on my words to others and those to others again; and may 
the last ones understand my words better than those who listen to me directly. Be my witness O God, 
that 1 have conveyed your message to your people.” 
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READING TEXT 


FROM ABU BAKR 


When Abu Bakr became caliph, after glorifying Allah, he addressed people as follows: 

“O people! Although I am not the best of you, I have been elected as your leader. However, 
the Qur’an was revealed and the sunnah of the Prophet is apparent. I can only be a follower of 
him. I will not open a new epoch. Help me if I do well, and set me right if I do wrong. Truth is 
loyalty, and lie is treachery. The weak amongst you shall be strong by me until he acquires his 
rights. And the strong amongst you shall be weak by me until I take the rights of others back 
from him. If a nation gives up fighting in the path of Allah, He sends down disgrace on them. 
If evil spreads among people, Allah the Almighty sends down calamities on them. Obey me 
as long as I obey Allah and His Messenger. If I disobey Allah and His Messenger, you are not 
obliged to obey me anymore. I conclude my speech by asking Allah for forgiveness for me and 
for you.” (Mawaiz al-Sahaba, 17) 

Abu Bakr stated in his other sermons as follows: 

“O servants of Allah! Think about those before you and draw a lesson from those who 
passed away. Where were they yesterday? Where are they today? Where are the great warriors 
of battlefields? Time has eliminated them and they turned into decayed bones. They are now 
remembered by unpleasant statements, because everyone will receive what they deserve. Where 
are the kings who planted and built the earth? They become distant to us, and are forgotten as if 
they never lived. The world now belongs to others. They passed away with what they had done. 
We are left in this world. If we draw a lesson from them, we will be saved. If we act heedlessly, 
we will be like them.” 

“There is no goodness in the words that are not said for the sake of Allah. There is no good¬ 
ness in the property that is not spent in the path of God. There is no goodness in those whose 
ignorance is dominant upon their gentleness. There is no goodness in those who abstain from 
speaking the truth with the fear that they will be criticized by a critic.” 

“Whoever obeys to those who undertake the duty of commanding the right and preventing 
the wrong is saved and is free from responsibility. Do not be overcome by your desires! Those 
who protect themselves from desires, wishes, and anger will be saved. Avoid arrogance. How can 
the one who is created from dust and will return to dust, and will become food for insects brag 
about something?” 

“O people! My advice to you is to fear Allah whenever and whatever you are doing. Hold 
on to the right even if you like it or not. False statements do not have any value. The one who lies 
has gone astray. And the one who goes astray is perished.” 


76 




Types Of Religious 
Oratory and Khutbah (Sermon) 


READING TEXT 


FROM UMAR 


Umar spoke as follows in one of his sermons: 

“Know well that exclaiming the truth to a tyrant would neither make one’s death close 
nor prevent his livelihood. There is a veil between a servant and his livelihood. If the servant is 
patient, his livelihood looks for and finds him. Even if he rushes and tears the veil, he cannot 
attain more.” 

“Some say that they have migrated. In fact, they have not. Because, those who migrate are 
the ones who abandon their sins. Some say that they performed jihad. Jihad is to fight against 
the enemies in the path of Allah, and to abandon the prohibitions of Allah. Some people fights 
in such a nice way that they do not want any earnings or reputation in return. Being killed in 
a war is a normal death, but for whatever purpose a person gets killed, he/she will receive its 
reward accordingly.” 

“I am afraid about you that you will trust upon the tyrants and usurper of other’s rights. 
Do not lean on the wealthy, either. Hold on to the Qur’an. Enlightenment and remedy are in it. 
What is beyond this is heresy.” 

“O people! Straighten your hearts so that your body may be straightened as well. Work for 
the hereafter that your earthly works may go well.” 

“Those who are looking for the path to heaven should hold on to the Muslim congregation. 
The devil is with the individuals.” 

“The believer is the one who feels happy for his good deeds, and feels sad for his evil ac¬ 
tions.” 

“When you are happy for the blessings of Allah, I advise you to be in fear of the possibility 
of losing them. For, there is nothing that causes to lose the blessings so quickly than despising 
and not appreciating them. Being thankful for the blessings ensures its continuity and increase.” 




CHAPTER 
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77 




CHAPTER 

III 


Oration and Vocational Practise 


A Sample Form for Observing and Evaluating a Sermon: 


Name of the khatib: 


Place of the khutbah: 


Subject of the khutbah: 


Duration of the presentation: 


Date: 


Evaluation: 


Yes 

No 

Were the addressing sentences appropriate? 



Was a remarkable introduction done? 



Was the subject clearly introduced? 



Were enough umber of verses and hadiths mentioned? 



Was the subject suitable for the level of the congregation? 



Was the subject suitable for the importance of the day or the week? 



Was the result clearly expressed? 



Were the language and mode of speaking appropriate? 



Was the body language used in an appropriate way? 



Did the khatib follow the manners of khutbah? 



Were the clothes of the khatib suitable? 



Did the khatibs tone of voice reflect the meaning and importance of 
the subject? 



DID HE USE THE TIME WISEEY? 



WERE THE LISTENERS’ REACTIONS POSITIVE? 



Total Score: 

THE GUIDANCE COUNSELOR WHO EVALUATES: 

NAME - LAST NAME 

DATE 

. 

Signature 
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1. Make a list of the types of oratory according to their subject. 

2. Write down the types of oratory according to their form. 

3. According to what principles the subject of the oratory should be determined? 

4. Who should prepare the khutbah? 

5. Which elements should be in a plan of a khutbah? 

6. What are the conditions for the validity of the khutbah? 

7. Why is delivering an impromptu khutbah inappropriate? 

8. What should be taken into account while writing the text of a khutbah? 

9. Which books should be referred while preparing a khutbah? Why? 

10. Make a list of the messages that are given in the 90* verse of chapter al-Nahl (17). 


1. Which of the followings is not one of the 
types of oratory according to their sub¬ 
ject? 

A) Academic oratory 

B) Judicial oratory 

C) Religious oratory 

D) Political oratory 

E) Ceremonial speech 

2. Which of the followings is not one of the 
types of oratory according to their form? 

A) Political oratory 

B) Allocution 

C) Conversation 

D) Debate 

E) Symposium 


Which one is the term used for a speech 
that is delivered on minbar (pulpit) in the 
mosque on Fridays and festival days? 

A) Wa’z B) Conference 

C) Khutbah D) Debate 

E) Conversation 

4. Which one is the term used for a speech 
which is delivered on a special seat called 
kursi in the mosque before or after per¬ 
forming prayers? 

A) Wa’zB) Conference 

C) Khutbah D) Debate 

E) Conversation 
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5. Which of the following books is not one 
of Kutub al-Sittah (six authentic hadith 
books)? 

A) Muslim B) Tirmidhi 

C) Abu Dawud D) Riyadh al-Salihin 

E) Nasai 

6. Which of the followings does not exist in 
a plan of a khutbah? 

A) The addressing sentence 

B) Remarkable introduction 

C) Introducing the topic of the khutbah 

D) Concluding with the translation of a 
verse or a hadith 

E) Concluding by reciting a part from the 
Qur’an 

7. Which of the followings is not one of the 
conditions for the validity of a khutbah? 

A) Khutbah must be delivered before the 
prayer. 

B) Khutbah and prayer must be conti¬ 
guous. 

C) Eirst khutbah must be contiguous to 
the second one. 

D) Khutbah can be delivered in any lan¬ 
guage. 

E) Khutbah must be delivered loudly. 


8. Which of the followings is not one of the 
parts of khutbah? 

A) Hamdalah 

B) Shahadah 

C) Salwalah 

D) Advising Taqwa 

E) Passing to the maw’izah part of the sub¬ 
ject 

9. Which of the following chapters from the 
Qur’an is recited in khutbahs of sacrifi¬ 
cial festival mostly? 

A) Ikhlas B) Asr 

C) Kawthar D) Humaza 

E) Quraish 

10. Which of the following caliphs put the 
recitation of the 90* verse of chapter al- 
Nahl (17) in khutbahs into practice? 

A) Ali 

B) Muawiyah 

C) Umar ibn Abduaziz 

D) Yazid 

E) Harun al-Rashid 



Write “T” for true and “F” for false before the following sentences. 

1. (...) Political speeches are the ones delivered by politicians on the subjects of politics. 

2. (...) The speech that is delivered on a minbar (pulpit) in the mosque on Fridays and festival 
days is called wa’z. 
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3. (...) Waz is the speech that is delivered on a special seat called kursi in the mosque before or 
after performing prayers. 

4. (...) There are certain materials to be referred in religious oratory. Khatib first refers to kalam 
and fiqh books. 

5. (...) Khutbah is a type of religious oratory that has its unique provisions, sections, prepara¬ 
tion, and place and time of performance. 

6. (...) There is no need to prepare a plan for khutbah. 

7. (...) The essential parts (rukn) of a khutbah is to remember Allah, to say Alhamdulillah, 
Subhanallah, or La ilaha illallah. 

8. (...) Khutbah is both a condition for the validity of the Friday prayer, and it is a prayer itself 
at the same time. 

9. (...) Sunnahs of khutbah can also be called the manners of khutbah. 

10. (...) The congregation can chat while the khutbah is being delivered. 



FILL THE BLANKS 


Fill in the blanks of following questions with proper words that are given below. 

(Khutbah, Prayer, Academic oratory. Farewell sermon. Allocution) 

1. Speeches focused on scientific subjects mostly delivered by academic people are called 

2. Telling an opinion or a feeling on political or national subjects to a large mass of people of 

different levels is called. 

3. The speech that is delivered on a minbar (pulpit) in the mosque on Fridays and festival days 

is called. 

4. Khutbah is a condition of validity for Friday prayer, but it is not a. itself. 

5. The khutbah that the Prophet delivered on his last pilgrimage is called. 



" 3 ^ 
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—►► 

1. The term of the Qur’an that is used to de¬ 
scribe the Prophet as “the best example”. 

5. The term used for sentence at the introduc¬ 
tion part of the khutbah where it is stated 
“Dear Muslims”. 

8. The name of the companion of the Prophet 
who became the first caliph after him. 

12. The name given to the nine hadith books in 
hadith literature. 

13. Speeches given by religious officials or ex¬ 
pert theologians to the believers in different 
places about religious subjects. 

15. The speech which is delivered on a special 
seat called kursi in the mosque before or af¬ 
ter performing prayers. 

16. The statement that is uttered to glorify God. 

17. The speech that is delivered on a minbar 
(pulpit) in the mosque on Fridays and festi¬ 
val days. 

19. A short surah of the Qur’an that mentions 
the oneness of God. 

20. The caliph who added the 90th verse of 
chapter al-Nahl (17) to the end of a khut¬ 
bah. 


X 2. The invocation that is recited at the end of 
^ the khutbah. 

3. A short chapter of the Qur’an that mentions 
the command of sacrifice. 

4. An important source of hadith. 

6. The most important and first book of Kutub 
al-Sittah. 

7. Expression of opinions and thoughts on dif¬ 
ferent subjects with an intimate and warm 
style without being very serious and formal. 

9. The name of one of the uncles of the Proph¬ 
et from whom the Prophet waived the in¬ 
terest for the first time. 

10. The adhan that is recited inside the mosque 
in Friday prayer. 

11. The place where the first Friday prayer is 
performed. 

14. The chapter of advice in a khutbah. 

18. The caliph who is famous for his justice. 

_ / 
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CHAPTER IV: 

WA’Z (PREACH) AND WA’IZ (PREACHER) 



1. How preaching begin in your country? Gather some information about it. 

2. If you were to deliver preaching three times a week in the same mosque, how 
would you make use of your days? 

3. Discuss about the positive and negative aspects of being a preacher in the same 
place for a long time with your friends. Ask the opinions of muftis and preachers on this 
issue. 

4. How should preaching of a festival be prepared? Research and find it out. 

5. Examine a text of preaching in the class. 
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A. WA’Z AND WA’IZ 


The first practices of wa’z are seen in the lectures of the Prophet in the mosque. Then, it turned 
into the delivering the messages of religion and public training service maintained by the compan¬ 
ions and Muslim scholars. It is delivered once or twice a week. Today, it still continues periodically. 
Abdullah ibn Masud who preached the people every Thursday was asked to preach every day, and he 
replied: 

“I am worried to tire you. I am looking for the best time for you to preach and give advice. The 
Prophet (pbuh) has also treated us in the same way, and looked for the best time not to tire us.”^^ 
Thus, he reminded us the Prophet’s attitudes and behaviors about wa’z. 

Moreover, the Prophet (pbuh) chose a specific day for women upon their requests, preached, 
and gave them advice.^" 

One day, while the Prophet was delivering a sermon, a Bedouin entered to the mosque and 
asked the Prophet some information and advice. Thereupon the Prophet stopped his sermon, went 
down from the pulpit, sat on a chair (kursi), taught, and informed the man about Islam. Then, he 
went up the pulpit and completed his sermon.^* 

The chair (kursi) that the Prophet sat in this incident is accepted as the first example of kursi on 
which wa’z is delivered in the mosques. For this reason, there is a kursi almost in every mosque in 
addition to a mihrab (prayer niche) and minbar (pulpit). 

Kursi is the name of the place in mosques and madrasas with a few steps special for preachers 
and professors to seat. 

Wa’z and irshad are basically the ways to train the people by warning and giving them advice. 
That is why it mostly applies the method of encouragement and avoiding (targhib and tarhib). 

Wa’iz is the person who gives the congregation advice to enlighten them on religious subjects 
mostly on a kursi in the mosques or other places where congregational prayers are performed before 
or after worship. 

Wa’z means awakening and warning Muslims by giving them advice and reminding them the 
bad consequences. Wa’iz means the one who gives advice. He can achieve this duty by giving them 
necessary information, warning, and reminding what should be done. Advising people in accordance 
with the aim of wdz is mentioned in the verses as follows: 


ol \jS\ aJlloJ lj.5jj<j (1)1 iUl 


59. Bukhari, Ilm, 12. 

60. Bukhari, Ilm, 12. 

61. Al-Kattani, al-Taratib al-Idariyya, v. I, p. 97- 98. 
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"... Allah admonishes you that you should not return to the like of it ever again if you are 
believers.”^^ 


^ ^ S'* ''* ) 


“... This Qur’an is a clear statement for mankind, and a guidance, and an admonition to those 
who guard against evil.”^^ 


jilpi Cj^ (J^ o^‘ 


“Call onto the way of your Lord with wisdom and fair exhortation, and argue with them in the 
best manner...”^ 

It is possible to define wa’z as a conversation with verses and sayings of the Prophet (pbuh). It 
is defined by some people as a speech that softens the cold hearts and leads the stern people to good¬ 
ness. 


B. THE PLACE OF WA’Z AND IRSHAD IN RELIGION 


People are social beings. They have to live a balanced life in society by their actions and behav¬ 
iors. It is a duty to be harmonious with other people and to respect their rights. If there is a negative 
situation, it is also a duty to remove it. The Qur’an states this situation as follows: 


0 ^0 . 11 ® 


“From among you there should be a party who invite to good and enjoin the right and forbid 
the wrong. Such are they who are successful.”^^ 

It is expressed in this verse that the existence of a group in a society who enjoins the good to 
others is a duty. It is also understood that it is a religious duty as well. The creedal, worship, and 
moral principles of the religion should be taught. The place to fulfill this duty would be the mosques 
especially in the informal educational system. Because the mosques are the main places for religious 
training of the public. Wa’izs and khatibs fulfill this duty in there. Their main duty is to enlighten 
the people, to solve their material and spiritual problems, and to help them to comfort mentally and 
psychologically. In a way, the Prophet defined the religion as comforting people by way of therapy 
i.e. inculcation: 


62. Al-Nur, 24: 17. 

63. A1 Imran, 3: 125. 

64. Al-Nahl, 16: 125. 

65. A1 Imran 2: 104. 
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Narrated from Abu Ruqayyah Tamim ibn Aws al-Dari, the Prophet (pbuh) “The religion is ad¬ 
vice.” We asked “To whom?” and he replied “To Allah, to His Book, to His Messenger, to the imams 
of the Muslims, and to Muslims.”^ 

It is obvious that wa’z and irshad are religious duties. Those who perform these duties must pri¬ 
marily acquire strong religious knowledge, background, and information about the needs of life. In 
addition to having up-to-date information, they should be able to use necessary technical tools. They 
should show that religion should not be left as knowledge but rather be a living part of life, and turn 
into action. 


C. CHOOSING THE TOPIC OF WA’Z 


The fist duty of a wa’iz is to choose the topic of the wa’z. The topic should be determined ac¬ 
cording to the needs of the congregation. Determining the needs of the congregation necessitates 
constant observation. That is why wa’iz must be in a constant awareness regarding the needs of his/ 
her surroundings in his/her place of duty. “Sharing the sorrow of Muslims” should be an unchanging 
characteristic of wa’iz while choosing the topic. 

People search for immediate practical solutions for their daily problems. Subjects that are related 
to high level of knowledge and not about daily life should not be chosen. Because such topics do not 
attract the attention of the congregation, and distract them from listening. Therefore, subjects that 
attract the congregation’s attention and are related to the needs of daily life should be chosen and 
examined. The Prophet (pbuh) would also “choose the topic and talk according to the needs and 
interests of the addressee”. 

Expressing the relation of subjects with daily life provides dynamism to the wa’z. Religion con¬ 
sists of dynamic principles of life. Just like a doctor who recognizes the symptoms of an illness has 
responsibility to take care of the patient even if the patient is not aware, a wa’iz has the responsibility 
to persuade his congregation and heal their deficiencies. In this respect, he should be like “a doctor 
of hearts.” In other words, every topic is daily if it can be told, and even the most daily topic is “old” 
if it cannot be told. 

He should determine the topic in accordance with the sacred days and weeks. In festival preach¬ 
es, one of the major issues of Islam such as itiqad (belief), ibadat (acts of worship), morals, muamalat 
(daily transactions), education, and etc. or topics such as brotherhood, sharing, sacrifice, and etc. is 
chosen as the subject. General principles are mentioned in a persuasive and pleasing style. Preacher 
tries to arouse the curiosity of those who come to the mosque only at the time of festivals about Is¬ 
lamic subjects. He/she should never act in a way that offends them. 

In the preaches delivered on sacred days and nights, the religious awareness and humanitarian 
values aimed to be inculcated to the congregation by means of such nights should be mentioned 

66. Muslim, Iman, 95; Bukhari, Iman, 42; Abu Dawud, Adah, 59; Tirmidhi, Birr, 17; Nasai, Baiat, 31, 41. 
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rather than telling the story of that night at length. The preacher should he careful to speak about what 
needs be done “in order to become a true Muslim.” 


D. PLANNING OF A WA’Z 


J 


We have mentioned that even a small speech needs a plan. Wa’z, on the other hand, as you al¬ 
ready knew, is a continuous religious inculcation. It is a 30-45 minutes speech. Such a long speech 
surely needs a well-prepared plan. While planning it, it should not be forgotten that “encouragement 
and warning” are the main characteristics of a wa’z. 

A general plan of wa’z can be prepared as follows: 

1. The need for the topic: (The reasons why that topic is chosen, its relation with the congrega¬ 
tion. In a sense, it is the introductory part.) 

2. The religious bases of the topic: (Verses, sayings of the Prophet, as well as Islamic legal rulings 
and scholars views derived based on these two.) 

3. The aspect of the topic that is to be given weight in the speech: (Main theme, main idea) 

4. Evaluation of the different views and understandings on the topic: (If there is any...) 

5. Possible questions and their answers: (Because wa’z is a one sided speech, it would be appro¬ 
priate for a wa’iz to think about possible questions and give their answers.) 

6. Views, understandings, and practices that the congregation should know about the topic: 

(This point should be clearly expressed, and the congregation should be assigned a duty.) 

7. A summary of the topic that contains the important points of the topic, and an invocation 
formed from a few sentences: (Summary is very important for those who come to the mosque late. 
Wa’z ends with an invocation, but the invocation part should certainly be kept short.) 

It is natural that the plans may vary according to the subjects. It is important in terms of influ¬ 
ence to state clearly the benefits of the topic to the congregation, and the harms that may occur if it is 
neglected. Every subject has its own plan, expression, and style distinctive for itself This depends on 
the abilities and professional expertise of the wa’iz. 


c 


E. 


PREPARING THE WA’Z 


J 


In the preparation phase of wa’z, it is important to research the verses and ahadith related to the 
topic, and to read the interpretations of the verses and ahadith from the books of exegesis and com¬ 
mentary. 

It would be helpful for a wa’iz to gather the views and sayings of Muslim scholars, poems, anec¬ 
dotes, incidents, and parables that will help to clarify the subject. 

During the presentation, the numbers of the verses and the sources of the cited ahadith should 
be mentioned. Such an approach not only inspires the congregation trust, but also helps them get 
acquaintance with religious terminology and literature. While preparing and presenting the waz, it is 
necessary to tenaciously and consciously choose the words, phrases, and terms that remind religious 
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terminology. Especially the terms that are about legal issues should be correctly translated. They can 
be explained with a few words when necessary. 

Faultless recitation of the verses and ahadith is an absolute necessity for the preaching. For this, 
these texts should be written carefully and legibly and practiced by reciting loudly. 

The style of waz should be irshadi (guiding), not scientific and academic. In a speech of guid¬ 
ance, there is no identification of the guilty. Instead, the guilt and the mistakes are identified. The 
Prophet used to point the mistakes allusively by saying “What is happening to some of you that...” 
Just as it is the duty of a wdiz to deliver a successful khutbah, reflecting this in his speeches through 
an appropriate style is also his duty. In fact, wa’iz is a person who speaks to persuade. Therefore, it is 
natural not to be harsh, rough, and offensive. Training Muslims without offending them can be pos¬ 
sible by the positive and pleasing style of wa’iz. 

Clearness, naturalness, actuality, simplicity, and plainness are fundamental for the language of 
wa’z. The language should be understandable to everyone. Regional accent can be used if there is a 
possibility that the wa’iz would be found weird. Otherwise, regional accent should not be preferred. 
Yet, when the occasion arise it would be helpful to use regional idioms and proverbs to make people 
understand. 

Regardless of how experienced the wa’iz is, he/she should not speak without thinking about the 
topic, and planning it. It is not always necessary and practical to write the text of wa’z entirely. Yet, 
during the presentation it is essential to have little pieces of papers that contain explanations of fun¬ 
damental points and their sources. 

Moreover, to control the excitement of the wa’iz caused by the kursi, it would be helpful to have a 
prepared plan. Wa’iz who thinks and plans the tone of his voice for his speech would not fall in the er¬ 
ror of sudden voice fluctuations, factitiousness, and usage of random words as a result of excitement. 

Being a wa’iz is an enjoyable and educating job. An attentive wa’iz who internalizes his job would 
learn many subjects clearly. Because he is obliged to tell the congregation those subjects in an under¬ 
standable way. This obligation necessitates him to learn the subject well himself first. 

Wdiz is a researcher while selecting his/her topic or while preparing the wdz. He/she never fall 
into the mistake of thinking that diploma solves everything. He/she never neglects to benefit from 
scholars and colleagues around him. 

The followings are considered essential while preparing the wa’z: 

1. Those who have some knowledge would understand they are in the need of learning much 
more. 

2. Those who accept they do not know about some topics would find the information they need. 

This aim can be carried out by embracing the difficulties of learning in religion (tafaqquh), and 
having extensive knowledge on each of the Islamic sciences. And this is possible for a wa’iz to gain the 
habit of reading, learning, and taking notes. 
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F. INVOCATIONS OF WA’Z 


Wa’z can begin as follows: 


LU iJL)j ^ 
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Instead of this beginning, one can also start the wa’z by reciting salat & salam (praises to the 
Prophet) three times. Short invocations that will be recited during the wa’z and at the end of it are 
determined by wa’iz in accordance with the subject. 

Wa’z should be ended when the recitation of the adhan begins. In this way, the congregation 
should be given time to listen to the adhan. Wa’z should be concluded with a short invocation. 


G. AN EXAMPLE OF WA’Z 


4 

J 


It would be appropriate to clarify the subject of wa’z by giving an example. 

TOPIC: THE BALANCE BETWEEN THIS WORLD AND THE HEREAFTER IN ISLAM 
Plan: 

1. Why this topic? 

2. The perception of this world and the hereafter in Judaism and Christianity. 
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3. What has Islam introduced on this matter? 

4. Is this world a prison for a believer? 

5. Who has the right to benefit from the blessings? 

6. The summary of the topic. 






iul jIaJI iul cILjI 

(Chapter al-Qasas, 28: 77)*^Ji..>^J_iJI S/ ii)l (_5? SLwCaJi ^ S/j 
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Dear believers, the ambition of accumulating goods and properties, the inclination of accepting 
the material above every belief and principle, and the desire and the practice of preferring this world 
to the hereafter that is felt more and more every day present a dangerous progress in the Muslim 
world in general and in our country in particular. 

On the other hand, it is also a known fact that there is a group of Muslims who accept this world 
and worldly blessings prohibited for themselves, and try to turn completely towards the hereafter. 

This world and the hereafter are two abodes for us. What is the status of these two abodes when 
we think about them together? How does our religion answer this question? What path does it show 
us on this matter? Today, in my speech I am going to try to illuminate these points under the light of 
verses from the Qur’an and the sayings of our beloved Prophet (pbuh). As you may appreciate, if we 
do not know the commands and advises of our religion on this issue, we face the danger of neglecting 
either this world or the hereafter, and going out of the limits drawn by Islam. 

Dear believers, the religions before Islam have also established some principles in regards to 
evaluation of this world and the hereafter. Today, there are three views on this issue: 

1. The view of exaggeration (Ifrad): The view of materialism and corrupted Judaism. 

2. The view of remissness (Tafrid): The view of Buddhism and Christianity. 

3. The view of following the middle path (Itidal): The view of Islam only. 

The first group that we call the view of ijrad (exaggeration) says “this world is my only land.” Jews 
who asked the Prophet Moses 5^4-^ ^j' “Show us Allah manifestly”^^ later on worshipped to the 
golden calf sculptured by Samiri. Therefore, they became the founder of historic materialism. 

Today, we come across mostly worldly provisions and punishments in the current texts of the 
Torah.^^ 

We can list the characteristics of this group under two articles: 

67. al-Nisa 4: 153. 

68. See Torah, Leviticus, Chapter 26. 
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1. Believing only in the things that can be perceived by senses, and not caring and being suspi¬ 
cious about the rest of the things. 

2. Caring too much about the worldly life and its pleasures. 

The Noble Qur’an describes Jews who are the representatives of this view as follows: 


Lij j..i^ I iulj jjfcLoj 


“And you will most certainly Jind them the greediest of men for life (greedier) than even those 
who are polytheists. (Each) one of them would like to be allowed to live a thousand years. And to live 
(a thousand years) would be no means remove him from the doom. And Allah sees what they do.”^^ 

It states the ruling about them as follows: 


f. 0 

■ eijUJl ^ 


y 0 i . ? 

(jls LojJl 0 


rJ' 9 


.jJ, 




“Then, as for him who rebelled, and preferred the life of this world. Then surely, the hell will be 
his home.”^” 

After pointing out the Qur’anic ruling about those who have materialistic view, we can now try 
to know the second group. 

The view of the second group can be summarized with the following sentence “This world is not 
my land”. 

While the first group holds on to this world as much as they worship it, the second one regards 
the life in this world as drudgery. The application of this view is mostly observed during the middle 
age when the priests ruled the Christian world. We encounter some interesting examples regarding 
this topic. It is narrated that “Most of the priests were staying in caves, dry wells, and graves, and 
eating grass. They were seeing the cleanliness of the body against the spiritual purity, and abstain¬ 
ing from washing their limbs. The most pious ones according to their understanding were those who 
kept themselves away from cleanliness, and got dirty most.”^^ “Priests were running away even from 
the shadow of women, and were regarding having relation with women as sin.”^^ 

This perception that means abandoning this world has been disappeared in practice and the 
followers of this view joined to the first group i.e. those who prefer this world over the hereafter. 
Prof. Muhammad Asad who is a convert states the situation of Europeans on this matter as follows: 

“The average Occidental -be he a Democrat or a Fascist, a Capitalist or a Communist, a man¬ 
ual worker or an intellectual- knows only one positive “religion”, and that is the worship of material 
progress, the belief that there is no other goal in life than to make that very life continually easier 
or, as the current expression goes, “independent of Nature”. The temples of this “religion” are the 

69. al-Baqarah 2: 96. 

70. al-Nazi’at 79: 37- 39. 

71. al-Nadwi, Miislumanlarin Gerilemesiyle Diinya Neler Kaybetti, II, p. 135. 

72. Al-Nadwi, ibid., 11, p. 136. 
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gigantic factories, cinemas, chemical laboratories, dance-halls, hydro-electric works: and its priests 
are bankers, engineers, film stars, captains of industry, record sportsmen.”^^ 

Dear believers, as you can see these two views that used to be essentially opposing each other 
in the beginning, today are united upon the dependence on material and world. In that case, when 
the result is same, then the ruling will be same as well. They will also get the punishment of “those 
who prefer worldly life”. 

Yet, the important aspect of this subject for us is the tendency of these unfortunate develop¬ 
ments to spread among Muslims. We should know the principles of our religion on this matter well 
not to be in such a bad condition that will lead us to eternal frustration. 

Allah the Almighty states: 




“Then withdraw from whoever turns his back upon Our remembrance and does not desire 
anything but the life of this world.”^^ 

Now we also turn away from them, and begin examining what our religion has introduced us 
on this issue. 


Dear believers, we must know that the main purpose of our religion is to provide us, Muslims, 
both the happiness in this world and in the hereafter. Since this is the purpose of our religion, it is 
natural to value and care about both worlds without forgetting that one of them is eternal and the 
other one is mortal. In this regard, Allah the Almighty states: 


llljJl ya S/j jIjJI iul cLLjI 

5.4^14^: S/ 5 i j slJji ^ S/j 


“And seek by means of what Allah has given you the future abode, and do not neglect your 
portion of this world, and do good as Allah has done good to you, and do not seek corruption in the 
land, surely Allah does not love the corruptors.”^^ 

This verse is among the advices of the people to denier and profiteer Croesus. It states the best 
action in terms of this world and hereafter. At this point, we should pay attention to 

1. Seek for the hereafter with the means that we have in this world. 

2. Not to abandon this world and benefiting from this world totally. 

3. Do good, not to cause disorder and corruption, not to revolt against the right order, not to 
work for the harm of the people. 

Dear believers, as you can see it is ordered in this verse “to seek for the hereafter, and not to 
neglect this world”, and it is prescribed not to break the peace and tranquility of this world. This 
means “Do not underestimate the peace in this finite and limited world, because the happiness in 


73. Muhammad Asad, Islam at the Crossroads, p. 35- 36. 

74. al-Najm, 53: 29. 

75. al-Qasas, 28: 77. 
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the infinite and eternal hereafter depends on that.” Besides, the construction of this world is not 
the main purpose in itself. Yet, the construction of this world is necessary for the prosperity in the 
hereafter. That is why the construction, peace, and tranquility of this world are aimed. As the saying 
goes, “whose world is prosper, his hereafter is prosper as well”. 

May Allah make both of our worlds bright and happy... 

The Prophet (pbuh) has also some advice for us to consider this world and hereafter together. 
For instance; 







“The best among you is the one who does not neglect this world for hereafter, and the hereafter 
for this world, but running them together. Because this world is an instrument that let one have the 
hereafter. Never be a burden to other people.”^^ 

He also states at the end of a long hadith as follows: 


5- S' "^ 0 


“...O Handala, make yourself busy one hour with worship, and one hour with worldly matters. 
That is enough... 

As it is reported, the Prophet repeated this advice three times, which shows the significance of 
the matter. 

'9 J a ^ 

Dear believers, according to our religion Ij dJUU aD “Unto Allah belongs the Sov- 

ereignty of the heavens and the earth.’”^^ Both the words earth and hereafter is cited in the Qur’an 
for 115 times.Both the worldly and otherworldly punishments are included in the Qur’an. Most 
of the times, the verses about worldly blessings in the Noble Qur’an are followed by the verses about 
the blessings of the hereafter.^” 

In Islam, the world is the place of belief and practice, while the hereafter is the place of reckon¬ 
ing and justice. Rather than the values of this world such as property, children, and rank, the way of 
using them will be effective for the reckoning in the hereafter.^‘ 

Our religion does not turn our will towards one direction in the balance between this world 
and the hereafter. People have the authority to choose one of these worlds.^^ Yet, because desiring the 
happiness in both worlds is more suitable with the Will of Allah Almighty, the Qur’an presents the 
following invocation as an example: 

76. Ramuz al-Ahadith, p. 363. 

77. Riyad al-Salihin, 3'“* edition, 1970, Ankara , v. I, p. 188. 

78. al-Shura, 42: 49. 

79. See M. F. Abd al-Baqi, Mujam al-Mufahras, Egypt, p. 262- 263 and 21- 22. 

80. al-A’la, 87: 16- 17. 

81. al-Kahf, 18: 45- 46; al-Zukhruf, 43: 33- 35; al-Masad, 111: 2. 

82. al-Shura, 42: 20. 
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iJjJl J, ILI qj 


“Our Lord! Grant us good in this world and good in the hereafter, and save us from the doom 
ofthefire.”^^ 

Some Muslims try to defend themselves for their laziness by saying, “This world is for infidels, 
and the hereafter is for the believers.” 

Muslims who want to abandon this world by interpreting this saying falsely should know that 
their actions are not in accordance with Islamicfaith. Because both this world and the hereafter are 
for Muslims. Allah the Almighty states: 


.OjJSjG I iJlijS bJjJl a\l>z}\ 


“Say; Who has prohibited the adornment of Allah which He has brought forth for His servants 
and the good provisions? Say: These are for the believers in the life of this world, purely (theirs) on 
the resurrection day; thus do We make the communications clear for a people who know.”^ 

As it is seen, the right to benefit from the blessings of this world essentially belongs to Muslims. 
Let alone leaving the benefit of this world entirely to non-Muslims, they can benefit from the bless¬ 
ings of this world only under the shadow of Muslims. 

If Muslims do not use their right as a result of some thoughts, the sovereignty will certainly be 
taken by non-Muslims. The perception understood as “one morsel of food and one piece of coat (are 
enough)” is far away from being the contentment proper with Islamic principles. What is proper 
contentment in Islam is to live with what one has, not to confine oneself to it... 

Provided that not being an obstruction before performing our religious duties, the more we 
produce, the better it is. For, it provides us the means to help the needy. The first Muslims understood 
and practiced in that way. How remarkable is the following statement about the companions: 

“The community of the first Muslims who believed in the Prophet Muhammad was able to 
make people happy under their shadow and governance, to improve and increase the abundance of 
the earth by following the right path and constructing the world. This community was the most pi¬ 
ous and hardworking people for the goodness of the humanity. They did not see this world as a chain 
on their neck, and did not turn against it and try to break it down. At the same time, they did not 
see this world as a place of enjoyment and pleasure. They did not waste even an hour of their time, 
and did not abstain from the blessings of the world. As they did not regard this world as the place 
of torment and torture that people have to protect themselves from, they also did not consider the 
blessings, sources, and beneficial things of the earth as desolate possessions and kill each other for 
them. They did not see the weak nations as booty and compete with each other to hunt them. On the 
contrary, this noble community accepted the life of this world as a blessing from Allah, and the basis 
and cause of all kinds of goodness. They got closer to Allah in this life, and reached the level of most 
perfect community by their actions and fights for the sake ofAllah.”^^ 


83. 

84. 

85. 


al-Baqarah, 2: 201. 
al-A’raf, 7: 32. 

Muslumanlartn Gerilemesiyle Dunya Neler Kaybetti, p. 94. 
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Yes, dear Muslim, the respected Companions of the Prophet (pbuh) were advising and living 
in that way. Our understanding and living should be the same. We express one more time here that 
Muslims should neither be pessimistic towards the life in this world as Christians do nor give exces¬ 
sive importance to this life as the materialists do. Just like the excessive passion and appetite of a 
voracious man for food. 

Our religion does not approve regarding the permissible and clean blessings as prohibited as a 
result of some thoughts. Allah the Almighty states: 


ii 01 IjjOa; S/j ^ ill u IiL: 


“O you who believe! do not forbid (yourselves) the good things which Allah has made lawful 
for you and do not exceed the limits; surely Allah does not love those who exceed the limits. And eat 
of the lawful and good (things) that Allah has given you, and be careful of (your duty to) Allah, in 
Whom you believe.”^^ 

The following incident is reported to be the occasion of revelation of this verse; 

A group from the Companions comes to the wives of the Prophet, and asks them how the Proph¬ 
et worships. Upon the answer they received, they despise themselves: 

“If the Prophet whose previous and future sins are forgiven worships in that way, how will be 
our state?” One of them says; 

-1 will never sleep and perform prayer all the time. 

The other one says: 

- And I will fast without breaking it.” 

The other one says: 

- And I will leave my wives, and will never have intercourse with them. 

They promise each other in this way. When the news reaches the Prophet, he finds these men 
and warns them: 

“Are you those who say such and such? I swear to Allah that I fear and beware from Allah more 
than any one of you. Yet, I fast and break my fast. I perform prayer and sleep, and I marry women. 
Whoever goes out of my sunnah, he is not from me.”*^ 

Dear Honorable believers, some Muslims abstain from eating, drinking, and using some lawful 
and halal blessings with the fear of not being able to show proper gratitude for them, and regard 
staying away from them as a virtue. 

Everyone knows that it is necessary to be thankful for every blessing. However, it is not accept¬ 
able not to benefit from the blessings for the fear of not being able to express gratitude for them. The 
important thing is both benefiting from the blessings and showing our gratitude for them. Besides, 
the gratitude is shown with the kind of the blessing. Saying “Alhamdulillah” is a remembrance and 


86. al-Maidah, 5: 87- 88. 

87. See K. Miras, Tecrid-I Sarih Tercemesi, v. XI, p. 289; al-Taj, Kitab al-Nikah, v. II, p. 278. 
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the gratitude shown by the tongue. The real gratitude for a blessing can be shown by ensuring others 
benefit from it. When this is done, both the individual and the society benefit from that. 

One day a man comes to Hasan al-Basri and says, 

- Such and such person does not eat blancmange (a kind of dessert) and says that he cannot 
perform its gratitude. 

Hasan al-Basri asks: 

- Does he drink cold water? 

The man replies; 

- Yes. 

Then Imam says: 

- Then he is an ignorant man. He does 
Almighty in cold water than blancmange.^^ 

In this way, Hasan al-Basri shows the 
people. 

Indeed, thinking about the gratitude of the blessings, and taking precautions for the inner self 
not to go astray is a good thing. Yet, the fundamental principles must not be interpreted wrongly. If 
we interpret and act wrongly, then we fail in the tests of this world, and cannot reach our destination 
in the journey of the hereafter. 

May Allah protect us all from this danger. 

If we summarize the topic, dear believers. 

Believers continue their struggle in this life. They do not leave the tenacity of living, and do 
not give up worldly activities. They can benefit from the pleasures of life in a legitimate way. While 
doing this, they do not stay behind from struggling to gain the hereafter. Because Muslims carry on 
their lives with an endless hope as well as the fear of Allah. 

The religion of Islam is a source of action and life that is suitable with the creation of people. All 
of its principles are about life, and exhilarant. That is why there is no distinction between worldly 
and otherworldly matters. We believe that this world is finite and not worthy to getting attached. 
Whereas working for gaining the life in the hereafter is very sensitive, it should not be neglected. 

May Allah Almighty bless us all with the paradise and his Divine Beauty. Amin. 


not know that there are much more blessings of Allah 
lameness and weakness of the understanding of such 




88. Hak Dini Kuran Dili, 2"** edition, 1960, Istanbul, v. Ill, p. 1809. 
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READING TEXT 


ADVICES FROM HASAN AL-BASRI 


O Son of Adam! A true Muslim wakes with fear even though he is a generous person, which 
is what suits him. The believer reaches at the evening with the same fear. Yes, he is always be¬ 
tween the following two fears. 

1. Past sins. He cannot know how Allah will treat him because of these sins. 

2. Future life. What kind of a life will he live? How will he draw his last breath? He always 
thinks about these questions. 

O people! Comprehend this fact and do good deeds. Allah and His Messenger see your ac¬ 
tions. You will one-day return to God who knows the hidden and the apparent. On that day, He 
will inform you what you have done one by one. 

Be very careful about your hearts. Refresh them with continuous remembrance of Allah, 
because the heart quickly rusts away. Restrain your inner self (nafs). Because it is ferocious. If 
you do not stop the evil desires of your inner self, it will one day push you down the cliff. 

You cannot become a perfect believer until you stop criticizing others while you have your 
own faults. Then, look for your own faults before looking for others, and start with correcting 
them! 

O people! The Quran is a remedy for believer, and a guide for pious. Whoever obeys it will 
find the straight path. And whoever turns away from it will be miserable and ride for a fall. 

O Son of Adam! You will die by yourself, resurrect by yourself, and be held accountable 
from your actions by yourself! 
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A Sample Form for Observing and Evaluating a Wa’z: 


Name of the Preacher: 


Place of the wa’z: 


Subject of the wa’z: 


Duration of the wa’z: 


Date: 


Evaluation: 


Yes 

No 

Were the addressing sentences appropriate? 



Was a remarkable introduction done? 



Was the subject clearly expressed? 



Were enough verses and hadiths mentioned? 



Was the result clearly expressed? 



Was the subject in accordance with the level of the community? 



Was the subject suitable for the importance of the day or the 
week? 



Was the language and wording proper? 



Was the body language used in an appropriate way? 



Did the preacher follow the manners of wa’z? 



Were the clothes of the preacher suitable? 



Did the khatib’s tone of voice reflect the meaning and importance 
of the subject? 



DID THE PREACHER USE THE TIME WISELY? 



WERE THE REACTIONS OF THE LISTENERS POSITIVE? 



Total Score: 

GUIDANCE COUNSELOR WHO EVALUATES: 

NAME - SURNAME 

DATE 

. 

Signature 
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1. Give information about the first practice of wa’z. 

2. Explain the place of wa’z and irshad in religion by stating the related verses and sayings of the 
Prophet. 


3. What kind of qualifications should a wa’iz have? 

4. What are the most important points while selecting a topic for wa’zl Write down. 

5. What principles should the plan of wa’z consist of? 

6. What should be the features of a wa’z in terms of style and language? 

7. What are the important points while preparing the wa’zl 

8. Prepare an example of plan of a wa’z. 

9. Prepare an introduction of wa’z about the interpretation of a verse and a saying of the Prophet. 

10. What is the importance of wa’z in terms of the public education? 


1. In which period the practice of wa’z be¬ 
gan? 

A) The Prophet B) Abu Bakr 

C) Umar D) Uthman 

E) Ali 

2. Which of the following terms is used to 
refer to the place of wo'z? 

A) Minbar B) Mihrab 

C) Kursi D) Mahfil 

E) Minaret 

3. Which of the following qualifications 
should a wa’iz have? 

A) Psychologist B) Sociologist 

C) Surgeon D) Heart doctor 

E) Literary man 


Which of the following special characte¬ 
ristics should a wa’iz have? 

A) The ability to persuade 

B) Loquacious 

C) Talkative 

D) Excited 

E) Calm 

5. What should be the primary aim in a 
wa’z? 

A) Expressing the people’s problems of 
housing 

B) Solving both material and spiritual pro¬ 
blems of people 

C) Dealing with the environmental and 
ecological structure 

D) Finding solutions for animal rights 

E) Preventing wars 
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6. By which of the following ones does the 
Prophet describe the religion? 

A) Culture B) Knowledge 

C) Income D) Happiness 

E) Advice 

7. How much time should a wa’z take on 
average? 

A) 25- 30 minutes 

B) 30- 35 minutes 

C) 30- 45 minutes 

D) 40- 45 minutes 

E) 50- 60 minutes 

8. Which of the followings does not take 
part in the plan of a wa’z? 

A) The need for a topic 

B) Possible questions and answers 

C) A specific aspect of the topic that is 
going to be evaluated in more detail 

D) Religious bases of the topic 

E) The scientific aspect of the topic 


9. Which of the followings is not one of the 
style and language of the wa’z? 

A) Explicitness 

B) Naturalness 

C) Timeliness 

D) Simplicity 

E) Being scientific 

10. Which of the followings is not one of the 
features of a wa’iz? 

A) Pious 

B) Humble 

C) Hypocrite 

D) Conscious 

E) Guide 



Write “T” for true and “F” for false before the following sentences. 

1. (...) The first practices of wa’z are seen in the lectures of the Prophet in the mosque. 


2. (...) Kursi is the term used for the special place prepared for the wa’iz and mudarris to seat and 
deliver khutbah. It is found in the mosques and madrasas and ascended by a ladder with a couple steps. 

3. (...) Wa’iz is the person who gives the congregation advice to illuminate them mostly on reli¬ 
gious subjects before or after worship on a kursi in the mosques or other places where congregational 
prayers are performed. 

4. (...) In addition to illuminating and solving the material and spiritual problems of the people, 
the main duty of a wa’iz and imam khatib is to guide people to find jobs in government offices. 

5. (...) Wd’z and irshad are religious duties. 

6. (...) Wa’iz is the religious official who gives information about religion to keep religion on a 
theoretical level. 
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7. (...) “Sharing the problems of Muslims” should be an unchanging principle of a waiz when 
selecting a topic to talk about. 

8. (...) Pointing out the relationship of the subjects of the preach with daily life reduces the sig¬ 
nificance of the wa’z. 

9. (...)In the preaches delivered on sacred days and nights, the religious awareness and hu¬ 
manitarian values aimed to be inculcated to the congregation by means of such nights should be 
mentioned rather than telling the story of that night at length. 

10. (...) Wa’z can be delivered impromptu without making any plans. 



Fill in the blanks of the following questions with proper words that are given below. 

(Wa’iz, Irshadi (guiding), Kursi, Mosque, Encouragement and Warning) 

1. Wa’iz delivers his/her speech in a special seat called.in the mosque before or 

after performing prayers 


2 .is the most important place for religious informal education of the public. 

3 .is the official who trains the congregations weekly according to their needs. 


4. While planning the wa’z, it should not be forgotten that the main characteristics of a wa’z is 
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3. The tool of speaking. 

6. The platform where wa’z is delivered in the 
mosque. 

7. One of the places inside the mosque re¬ 
served for muezzin. 

11. The place where khatih delivers khutbah. 
Pulpit. 

12. Relaxing people by inculcation. 

14. The speaker who gives the congregation 
advice to illuminate them on religious 
subjects before or after worship mostly by 
sitting in a kursi found in the mosques or 
other places where congregational prayers 
are performed. 

15. The information that is aimed to be trans¬ 
mitted. 

16. Arabic term which means religion. It was 
described by the Prophet as advice. 

18. The transmission of feelings and thoughts 
between people. 

19. the introductory phrase of “Dear Muslims” 
used in the khutbah and waz. 


▼ 1. The advisory section of the khutbah. 

2. The qiblah of Muslims. 

4. A social being that has the ability to think. 

5. Speech is silver but the.is gold. 

8. The place where imam leads the prayer. 
Prayer niche. 

9. The term used for the special place in the 
mosques and madrasas ascended by a lad¬ 
der with a few steps for preachers and in¬ 
structors to seat and deliver a preaching 
(wa‘z). 

10. Expressing opinions and thoughts on dif¬ 
ferent subjects with an intimate and warm 
style without being very serious and formal. 

13. A religious duty that is the way of training 
the people by warning and giving them ad¬ 
vices. 

14. is also a term that means adviser. 

17. A meaningful unit of a language pro¬ 
nounced by the tongue. 


V. 






























CHAPTER V: 
FUNERAL 



1. To what should one pay attention in visitations of the sick? 

2. Which chapters from the Qur’an should be recited in the presence of a patient 
who is in the death bed? 


3. What do the terms talkin (inculcation) and ta’ziya (delivering the condolences) 
remind you? 

4. Examine the practices of tajhiz and enshrouding the dead on site. 

5. Visit a funeral home after a funeral and observe the ceremonies performed 
there. 
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A. THE THINGS THAT NEED TO BE DONE AT THE TIME OF DEATH 


Death is an inevitable reality. In fact, birth is the forerunner of death. Because every being that is 
born will one day die. The lives of living beings comes to an end with death. This fact is stated in the 
Qur’an in the best way: 

ojUl iisii J? “Every soul will taste death.”^^ Therefore, people should prepare themselves for 
this reality. They should not forget death in any seconds of their lives. On the other hand, they should 
not become psychotic about the thought of death, and make it an excuse for neglecting their duties. The 
important point here is to believe in the reality that the time of death written in the fate will one day 
come. Throughout their lifetimes, as people can be healthy, they can also encounter with some diseases. 
Regardless of its name, sometimes this disease can be the cause of their death. Sickness and health are 
both for human beings. In this sense, people who live in a society have some duties towards each other. 
As these duties can be expressed by showing friendship during the times of health and they should also 
be shown during the times of sickness. And this is called visitation. Particularly the visitation of the 
sick has both religious and social importance. Visitation of the sick and other kinds of visitations have 
a manner. Following these manners is both humanitarian and conscientious duty. 


I. Visitation of the Sick 

The most important religious duty that needs to be fulfilled before death is visitation of the sick. 
Visitation of the sick is one of the rights of a Muslim upon other Muslims. This is commanded by the 
Prophet in many ahadith: 


^UJI oSLiPj 


Narrated from Abu Bakr that the Prophet (pbuh) said: 

“The rights of a Muslim on another Muslim are five: to respond the greetings, to visit the sick, to 
follow the funeral processions, to accept an invitation, and to say <U!l to those who sneeze.”^ 

Especially the “extremely sick” people should be visited and wishes for their fast recovery should 
be expressed by asking their recovery from Allah and by saying them “get well soon” In this way, they 
should be pleased and recommended patience. Another hadith on this issue is as follows; 


^ aJ lil j\j ji ^ Jj-iij Jli :Jli 

'' 0 ^ 

."Syjt cIjLIsj c-wils (jL) olSU 


89. Ali Imran 3: 185. 

90. Bukhari, Janaiz, 2; Muslim, Salaam, 4; See also Ibn Majah, Janaiz, 1. 
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Narrated from Abu Hurairah that the Prophet (pbuh) said: 

“Whoever visits a sick, or visits his brother for Allah, an angel calls out: May you be happy, may 
your walking be blessed, and may you be awarded a dignified position in the heaven.”^' 

Visitations of the sick should not be long. The patient should not be bothered by unnecessary 
talks. Patients with long lasting diseases should be visited regularly and supported in order to im¬ 
prove their morale. Foods that are prohibited for the patient should not be brought as gifts. The 
Prophet (pbuh) states this issue in one of his sayings as follows: 


. ? 41:^1 Laj aWI JLi 1 


“If a Muslim visits one of his sick brothers in the morning, seventy thousand angels wish mercy 
for him until the evening. If he visits in the evening, seventy thousand angels ask for forgiveness for 
him until the morning. And there are harvests for him in the paradise.”^^ 


2. Talkin (Inculcation) 

Talkin (inculcation) means reciting kalimah tawhid and kalimah shahadah in the presence of the 
sick person. Especially one of the loved ones of the patient recites kalimah tawhid loudly in his pres¬ 
ence. The patient is not asked for repeating.’^ 

It would be better to recite talkin in the following way because it also contains repentance: 


ySfl ill 




The Prophet (pbuh) states in a hadith as follows: 


: (p-JcLvi?) aiil Jj-^j Jli :Jli iLjca ^ 
. j^s Sfi 'y ^ 


Narrated from Muadh that the Prophet (pbuh) said: 

“Whose last words are ‘There is no god, but God’ (La ilaha illallah), he will enter paradise.”^^ 

Jj-L-j Jli :Jli 
. il Sfl J1 ^ I 

Narrated from Abu Said al-Khudri that the Prophet (pbuh) said: 

91. Tirmidhi, Birr, 64. See also Ibn Majah, Janaiz, 2. 

92. Tirmidhi, Janaiz, 2. See also Abu Dawud, Janaiz, 3; Ibn Majah, Janaiz, 2. 

93. al-Tajrid al-Sarih, IV, 273. 

94. Abu Dawud, Janaiz, 20; Hakim, al-Mustadrak, I, 351. 
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“Exhort to recite ‘There is no god but Allah’ to those of you who are dying.”^^ 

The Prophet (pbuh) recommended us to commemorate the dead with gratitude and express 
their good characteristics by saying “Mention good things about your dead, and refrain from men¬ 
tioning the evil.”^^ It is not appropriate to talk about the faults of the dead, the actions that he does 
while dying and afterwards. However, if the dead is known for his sins and heresy and committing 
the forbidden actions openly, then his state may be told others to warn them against a similar end. 

It is recommended to turn the one who is about to die towards qiblah, and lay him on his right 
side. It is also the same to put pillow behind his back or neck in order to raise his head facing the 
qiblah, and extend his legs towards qiblah. 

Inculcation during and after burial is reprehensible (makruh) according to Maliki school of law. 
Yet, it is recommended (mandub) at the time of death.^^ 

3. Recitation of the Qur’an 

It is recommended to recite the Qur’an in the presence of the sick. In particular, the recitation of 
chapters “Ya-Sin (36)” and “al-Ra’d (13)” is recommended by the Prophet (pbuh) as in the following 
hadith: “Recite Surah Ya-Sin to your dead.”^^ 

After death, the Qur’an is not recited until the dead is washed. It is reprehensible to recite the 
Qur’an in the presence of the demised before washing him. However, as it is not reprehensible to 
recite the Qur’an loudly in another room, there is also no reprehensibility in reciting the Qur’an 
silently in the room where the dead person stays. 

Actions at the time of the death are important. It is natural and not prohibited to grieve and 
cry for the dead unless one bewails, tears his heart out, and says things that may mean rebellion 
against Allah. Yet, crying out and screaming is prohibited as the Prophet (pbuh) states in the fol¬ 
lowing hadith: 


aUl (J ‘tkP aUl .5 

^ ^ it 

Cjyp IjA Lo ^ 


Narrated from Ibn Masud that the Prophet (pbuh) said: 

“He who slaps the cheek, tears the clothes, and follows the tradition of the Days of Ignorance is 
not from us.”^^ 

After the death takes place, the clothes of the deceased are taken off. His chin is tied up on top 
of his head. His eyes are closed. His feet are tied to each other by the toes. His arms are placed next 
to his body. He is covered with a sheet. In order to prevent the body from swelling, apiece of iron or 
something similar such as scissors or a knife is placed on his belly. 

95. Muslim, Janaiz, 1, 2. See also Abu Dawud, Janaiz, 16; Tirmidhi, Janaiz, 7; Nasai, Janaiz, 4; Ibn Majah, Janaiz, 3. 

96. Tirmidhi, Janaiz, 34. 

97. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Fikhi, v. II, p. 713. 

98. Ibn Majah, Janaiz, 4; Abu Dawud, Janaiz, 24; Ibn Hanbel, Musnad, V, 26, 27. According to Ibn Hibban, the hadith 
“Recite Surah Ya-Sin to your dead” means to those who are dying not the dead ones. 

99. Bukhari, Janaiz, 36, 38, 39; Manaqib, 8; Muslim, Iman, 165. See also Tirmidhi, Janaiz, 22, 25; Nasai, Janaiz, 17; Ibn 
Majah, Janaiz, 52. 
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It would be appropriate for the one who performs these duties to recite the following invocation: 

oJ^L« 6ya\ 4ilp j-wJ .^1 (J aLo 

0> oJLw^ij 


“In the Name of Allah and according to the religion of the Messenger of Allah. O Allah, ease upon 
him his affairs and facilitate for him that which is to yet to transpire and give him the good fortune 
of meeting You and make that which he has gone to (the Hereafter) better than what he has left (this 
world).” 

Nice fragrant is kept the room where the dead is. Those who are in the state of major impurity, 
and women who are on their menstruation or post partum period should not stay in the room. 

In the meantime, the relatives, friends, neighbors, and other people who want to attend the fu¬ 
neral are informed by local means of communication. 

According to Maliki school of law, it is reprehensible to recite the Qur’an at the time of the death. 
Because, this was not the practice of Salaf al-Salihin (Righteous Predecessors). Some of the Maliki 
scholars said that it is recommended to recite chapter Yasin (36) in the presence of the one who is 
about to die.'“ 


B. WASHING AND ENSHROUDING THE DEAD 


J 


Washing the deceased, performing the procedures of tajhiz (getting the body ready for burial) 
and takfin (enshrouding), and burying the deceased as soon as possible is recommended. 


1. The Ritual Bath of the Dead (Ghasl) 

The person who conducts the ritual bath for the dead should be competent Muslim. The place 
where the dead is washed should be indoors and no one should see body of the deceased except those 
who wash him/her. 

The deceased person is laid down on his/her back on a wooden, or concreate or bench called 
“tanashir” in a position that the feet point to the direction of qiblah. Incense is burned three, five, or 
seven times (in an odd number of times) in the room where the deceased is washed. The part between 
the navel and the kneecap is kept covered with a piece of cloth. 

The person who conducts the ritual bath for the dead starts with stating the intention, and then 
recites basmalah. During the process of washing, he/she continues to say jUAj, d meaning “O 

Merciful Lord! I wish you to forgive this person.” 

By wrapping his/her hand with a piece of a cloth, the person who washes the body cleanses the 
private parts of the deceased from under the cover placed over the body without lifting it. If there is 
not any cloth to wrap his/her hand, he/she washes the body without lifting the cover. Then he/she 
makes the dead perform ablution starting from the face, but does not rinse the dead person’s mouth 
or nose, but only wipes the lips and nostrils. He/she also wipes the bellybutton of the deceased with 


too. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Fikhi, v. II, p. 713. 
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his/her finger or with a piece of wet cloth. He washes the dead persons hands and arms up to elbows, 
wipes his head and washes his feet. Thus, ablution is completed. 

There is no need having the infants who are too young to understand the meaning of prayer, i.e. 
who are not at the age of discernment, perform ablution. 

The body is turned slightly to the left side while the right side is washed. Then it is turned to 
the right side while the left side is washed. This process is repeated three times. It is not necessary to 
repeat it more than three times. The body is slightly raised to the standing position while caressing 
the belly. If something comes out of the body, it should be cleaned by pouring water, but ablution is 
not repeated. 

The hair and the beard of the deceased should not be brushed. The hair and nails should not be 
clipped. The deceased should not be circumcised even though he has not been circumcised. Cotton 
is not used while washing the dead. 

After the process of washing, the body is dried with a towel. 

It would be sufficient to pour water over the swelled bodies that are about to decompose. There 
is no need to perform ablution or washing them three times. 

Liquid etc. that comes out from the dead body after enshrouding is not washed. He/she is buried 
in that way. 

In the absence of water to wash the deceased, dry ablution is performed. If the deceased is female, 
her body should be washed by a female and if the deceased is a male, then his body should be washed 
by a male. The one who washes the dead should be in the state of ablution. 

Little girls, who are not yet at the age of puberty, can be washed by a male, and little boys, who 
are not yet at the age of puberty, can be washed by a female when necessary. 

The one who can be identified neither as a male nor a female {khunsa mushkil) is not washed, but 
performed dry ablution. As for the way of their enshrouding, they are regarded as females. 

Those who are drowned are moved three times in the water with the intention of washing if there 
is no way to wash them. Dying in water does not free Muslims from obligation to wash their deceased 
and perform the funeral procedure. 

If a non-Muslim dies in a Muslim land, he/she is given to his coreligionists. If it is not possible to 
give him to the coreligionists, then he is washed, enshrouded, and buried. Yet, even though a deceased 
Muslim has no relative other than a non-Muslim, his/her body is not given to the non-Muslims. Be¬ 
cause it is a communal obligation over Muslims to wash and bury their deceased. 

WASHING THE DEAD ACCORDING TO MALIKI SCHOOL OF LAW: 

While performing the ritual bath of the dead, first the deceased should be placed on a platform, 
and then all his/her clothes are taken off except the ones that cover private parts. It is compulsory to 
leave the clothes that cover the private parts of the dead, be it mughallaz or mukhaffaf. After taking off 
the clothes, the hands of the deceased are washed three times. The belly of the dead is pressed gently 
to remove the feces, if any, in order to prevent it to come out after washing. After that, the one who 
washes the dead wraps his/her hand with a thick cloth and washes the private parts of the deceased. 
After cleaning other impurities from the body, he/she has the deceased perform madmada (washing 
mouth) and istinshaq (washing nostrils). After that, the washer gently turns the head of the deceased 
towards his/her chest and wipes his teeth and nostrils with a cloth, and then completes the rest of the 
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ablution. While performing the ablution, he washes each limb three times. Then the washer pours 
water upon the head of the deceased without stating intention. For, it is not lawful to state the inten¬ 
tion for washing the dead. Then he/she washes the right side of the body both front and back, and 
then the left side. Thus, the washing is completed, and this is the first washing. This needs to be done 
with pure water. Thus, the obligatory washing is completed. For the purpose of cleansing, the second 
and third washing are recommended. The first of these two washing should be performed with soap 
or other materials of cleaning. After scrubbing the body with soap, water should be poured over the 
body. Fragrance should be added to the water of the last washing. Camphor is more virtuous than the 
other fragrances. If the deceased is cleaned from impurities, there should not be any additional wash¬ 
ing. Yet, if there is a need for additional washing, the body should be washed for the fourth time. This 
number can be increased up to eight times. After completing the washing, the washer should dry the 
body as it is recommended, and put some fragrant materials on the organs of senses, and organs of 
prostration such as forehead, hands, and feet, and other holes of the body. The washer should also put 
perfumed cottons on the private parts of the body.*®' 

2. Tajhiz 

The duties that are performed from washing the deceased to the burial and providing the neces¬ 
sary equipment are called “tajhiz”. 

Washing the body of a dead Muslim, enshrouding, performing the funeral prayer, and burying 
him / her are/ard kifaya (collective obligation) upon Muslims. If these duties are not performed by 
any Muslim, then all Muslims will be held responsible. 

Upon the death of someone, the following three duties are performed as soon as possible: Tajhiz 
and takfin, paying his debts, separating his bequest, if any, from his properties. 

3. Takfin (Enshrouding the Deceased) 

Enshrouding the whole body of every deceased male and female Muslim is obligatory. Shroud 
is a piece of cloth that is used for covering the deceased after washing and drying it. This cloth both 
serves as a cover of the dead body, and this sleeveless, collarless, seamless cloth also represents that 
people will not take anything from this world with them, and will leave this world naked as they were 
born. Shroud is the only and last thing that they can take from this world. 

There are three types of shroud: 

a. The shroud that is sunnah: 

This type of shroud for male consists of three pieces called qamis, izar, and lifafah (They all must 
be seamless). This type of shroud for female consists of five pieces of cloth, and there is a head cover 
and chest cover in addition to the above-mentioned three pieces of male. Those are the number of 
pieces that is necessary for the enshrouding in accordance with the sunnah of the Prophet. 

b. The sufficient shroud: 

This type of shroud consists of two pieces for male namely izar and lifafah, and chest cover for 
female in addition to these two. 


101. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Fikhi, v. II, p. 725. 
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c. The necessary shroud: 

This type of shroud consists of only one piece of cloth for both male and female. It is only cover¬ 
ing the dead with one piece of cloth if it is not available more. If the cloth does not suffice to cover 
the whole body, then the upper part of the body should be covered. The unclothed parts are covered 
with grass. 

The pieces of shroud are, 

Qamis: It is a collarless shirt that covers the dead from neck to feet and it is clothed from the 
neck of the body. 

Izar: It is like pants and skirt. It covers from head to feet. 

Lifafah: It is a piece of cloth from head to feet. It is a little bit longer than izar because it is tied 
upon the head and under the feet. 

Enshrouding is performed as follows: 

If the deceased is male, the washed and dried body is clothed first with qamis by putting on the 
neck. Lifafah is stretched over the coffin or on a carpet etc. Then izar is placed over lifafah. The body 
covered with qamis is laid upon izar. First, the left side of the body is covered with izar, and then the 
right side. Lifafah is covered in the same way and then is tied upon the head and under the feet. If 
there is fear that the shroud might get unfolded, a belt can be used to tie it up. 

Boys and girls with the ability of discernment are accepted as the same with pubescent male and 
female in terms of enshrouding. However, the children who have not reached the age of discernment 
may be covered with izar and lifafah, or with only one of these. However, it is preferable to use three 
pieces of cloth. 

The infant who died as a result of miscarriage is buried by covering with a piece of cloth; there is 
no need to wash the body. 

If there is more than half of a dead body, or half of it with the head, the body is washed, en¬ 
shrouded and the funeral prayer is performed. Yet, if more than half is missing, or if there is half of 
the body without the head, then it is not washed, enshrouded and the funeral prayer is not performed. 
It is covered with a cloth and buried. 

It is more preferable that the shroud is made from white cotton. It should be as beautiful as pos¬ 
sible and appropriate the status of the deceased. 

Shroud is incensed with a fragrant material for one, three, or five times before covering the dead, 
or something with pleasant smell is wiped on it. 

ENSHROUDING ACCORDING TO MALIKI SCHOOL OF LAW: 

It is recommended to cover the body of the deceased male and female with more than one piece 
of cloth. The most virtuous way for male is to cover with five pieces. Those pieces consist of: 

1- Shirt with sleeve, 2- Izar, 3- Turban (this turban should have one dhira (cubit) long tail, and 
this tail should be spread over the face of the dead), 4, 5- Two pieces of lifafah. 

The most virtuous way for female is to cover them with seven pieces. These pieces are: 

1- Izar, 2- Qamis, 3- Head cover, 4- Four pieces of lifafah. 
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Using more than these is not permissible for male and female. However, the protection bandage 
is not included to them. This bandage is a piece of cloth that is tied upon the cotton placed over the 
private parts to prevent any excretion to come out. Using white color shroud is recommended. It is 
permissible to use shrouds that are dyed with saffron or alacehri (a plant that grows in Yemen and 
gives yellow color). It is not permissible to use shrouds that are died other than safflower, or with 
green color, or saffron, or alacehri. It is reprehensible to use shrouds made from silk or silk thread. 
These are reprehensible if there is any other shroud available. If there is no other option, then they 
will not be reprehensible. It is obligatory to enshroud the deceased with the dress he wears for Friday 
prayers even if it is old. If his heirs disagree upon with what they will enshroud the deceased and if 
some say with the clothes the deceased used to wear on Fridays, while some others ask for enshroud¬ 
ing the body with another cloth, then the decision is made in favor of the first group. It is recom¬ 
mended to incense the shroud. It is also recommended to put fragrance to the cottons that are placed 
in lifafah, inside mouth, nose, eyes, and ears etc. Camphor is the most virtuous fragrant material. It is 
also virtuous to plait the hair of women and leave it back of the body.'“ 


C. FUNERAL PRAYER AND INVOCATIONS 


Performing the funeral prayer for a deceased Muslim who is washed and enshrouded is fard 
kifaya (collective obligation upon Muslims). If the funeral prayer is not performed by anybody, then 
everybody will be responsible for it. Congregation is not a condition for this prayer. 

There are some additional conditions for performing the funeral prayer. We can list these condi¬ 
tions as follows: 

1. The deceased must be a Muslim. 

2. The deceased must be washed. 

3. The whole body must be present, or at least more than half of it, or half of it with the head. 

4. The body must be in front of the congregation. 

5. Those who perform the funeral prayer must stand. The congregation cannot be or sit on a 
mount except those who have an excuse; they perform the prayer by standing. 

6. The deceased must be placed on musalla stone, or to the ground. The funeral prayer cannot be 
performed if the body is carried on hands or upon the shoulders. 

HOW TO PERFORM THE FUNERAL PRAYER: 

The one who leads the funeral prayer stands facing towards the qibla while the corpse is placed 
in front of him at chest height. The congregation stands behind him in rows. 

The pillars of the funeral prayer consist of qiyam (standing) and takbir. Intention is the condi¬ 
tion for it (Intention is the pillar of funeral prayer according to Maliki and Shafii schools of law.) 
That is why it must be known whether the deceased is male or female, or minor or grown up. Muez¬ 
zin generally states this by saying aloud “with the intention for a man” or “with the intention for a 
woman” or “with the intention for a boy or a girl”. 

102. Abdurrahman Ceziri, Dort Mezhebe Gore Mam Fikht, v. II, p. 731 

103. Abdurrahman Ceziri, Dort Mezhebe Gore Mam Fikhi, v. II, p. 735. 
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Imam states the intention to perform funeral prayer in the name of Allah, and to pray for the de¬ 
ceased. Even if there are women in the congregation, it is not necessary for imam to intend for imamate. 

The congregation also states intention to perform the funeral prayer in the name of Allah, to pray 
for the deceased, and to follow the imam. 

After intention, imam recites opening takbir loudly, and raises his hands. And the congregation 
follows the imam. The imam and the congregation recite silently the invocation of subhhanaka to¬ 
gether with the sentence “djli “wajalla sanauka” after the phrase “wa taala jadduk”. Then the 
imam recites a second takbir loudly without raising his hands. The congregation also recites takbir 
but silently. Then, the imam and the congregation recited the invocations of “Allahumma Salli” and 
“Allahumma Barik” silently. Afterwards, the third takbir is recited in the same way. They recite the 
following invocation if the deceased is female: 


Lj^^ li-EftLiij Luiioj Lki>iJ y}L^\ pi-g-Ul 

iL ^ 3 : 3^3 pU iL 

lolS 0 

[ps}j *1^ tP jj[pis j|3 p .Sji 

. 3 ^ 13 ]! 3 ^ 3 ^ di 3 ^ 3 . J]J 13 1 ^ 13^13 




“O AUah! Grant forgiveness to our living and dead people, and to those who are present and who 
are absent, and to our males and females, to our young people and old people. O Allah! Whomsoever 
you grant to live, from among us, help him to live in Islam, and whomever of us you cause to die, help 
him to die in faith. Grant especially this dead person your ease, rest, forgiveness and consent. O Allah! 
If she acted well, increase for her her good action, and if she acted wrongly, overlook her wrong actions. 
Grant her security, glad tidings, generosity and closeness to you with Your mercy, O Most Merciful.” 

If the deceased is male, the invocation is recited as follows: 


*UlLjl3 ^^ j^J UjjfcLii3 bjiyJ yks-] 3 - 6 ^^ 

y y y y y y y 1 

*dpy\ Jj> ^ 3 £i il- ^ 3 :3^3 iL pp] p 

4_SJ3 *4_tp33l>=33 o\S p -Jji 

.^ 3^^1331 pp ^' 3 ^'j 


“O Allah! Grant forgiveness to our living and dead people, and to those who are present and who 
are absent, and to our males and females, to our young people and old people. O Allah! Whomsoever 
you grant to live, from among us, help him to live in Islam, and whomever of us you cause to die, help 
him to die in faith. Grant especially this dead person your ease, rest, forgiveness and consent. O Allah! 
If he acted well, increase for him his good action, and if he acted wrongly, overlook his wrong actions. 
Grant him security, glad tidings, generosity and closeness to you with Your mercy, O Most Merciful.” 
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If the deceased is a boy, the invocation is recited as follows: 


p-gjji IjliJIj U ^j ^ 
iij iL 

.idlij UiLi liJ aL^I *\^}j IIJ *\1.J 



“O Allah! Grant forgiveness to our living and dead people, and to those who are present and who 
are absent, and to our males and females, to our young people and old people. O Allah! Whomsoever 
you grant to live, from among us, help him to live in Islam, and whomever of us you cause to die, help 
him to die in faith. O Allah! Cause him to become a means of salvation for us, and cause his loss to 
become a means of reward and recompense for us (in the Hereafter), and make him for us an interces¬ 
sor whose intercession be granted by You.” 

If the deceased is a girl, then the invocation is recited as follows: 


UUjJJwsj ILdlpj lijiALij LlxIoj yks-\ p-g-Ui 
.A*jL,iwoj Ajcsuii Hi ^ 


“O Allah! Grant forgiveness to our living and dead people, and to those who are present and who 
are absent, and to our males and females, to our young people and old people. O Allah! Whomsoever 
you grant to live, from among us, help him to live in Islam, and whomever of us you cause to die, help 
him to die in faith. O Allah! Cause her to become a means of salvation for us, and cause her loss to 
become a means of reward and recompense for us (in the Hereafter), and make her for us an interces¬ 
sor whose intercession be granted by You.” 

Those who do not know these invocations may recite the following verse: 


;ll]| Ol llij 




jj idil j tjT 133 


“Our Lord! Give us good in this world and good in the Hereafter and save us from the torment 
of the fire with Your mercy, O Most Merciful.” 

Or they pray as follows: 


jLJj 04UJJ 


“O Allah! Grant forgiveness to me, to the dead person and to all believing men and women.” 

After the recitation of the invocations for the deceased, imam recites takbir loudly, and the con¬ 
gregation repeats the takbir silently. Then they say salaam by turning their heads to both sides and 
complete the prayer. 
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Those who attend the funeral prayer late, recite missing takbirs consecutively (without reciting 
invocations after them) and say salaam, and complete the prayer after imam completes the prayer and 
before the funeral is removed from musalla. 

It is reprehensible to perform funeral prayer while the sun is rising or setting, or when the sun is 
close to meridian. 

It is appropriate for women to perform the funeral prayer in the rear rows as in other prayers. 
Because this is the tradition of the Prophet in regards to the order of the rows in prayer. 

HOW TO PERFORM FUNERAL PRAYER ACCORDING TO MALIKI SCHOOL OF LAW: 

If the deceased is male, the one who performs the prayer stands opposite the middle of the body. 
If the deceased is female, then he stands opposite the shoulder part of the body. Then he states inten¬ 
tion for the congregation to perform prayer for the deceased Muslim. He recites opening takbir by 
raising his hand as in other prayers. He first recites the opening invocation that is stated above, then 
recites the second takbir without raising hands and recites an invocation. Then he recites the third 
takbir without raising hands and recites an invocation. Then he again recites the fourth takbir without 
raising hands and recites an invocation. He says salaam by turning his head only to one side. Even 
though he performs by following an imam, he intends to complete the prayer by saying the salaam as 
it is done in all other prayers. He recites all of the invocations and takbirs of this prayer silently. How¬ 
ever, imam recites takbirs and salaam loudly for those who follow him to hear. It is more appropriate 
to begin all the invocations with glorifications for Allah, and sending praises to the Prophet {al-salat 
wa al-salam). 


INVOCATIONS OF THE FUNERAL PRAYER ACCORDING TO MALIKI SCHOOL OF LAW: 

According to the reliable opinion of Maliki School, it is obligatory to recite invocations after all 
takbirs including the forth one. The shortest prayer is to recite “O God, forgive him - o^1 jtfiJl” or a 
similar invocation. The most virtuous one is to recite the invocation of Abu Hurairah: 


iL^ ''y ciJl \\ ^ 01^ 

^ .5ji o\S (jl -A) pJLc-i Ooij c£Uj-Ojj (jij ciU 

.oJJO Ltlaj Si j (jlS 


“All Praise due to Allah, Lord of the worlds. Peace and blessings be upon our Prophet Muham¬ 
mad, all his family, and all his Companions. O Allah, he is Your slave and the son of your slave and 
the son of your woman slave. He used to testify that there is no god but You alone with no partner and 
that Muhammad is Your slave and Your Messenger and You know him best. O Allah, if he is good, 
then increase his goodness. If he did evil, overlook his evil actions. O Allah, do not deny us his reward 
and do not tempt us after him.” 

If the deceased is female, then the invocation above is recited by changing it to feminine form 
after the glorification and salat part as follows: 
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'' \ * 

S/ C-ui ji JC-JL^ c£b«oi O^J CUoj ciixai L^i 

J dJL^ 01 - 14 ^. ^i dJij diJy-Oj ilUJ oij dlJ dL^ 

.LijLij Lxij S/j doS/ jt-g-di .L^ddi jjlpds dLw.-d Ool^ l)|j L^Ld>-l 


“All Praise due to Allah, Lord of the worlds. Peace and blessings he upon our Prophet Muham¬ 
mad, all his family, and all his Companions. O Allah, she is Your female slave and the daughter of your 
slave and the daughter of your female slave. She used to testify that there is no god but You alone with 
no partner and that Muhammad is Your slave and Your Messenger and You know her best. O Allah, 
if she was good, then increase her goodness. If she did evil, overlook her evil actions. O Allah, do not 
deny us her reward and do not tempt us after her.” 

If the deceased is a boy, the following is recited after glorification and salat part: 


J oJl (jjlj 4j| 

^ y 

^ 9 y JI ^ 0 ^ y y y y ^ y 

LtlOj 4 j ^^JaPlj Li-gdjj Ij-a 4j J liJlAi AjjJljJ 

IjlS ^jAji J ^ VwaIa< AA:>x}\ jt-g-Ul .oJJki 

■ 'IJipJ ^ ^ AiLp J \yy- ojIS 


“O Allah, he is your slave and the son of Your slaves. You created him and provided for him. You 
made him die and will bring him to life. Make him a forerunner and a stored-up treasure and a reward 
for his parents. Make their balances heavy through him and make their reward greater because of him 
and do not deprive either us or them of their reward through him and do not test either us or them 
after him. O Allah, give him the company of the right-acting believer who have gone ahead and place 
him under the guardianship of Ibrahim. Give him a house better than the one he had and a family 
better than the one he had. Save him from the trial of the grave and the torment of Jahannam.” 

If there is a male and a female funeral, then the statements are recited in the masculine form not 
in the feminine form: 


S/ hjj-j cJi S/I aJi oi 1^: Sis' Sjl^i liJij liJij u4ji 

.sji o\S (jl -A) jtSpi djij (jij ciiJ 

.aJjii bltij S/j aj^^l Il« S/ (j^ jjl?^ ^\j 


If there are more than two funerals both male and female, the statements are recited in the mas¬ 
culine form not in the feminine form as well: 
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S/ iijJ-j dJi Vi 4 JI V oi JidV 015 ddL^i idlj ^dlj 

.iji jd (1)1^ lJd>d ijij dU dLj-ii 

• oJ^ Lui) S/ J Ida j>t2 S/ p-^l- Ajdl^ jjLd^ d-d jlS" l)I J 4jLj«5>-l 

If the prayer is performed for a group of women, the invocation is recited as follows: 

V dd^j dJi Vi di V di djdio 55 cddUi cdidj cdidj dijui '^\ 

od«5*d -Id Jlj dUj-djj iiaip lad>ed diij dU dL 

.LaJL^j baij Sfj Ld^^::^l Ida yx^ S/ d^dJ^ .L^dLa ys- jjLd^ od«d dd' (j|j Lddo-I 


After the recitation of the invocations above, the following invocation is recited additionally for 
each funeral after the fourth takbir: 


Jl^ lla d^ . jU.Vd dda, d^j \I^\J\j diSd, V 

■ Odd-diJlJ ^j..ddLddJ ^^dplj |»*idj^l da ddid (j-^J ddj ^1 


“O Allah, forgive our forebears and predecessors and those who have gone before us. O Allah, 
whoever among us You make live make him live in iman and whoever You take back to Yourself take 
him back as a Muslim. Forgive all the Muslims both men and women and all the believers both men 
and women.”“^ 

D. CEREMONIES PERFORMED AFTER THE FUNERAL PRAYER 

V___ y 


After the funeral prayer, people should immediately go to the cemetery for burial. However, 
before going to cemetery, imam asks those who attend the funeral prayer some questions and leads a 
ceremony called tazkiyah. 


1. Tazkiyah 

Tazkiyah is performed as follows: 

Imam asks: 

- O Muslims, how do you know the deceased who departed this life eternally? 
Those who know the deceased reply: 

- We know him as a good person. 

Imam asks: 

- Do you bear witness that he was a believer, and righteous servant of Allah? 


104. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Fikht, v. II, p. 733-742. 
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The congregation answers: 

- We bear witness. 

Then the imam asks: 

- Do you forgive your rights on him? 

The congregation answers: 

- We do. 

Imam replies: 

- May God be pleased with you, and accept your good witnessing. In order to become a reason for 
the forgiveness of the deceased and our dead, and for the sake of Allah, let’s recite chapter al-Fatiha. 

The congregation recites al-Fatiha, and takes the coffin upon their shoulder and heads towards 
the grave. 

Responding to the questions of tazkiyah as “we know him as a good person” is positive witness¬ 
ing. It is important for those who know the deceased to bear positive witness if he is a righteous one. 
The witnessing of such people is what gives benefit to the deceased. To commemorate the Muslim 
dead with gratitude, mentioning their good conduct, and to avoid talking about their sins is a duty 
upon Muslims. It is stated in a hadith “Commemorate your dead with gratitude” . 


2. TashyP 

Carrying the deceased from the place where the funeral prayer is performed (musalla) to the 
grave is called tashyi‘. Attending tashyi* is one of the rights of a Muslim upon other Muslims. 

Tashyi was a tradition of the Prophet (pbuh), in other words the Prophet (pbuh) used to attend 
the funeral procession to the grave. There are many spiritual rewards in attending the process of 
tashyi'. Moreover, it is said that following the funeral of a righteous deceased is more virtuous for the 
relatives and neighbors than performing supererogatory prayer. The Prophet (pbuh) even personally 
helped to carry some funerals. 

It is better to carry and burry the deceased as soon as possible. The Messenger of Allah said: 


y ^ ^ ^ ^ 0 X .jt y ^ y y ^ , o y 

CcLUii cLo dij 


Narrated from Abu Hurairah that the Prophet said: 

“Hurry up with the dead body for if it was righteous, you are forwarding it to welfare; and if it 
was otherwise, then you are putting off an evil thing down your necks.” 

The sunnah way is to carry the coffin on four people’s shoulders from each corner. The most ap¬ 
propriate way is that one person carries ten steps from each corner, therefore forty steps in total. It 
is performed first by carrying the front left side of the coffin ten steps on the right shoulder, then the 
rear left side ten steps on the right shoulder, then the front right side ten steps on the left shoulder, and 
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finally the rear right side ten steps on the left shoulder. It is appropriate to say iU ^ j auI 

“Bismillah wa ala millah rasulillah” every time when someone shoulders the coffin. 

While following the funeral, one should not talk about worldly matters. He should not applaud 
the funeral, play music, or make noise. People should keep their silence. They should also avoid recit¬ 
ing takbir and phrases of remembrance of Allah loudly. 

Carrying the funeral by walking quickly is more appropriate. People should not take a rest or sit 
before the funeral is taken down from the shoulders. 

It is tahriman makruh (strongly reprehensible) for women to attend the process of tashyf. 

TASHYI’ ACCORDING TO MALIKI SCHOOL OF LAW: 

Tashyi' is accepted as sunnah by the three schools except for Maliki school of law. It is mandub 
(recommended) according to Maliki School of law. 

According to Malikis, there is no particular way of carrying the funeral. Carrying the funeral by 
four, three, or two people is permissible without reprehension. It is not necessary to start carrying from 
a specific corner. It is a religious innovation (bidah) to start from a specific corner. It is recommended 
to carry the funeral of a child on hands instead of shoulders. It is reprehensible to place the deceased 
in a coffin in order to show off. It is recommended to put a dome-shaped cloth over the female funeral. 
Thus, the desired cover for women is provided. It is reprehensible to upholster the coffin with silk. It is 
not reprehensible to cover the coffin with a colorless silk. It is reprehensible if it is colored. 

Following the funeral is permissible for old women. However, they should walk behind the fu¬ 
neral and behind the males if there is any (because men normally walk in front of the funeral). If the 
women is young, and there is no fear to cause a sedition, and if the funeral is her father’s, son’s, hus¬ 
band’s, or brother’s etc. (whose death is difficult for her), then it would be permissible for her to follow 
the funeral. In terms of ruling about following the funeral, she is accepted similar to the old women. It 
is absolutely not permissible for a woman to get out of her house if there is fear of leading to sedition. 

It is reprehensible to return from the ceremony of tashyf before performing the prayer. It would 
not be reprehensible to return after performing the prayer and with the permission of the relatives 
of the deceased. Maliki school accepted that it would not be reprehensible to return from the tashyi' 
without obtaining the permission if the distant is long. It is also said in Maliki School that it is permis¬ 
sible without reprehension for those who attend tashyf to sit before putting down the funeral. 

3. Dafn (Burial) 

Dajn means the burial of the deceased. The place where the deceased is buried is called qahr 
(grave). The depth of the grave should be at the height of a man, and if it is not possible, it should be 
at the height of a man’s chest. The length should be a bit taller than the height of the deceased, and the 
width should be the half of the height of the deceased. 

If there is a difficulty to find space for new graves, old grave spaces where someone has already 
been buried can be used for a second burial after such a long period of time that would let the first 
body to decay and turn into bones. This period differs from one place to another depending on the 
climatic and soil features of the region. The second body is buried after collecting the bones carefully 
and putting them aside. 
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It is recommended for those who attend the burial to put three handful of soil over the dead and 
say “We have created you out of this (soil)” while putting the first handful of soil, and “We will return 
you to the soil” while putting the second one, and “We will take you out from the soil one more time” 
while putting the third one. 

Depending on the need, a few people may go down the grave that has been already prepared. 
People who go down to the grave say “aDaL. j aJJI “Bismillahi wa ala millat Rasulillah (in 
the name of Allah and upon the religion of the Messenger of Allah)” and take the deceased which has 
been placed to the qibla side of the grace, and put it in the grave on his/her right side towards the qibla. 

While it is possible to carry out the burial at night, it is better to carry out during daytime. 

If the funeral is female and has close relatives, then they are the ones who need to put her into 
the grave. If she does not have any relative, righteous and religious people from the congregation puts 
her into the grave. Yet, the female deceased is covered with a sheet until she is placed to the grave. 

The body is laid on his right side facing the qibla and supported with soil and mud bricks. Then, 
a ceiling with boards is founded over the body and then it is covered with soil. 

The grave can be a span higher than the ground around it. There is no problem to pour water over 
the grave and to put a headstone with some writings in order to show the place of the grave. It is also 
appropriate to plant flowers and plants over the grave. 


4. Reciting the Qur’an and Saying Prayers for the Deceased 

It is a recommended act to stay for a while in the graveyard after burying the dead, to recite some chap¬ 
ters from the Qur’an such as Ya-Sin (36), al-Mulk (67), al-Ikhlas (112), Muawizzatain (113-114), al-Fatiha 
(1), and the first verses of chapter al-Baqarah (2), and to ask from Allah the forgiveness of the deceased. 

If the khatm (a complete recitation of the Qur’an) is done after washing the deceased, its final dua 
(invocation) can be carried out by the grave. In this situation, the invocation would be a combination 
of prayer for the deceased and invocation of khatm al-Qur’an. For instance, it can be made as follows: 


j Hj jjjj lllip JaLdjS/j cI-JlIjS/j 

lliLpS js Jip dLM iJljl 

iJJly tiixl) AilaJoj c£L_w,..>- ciLIji 

(JiJ ^ ^ p3j (Ji 


. As>tj 


^ boIju^^ ^ 

siJLaJi ojj^ y>a lldLllj ^jlj IJjj? 
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“I seek refuge in Allah from the accursed Satan. In the name of Allah the Merciful, the Compas¬ 
sionate. 

O Allah! Protect us and protect our religion. Do not make us stray from faith at the time of quarrel. 
Because of our sins, do not leave us in the hands of those who do not fear from You and who do not have 
mercy on us. Provide us with the goodness both in this world and in the Hereafter. Without doubt. You 
are Powerful over everything. 

O Allah! Accept our invocations for the sake of the recitation of the Great Qur’an and for the Excel¬ 
lency of Your Beloved Prophet. And for the greatness of Your Noble House. O Allah! Grant the reward of 
what has been recited from the Qur’an to the soul of our Prophet Muhammad peace be upon him, to the 
souls of his wives, to the souls of those who follow him and especially to the souls of the deceased person 
in this grave. In addition to the souls of all male and female believers and male and female Muslims who 
are alive and who have passed away. Q Most-Merciful. 

O Allah! Have mercy on our dead. Grant health to our patients. Gover up our shame. Forgive our 
sins. Forgive our deficiencies. Remove our troubles. Supplement our needs. Accept our prayers.” 


5. Talqin and Its Invocations 

Talqin literally means to say some words in order to be repeated. It is performed in two places 
when someone passes away from Muslim community. The first talqin is to say “La ilaha illallah” in the 
presence of the person who is about to die and remind this phrase to him/her without forcing him/ 
her to repeat it. It is performed by repeating it three times once in a while with a voice loud enough to 
be heard by the person who is about to die. 

The second talqin is performed by the imam or by a pious person after burying the deceased. 
After the burial, imam stays there and stands at the head of the grave towards the face of the deceased 
and performs talqin. After addressing the deceased three times with his mother’s name and his name 
as “O Ali, son of Zainab”, he recites the following invocation of talqin: 


jbJlj (jlj <J j^j o\j iiil (1)1 aiLp c.-JsS’L a 

ciijij jjILa]\ <d)l (l)ij ApLdJi i)\j iff>- o\j iff>- 


Meaning: “(Q Ali, son of Zainab) do not forget that when you were alive, you believed and testified 
that there is no god but Allah and that Muhammad (pbuh) is His Messenger. Heaven and Hell are real. 
Resurrection after death is real. Undoubtedly, Day of Judgment will take place. Allah will resurrect those 
who are in their graves. 

Again, do not forget that you chose Allah as your Lord, Islam as your religion, Muhammad (pbuh) 
as your Prophet, the Qur’an as your guidance, the Ka’bah as your qibla and the believers as your brothers 
and you were glad with this choice, (and do not forget that) you said that there is no god but Allah who 
is my Lord. I only trust in Him and He is the Lord of the Heavens.” 

Then, he says three times: 


ii)i 'bfi ji L: 
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“O servant of Allah! Say there is no god but Allah.” 
Three times: 


“Say my Lord is Allah, my religion is Islam, my prophet is Muhammad peace and blessings be upon him! 
Once: 


c-oij ISji 1— 

“Dear Lord do not leave him alone, You are the Best of the inheritors.” 
Then he leaves the grave. 


6. Ta‘ziyah 

Ta'ziyah that lexically means “offering condolences” terminologically means giving solace to the 
relatives of the deceased, sharing their grief and wishing them patience. Generally, this is performed 
by visiting the houses of the relatives of the deceased. 

While condoling one says: “I’m sorry for your loss,” “May Allah give you patience,” “We have 
come from Allah and to Him we will return,” “May Allah rest his/her soul,” “May Allah forgive his/ 
her sins,” and “Judgment is of Allah” etc. 

Those who are stricken with calamity like death respond them saying “j jjU-Ij dll Ulj Hi W” “To 

Allah We belong, and to Him is our return”. 

The time for taziyah should be up to three days for those who live in the neighborhood. After 
three days, offering condolence is only a duty and right for those who are away. 

While offering condolence, it is reminded that the will of Allah is indisputable, and if they show 
patience and consent, there will be a great rewards for them. 

The Prophet (pbuh) stated that there are great rewards in offering condolences to each other 
among Muslims. 

It would be better to offer condolences after the burial, while it is not appropriate to condole by the grave. 

Before the first night ends after burial, it is a favorable act for the relatives of the deceased to give charity 
or if they cannot afford it to perform supererogatory prayer and send its rewards to the soul of the deceased. 

It is not appropriate for the house of the deceased to give a feast or serve halwa to those who 
come for condolences. It is a recommended act for neighbors and relatives to bring food to the house 
of funeral on the day and night of the funeral. Religious officials should visit the relatives of the de¬ 
ceased, offer condolences, and explain them some religious facts hereby. This is a non-negligible op¬ 
portunity for him to deliver the messages of Islam. 

He may also give a short speech if appropriate to enlighten both the relatives of the deceased and 
those who are there to give their condolences. 

MALIKI SCHOOL: Even though the grief and sorrow of the relatives of the deceased is great, 
condolences must be offered after the burial.''’® 


105. Al-Baqarah 2:156. 

106. Abdurrahman Ceziri, Dort Mezhebe Gore Islam Fikhi, v. II, p. 766. 
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All ibn Abu Talib (may Allah be pleased with him) states in one of his advisory speeches: 

“O servants of Allah! I advise you to avoid opposing Allah who gives you good examples, and 
determines the length of your life. Allah have bestowed upon you ears with which you listen to what 
you want, eyes with which you see, and a heart with which you sense some future disasters. AUah has 
not created you in vain. He will not leave you unchecked. He has bestowed blessings upon you, and 
helped you a lot. He records all of your actions. He helped you in your good and bad days. 

O servants of Allah, avoid opposing Allah! Be zealous on your works. By doing good deeds, 
get ready for the death when all the needs and desire will end. Because the worldly blessings are 
temporary. One cannot be sure from its disasters. They are deceptive. They are weak shadows 
and foundations which tend to fall down. They destroy the wishes and desires by tiring you. 

O servants of Allah, take your share from the things that lessons should be drawn. Take les¬ 
sons from everything. Take lessons from terrible news. Benefit from the advices. You are about 
to be captured by the jaws of death! Soil is about to embrace you. Scary dangers will surround 
you when the trumpet is blown. Those who are in the graves will be taken out from the graves 
and taken to the Plane of Supreme Gathering. You will be questioned under the supervision of 
Allah All-Compelling. While going to the Plane of Supreme Gathering there will be someone 
accompanying everyone and taking him/her to there, and there will be a witness who will wit¬ 
ness what he/she has done. On that day, the ground will split with the light of Allah, and the 
records of deeds will be revealed. The prophets and witnesses will he brought to the presence. 
Everyone will be judged with justice without violating anyone’s rights. 

On that day, lands will be shaken and the town criers will scream. That day is the day of meeting. 
vUl the secrets will be revealed, and there will be solar eclipse. People and animals that have right on 
those people will gather in the same place. Secrets will be revealed. Evil will perish, and the hearts will 
tremble. There will be a destructive beat and a painful torment from Allah for the dwellers of hell. The 
raging and threatening hell with avid, growly, and scary sounds will be brought before them. Its fire 
will burn, water will boil, and heat will strike the bodies. Those who will stay in the hell eternally will 
never go out, there is no end for their regret, and their chains will never be broken. 

There will be angels next to them who will inform them that the fire is coming, and the hell 
is approaching. The companions of the hell will not see Jamalullah (the Divine Beauty), and they 
will be separated apart from the friends of God, and send to the hell. 

Allah is sufficient as the revenger and most foresightful. The record of deeds will be suf¬ 
ficient as a plaintiff and evidence. The heaven will be sufficient as the rewards of good deeds, 
and the hell will be sufficient as the punishment of evil. I ask for forgiveness from Allah both for 
myself and for you.” 
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MELTING DOWN LIKE ICE 

The friends and wise servants of Allah always strive to deliver the message of Islam to the 
people in their surroundings, and to train them. However, sometimes an ordinary person or 
a little creature or an inanimate objet make the friends of Allah think deeply and shiver down 
their spine. 

In a hot summer day, a man was selling ice and shouting at the same time: 

“Help the man whose capital is draining away!” The man was telling the truth, because the 
ice was melting down continuously. 

While the man was shouting, Junayd al-Baghdad, a friend of Allah, was passing by, and 
heard him. He stopped for a while, and began to think. He grew pale and tumbled down. 

People gathered around him, after a while Junayd regained consciousness. They asked him, 
“What happened to you?” and he replied: “The thing that is draining away is not the ice but my 
life.” 

People often witness that everything is draining away, changing form, and melting down, 
but most of the time they do not think that their lives are melting down like ice and do not make 
necessary preparations. 

Why do you think they act that way? 
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1. What are the rights of a Muslim upon another Muslim that are stated in the sayings of the 
Prophet? Make a list of them. 

2. Tell the duties that should be performed at the time of death. 

3. Write down the ruling about reciting the Qur’an in the presence of the deceased before wash¬ 
ing him. 

4. What does ghasl mean, and how is it performed? 

5. What do the terms tajhiz and takfin mean? Tell how they are performed. 

6. How is funeral prayer performed? Write down the invocations of funeral prayer.. 

7. How is dafn performed? Tell the other ceremonies that are performed after the burial. 

8. What is talkin, and how is it performed? Tell. 

9. What does taziya mean? Tell. 

10. Write down the verse that we should recite when we hear the news of a death. 



1. Which of the followings is the thing that 
every soul will taste? 

A) Sweet 

B) Fruit 

C) Death 

D) Meat 

E) The life of this world 


3. Which of the followings is not one of the 
rights of Muslim upon other Muslims? 

A) Responding the salaam 

B) Visiting the patient 

C) Following the funeral 

D) Accepting an invitation 

E) Sharing the possessions of the deceased 


2. Which of the following terms expresses 
the end of a human’s life? 

A) Hereafter 

B) Ajal 

C) Resurrection 

D) Reawakening 

E) Fate 
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Which of the following ones should not 
be performed during the visitation of a 
sick? 

A) Visitations of the sick should not be 
long 

B) The patient should not be bothered by 
unnecessary speech 

C) They should be visited regularly 

D) They should be given foods they like 

E) They should be helped to improve mo¬ 
rale 

Which of the followings should be told to 
the one who is about to die? 

A) His memories should be narrated 

B) He should be asked to whom he leave 
his possessions 

C) Kalima al-Tawhid should be repeated 

D) He should be asked about his bequest 

E) He should be asked about his disease 

Recitation of which chapters of the 
Qur’an is recommended in the presence 
of the sick? 

A) al-Ikhlas and al-Fatiha 

B) Ya-Sin and al-Rad 

C) Ya-Sin and al-Jumuah 

D) al-Baqarah and al-Fatiha 

E) Yasin and al-Fatiha 


7. What is the ruling of reciting the Qur’an 
in the presence of deceased according to 
Maliki school of law? 

A) Fard B) Wajib 

C) Mustahab D) Makruh 

E) Mubah 

8. What is the ruling of reciting chapter of 
Ya-sin from the Qur’an in the presence of 
a person who is about to die according to 
some Maliki scholars? 

A) Far B) Wajib 

C) Mustahab D) Makruh 

E) Mubah 

9. Which of the followings is not one of the 
pieces of shroud for women according to 
Maliki school of law? 

A) Izar B) Qamis 

C) Head cover D) Turban 

E) Four lifafahs 

10. There are some additional conditions for 
performing the funeral prayer. Which of 
the followings is not one of these condi¬ 
tions? 

A) The deceased must be a Muslim 

B) The deceased must be washed 

C) The whole body must be present, or at 
least more than half of it, or half of it 
with the head 

D) The body must be in front of the 
congregation 

E) Funeral prayer can be performed while 
sitting 
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Write “T” for true and “F” for false for the following sentences. 

1. (...) Death is an inevitable reality. In fact, birth is the forerunner of death. 

2. (...) Visitation of the sick is not one of the rights of Muslim upon other Muslims. 

3. (...) Talqin is reciting kalimah al-tawhid or kalimah al-shadah in the presence of the suffering 
person. 

4. (...) It is mubah to recite the Qur’an in the presence of the sick. 

5. (...) The one who washes the deceased must be Muslim and competent. 

6. (...) The hair and the beard of the deceased are brushed; the hair and nails are clipped, and he 
is circumcised if he is not circumcised yet. 

7. (...) The body of a deceased female should be washed by a female and a male body should be 
washed by a male. The one who washes the dead should be in the state of ablution. 

8. (...) The duties that are performed from washing the deceased to the burial and providing the 
necessary equipment are called “dafn”. 

9. (...) Performing the funeral prayer of a deceased Muslim who is washed and enshrouded is 
fard kifaya. 

10. (...) There is no problem to perform funeral prayer while the sun is rising or setting, or at the 
time when sun is at the meridian. 



Fill the blanks of following questions with proper words that are given below. 
(Reprehensible, Kalimah al-Tawhid, Ghasl, Tajhiz, Ajal) 

1. The ending of the lifetime of a person which is determined in his fate is called. 

2. Especially one of the loved ones of the patient recites.loudly in his presence. 

3. According to Maliki school of law, it is.to recite the Qur’an at the time of the 

death. 

4. Washing the dead is called. 

5. The duties that are performed from washing the deceased to the burial and providing the 

necessary equipment are called. 
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2. A phrase that expresses the righteous pre¬ 
decessors in religion. 

4. The duties that are performed until the 
burial of the deceased. 

5. The end of the life of creatures. 

9. Carrying the deceased to the grave. 

11. Arabic word for shirt. One of the pieces of 
shroud. 

12. Reciting kalimah al-tawhid or kalimah al- 
shahadah in the presence of the suffering 
person. 

13. Burying the deceased. 

16. The end of the lifetime of human. 

18. Little boy. 

20. A chapter form the Qur’an which is recited 
for sick people. 

21. The additional sentence of the invocationof 
Subhanaka that is recited in funeral prayer. 

22. One of the pieces of shroud worn upon qa- 
mis. 

23. The table where the deceased is washed. 

V___ 


1. Offering condolences to the relatives of the 

dead for their loss. 

3. The sentence of wish that is stated for sick 
people. 

4. Enshrouding the deceased. 

6. Asking for good wishes for the deceased by 
the imam. 

7. The sentence that is said while offering con¬ 
dolence. 

8. An obligation that is fulfilled by perfor¬ 
mance of a group of Muslims. 

10. Addressing the deceased with his mother’s 
name and with his name, and the recitation 
of invocation by the imam after the burial. 

14. Reprehensible. 

15. Washing the dead. 

17. The place where the funeral prayer is per¬ 
formed. 

19. The hole where the deceased is buried. 
Grave 
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CHAPTER VI: 
RELIGIOUS CEREMONIES 


PREPARATORY STUDIES 

1. What kind of invocations should be recited during religious ceremonies? Why 
should the invocations recited by the Prophet be preferred? 

2. What does the term khatm mean? Investigate its importance. 

3. What is dua (invocation)? Why does it recited? 

4. Research on why should imams and khatibs know many invocations. Discuss in 
the class. 



5. Find the verses of invocation from the Qur’an and try to memorize them. 
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f ^ 

A. RELIGIOUS CEREMONIES 

V___ J 

Ceremonies are meaningful moments in the lives of the people who live as a society. At one 
point, those ceremonies between the hirth and death, in any phase of human life are sometimes hap¬ 
py and sometimes sad. They may he big or small according to their qualifications. Every ceremony 
means gathering more than one person. The need of delivering a speech and praying related to the 
purpose of gathering arises automatically when the congregation is present at a ceremony. The main 
purpose here is acting in accordance with the sake of Allah. It is, in a sense, acting with the conscious¬ 
ness of being a servant of Allah. It is natural that Muslims try to bless their jobs with invocations, and 
remember that the success and happiness is dependent upon the will of Allah. 

However, the religious officials are asked to recite a dua in such ceremonies. In fact, it is not in¬ 
evitably necessary to be imam or khatib for making dua. Every Muslim can make dua. Yet, in ceremo¬ 
nies, only imams and khatibs are expected to perform this duty. It is a common belief that a ceremony 
would be incomplete if dua is not made. That is why religious officials should be ready to make dua 
in any kind of ceremony. 

Dua expresses the confession of a persons weakness in the presence of the supremacy of Allah, 
and asking for His grace and help. It is at the same time one’s expression of his own weakness. Allah 
values the prayers of people. It is stated in several verses such as the following: 


LaljJ Jcaa j^jLp.s ^ cP 


“My Lord would not concern Himself with you but for your prayer.”'"^ 


“And your Lord has said: Pray unto Me and I will hear your prayer.”'"^ 


“Call on your Lord humbly and secretly; surely He does not love those who exceed the limits.” 


JjJL- 

^ ***> *, .. ^1*'' 


107. Al-Furqan, 25; 77 . 

108. Al-Mu’min (Al-Ghafir), 40: 60. 

109. Al-A’raf, 7: 55. 
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“And when My servants ask you concerning Me, then surely I am very near; I answer the prayer 
of the suppliant when he calls on Me.”"" 


oLpS lil I 

La ^ 4JU aLalp^ 


“Or, Who answers the distressed one when he calls upon Him and removes the evil.”"‘ 

Prayers should be made impulsively and sincerely. Prayers should be made heartily and the 
prayer of the Prophet should be taken as example. Because prayer is a kind of worship. 


• oSL^I a-LpLul :Jli <d)l Cy. L)LiAJI 


Narrated from Numan Ibn Bashir that the Prophet (pbuh) said: 
“Prayer is worship itself."'^^ 

a. Some of the prayers of the Prophet are as follows: 


dUU.! 


Narrated from Ibn Masud that the Prophet used to make the following invocation: 

“Allahumma inni as’aluka al-huda wa al-tuqa qa al-afafa wa al-ghina: O Allah! I beg You for 
the right guidance, safeguard against evils, chastity and freedom from want.”'" 


,M ^ A 1j ' i p 

dL ijplj t jiidSlj dr? 

\ '9. ^ 


JL^dJl Adpj 

Narrated from Anas that the Prophet used to make the following invocation: 

“Allahumma inni auzu bika mina al-ajz wa al-kasal wa al-jubn wa al-haram wa al-bukhl, wa 
auzu bika min azab al-qabr, wa auzu bika minfitnah al-mahya wa al-manat: O Allah! I seek refuge 

110 . Al-Baqarah, 2: 186. 

111. Al-Naml, 27: 62. 

112. Abu Dawud, Witr, 23; Tirmidhi, Tafsir al-Quran, 3, 41, Da’awat, 1. See also Ibn Majah, Dua, 1. 

113. Muslim, Dhikr, 72. See also Tirmidhi, Da’awat, 72; Ibn Majah, Dua, 2. 
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in You from incapacity, from indolence, from cowardice, from senility, from miserliness, and 1 seek 
refuge in You from the torment of the grave and from trial of the life and death.”"'* 


It is stated in another variation of the hadith “...wa dala al-dayn wa ghalabah al-rijal: being 
overwhelmed by debt and tyrant leader.”"^ 



Abu Bakr al-Siddiq asked the Prophet (pbuh): 

- Teach me an invocation so that I recite it while performing prayer. And he stated: 

“Say: Allahumma inni zalamtu nafsi zulman kathiran wa layaghfiru al-dhunuba ilia anta,fa 


ghfir li maghfiratan min indik, wa rhamni innaka anta al-ghafur al-rahim: O Allah! 1 have done 


great injustice to myself and none except You forgives sins, so bestow on me a forgiveness from You, 
and Have Mercy on me. You are the Forgiver, the Merciful.”"® 

The followings are the some of the important religious ceremonies in the lives of Muslims and 
the invocations that are recited. 




B. INVOCATION OF KHATM AL-QUR’AN 


Khatm literally means to seal, to finish and to complete. In this context, reading the Holy 


Qur’an from beginning to end is also called khatm or khatm al-Qur’an. 

Reciting the Qur’an is one of the most virtuous kinds of dhikr (remembrance of Allah). Careful 
recitation of the Qur’an from beginning to end, especially from the book, and trying to understand its 
meaning is the biggest means of good deeds. 


Reciting the Qur’an which contains the truest information of past and future, this world and 
the hereafter from beginning to end frequently and in due form not only increases the reward of the 
reader but also helps him to be a more mature Muslim. That is why the companions made a habit 
khatm al-Qur’an in periods changing from three days to two months. For instance, Uthman ibn Aflfan 


used to read the whole Qur’an in every seven days. Abdullah ibn Masud divided the Qur’an into seven 
chapters and he read each chapter in one sitting, and the whole Qur’an in seven sittings. 

Muslims read the entire Qur’an for various occasions and especially in the month of Ramadan in 
the form of muqabalah (reading to Qur’an in groups). 


When those who recently learn how to read the Qur’an read the Qur’an from beginning to end 


for the first time, khatm ceremonies are conducted. Moreover, in most regions when a Muslim dies, 
the entire Qur’an is recited and its rewards are dedicated to the deceased. 

114. Muslim, Dhikr, 50. See also Abu Dawud, Witr, 32; Nasai, Isti’adha, 7. 

115. Nasai, Istiadha, 8. See also Bukhari, Da’awat, 36. 

116. Bukhari, Adhan, 149, Da’awat, 17, Tawhid, 9; Muslim, Dhikr, 48. See also Tirmidhi, Da’awat, 97; Nasai, Sahw, 59; Ibn 


Majah, Dua, 2. 
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In short, khatm of the Holy Qur’an is both a part of the daily life of Muslims, and their most pre¬ 
cious remembrance and worship. 

It is not proper to order the recitation of the Qur’an to other people. What is important is one’s 
recitation of the Qur’an by himself and gaining its reward. 

Qn the other hand, the Qur’an should be recited not only because it is a virtuous act and for the 
purpose of consolation, but also for understanding and living its message. Each recitation should 
bring new understanding and religious strength to the Muslim, and make him stronger towards life. 
It is obvious that the respect to the Qur’an can be proven by regulating the life according to its judg¬ 
ments. 


.US/I I j}j\ iJdl 


“(It is) a Book We have revealed to you abounding in good that they may ponder over its verses, 
and that those endowed with understanding may be mindful.”'^^ 

It is recommended for the one who reads the entire Qur’an to make dua at the end of finishing 
the recitation of the Qur’an that contains the Greatest Name. It is not necessary to make the invo¬ 
cation of khatm in a congregation. However, it is nice to prefer that way because it encourages the 
reading the Qur’an. 

The invocation of khatm should be performed in accordance with the morals of invocation. They 
should contain verses from the Qur’an and invocations of the Prophet. They should be short and 
humble, and ask for the goodness both in this world and in the hereafter. The language of the invoca¬ 
tion can be either Arabic or any other language, which is left to the discretion of the one who makes 
the invocation. He/she can use both Arabic and the local language. It would be more appropriate to 
make it in the local language for the congregation to understand and learn how to make a dua. 

Example of an Arabic invocation of khatm al-Qur’an -1: 


aJi 

jl UAjAIjJ Sf Hjj AoIaISIj * 

Sfj *i4ii ^ 14k S/j i4j 

llJjJ dJ! *aj llJ kid SfU 

dj kllll 01 Jd Idj Jj kill J IdT 43 

ikjk^u ilaT iki 43 *4441 cjI iiji kj-3 diijJ 4. 4 l 4 j ildJd 14 441 

L 1 j 3 ^ 4 aU 4 ^ 3 ^ ^jA«T jl jLij^ laid® LLj| L 1 j 3 *jkl OIap dij dj 

dU-jj djd-pjLo djij djj ^ dij-’j djdiA dp ysSf dJ4^ dJjdpli 


117. Sad 38: 29. 
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0*)LJ2J| iLi-v<kJl C-il^SxjS/ Aab_A]| UA>tjS/j 

lljj p-g-Ui ^^3 *5'^'^ (J4^J ^3 

UAilj jAilj ^vp dJI dlJl IdJd djj dJI cHjI iLa 

dLj! AaJ.>tjj j»daJ«Jl jl ja!| Jp J^l Jl diijj 

Jl dlj.,??ll UAaI 

d '' ^ 9 ® 

. jjLdJl3/j p - g t—' J ) ,., <g kdl 

Example of an Arabic invocation of khatm -2: 

j (jdu lip 33 * 3 !jJl ^3 ^ dJj jt-g-JJl 

0 1.,?? a I jl oSljj jl jl jt-jAiJ jl j-voo jl jl (jd^ ji f-Ua:!^ ^yi 

jjdl A) dJ d-Jfcj *jdJJlj (wdaJlj P-Ldp'3/1 AA?- iJ'ida oiji (J-d^ dijjlj 

J>5'1 j,>.^illj j^dJI^jdi jj-^j »—jUIp llalj *ddoVlj ojLldlj oSUdJlj 

JJj djd5 *jljjl J Idlij (Jf^'J d-^l dftjdj (jddj *jl3jdl 
(jd>Jl IgAij d^^ij Jsl^JaJl jjp' Idoljil OJjj od-w^e>sJL( HjIj^ (Jdjj djd»>- 

d^l dUdU: ddliL d^/Ij *fbldlj sbldJl 5 ^ aUJ dd^ jl>r dijdlj 

9 ✓ 

oUjjd jjjj ®3ijd cdldj jdg-JJi *(ji jJij j^jJij oljJJi ;j->tj dips 

(jlj-dj AjI>c-s^IJ ^Uadl aJI ^1 J-d® Jddd Idu ^JjJ 

U?-UJ^1j djljg^lj djljg^lj djLd»lj U^IjT Jj33[j j^_gjlp Jdj ^1 

oljd^lj ^d^Vl OdJlddJlj ij-^dddJlj odajdJlj ^j-JwOjdJl 

(Jdd J3g^lj j-d-il jt-g-JJ^ (ddjilj dd».j>-j^ 

^jdd»ijJlA^ jJaJtJl (jlj-SJl 3^331 (j'^331 d>jlj ^j^l 

.A>xjdJl ^2^,voJdJl J-a-dJlj 
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C. INVOCATION OF ADHAN 


It is recommended to recite the following invocation for the one who recites the adhan and those 
who listen to it: 

• SLa-w^I Si < 1 ) o \ * AjJLpj liLia 


“O Allah! Lord of this perfect call and established prayer. Grant Muhammad the intercession 
and favor, and raise him to the honored station You have promised him, verily You do not neglect 
promises.”^^^ 

^ D. INVOCATIONS THAT ARE RECITED AFTER PERFORMING PRAYER 

Prayer is the type of worship that consists of all other acts of worship and invocations. There are 
many invocations that our Prophet (pbuh) recited and advised his followers to recite either in the 
prayer or after performing the prayer. 

Following ones are some of the invocations that came to us from the Prophet and that are recom¬ 
mended to be recited after performing congregational prayers: 

. aJTj AXSxJ) IjAXdu ^ AJtSx}\ 

* t—.JjiiJl clJiJ b 

.itsu tip! f^\ 

jpi duVi jt4Ti * ^ulij duVl 
•Sidii Suij • ai iijj3 • liiu udt iiJbl Ji 
.^1 yliij ^\j ^ i>i j! lO-Ui 

o-il *y| t-bjjdJl JjjJcjS/j \y.iS LiJJs 
.O-ol ciLI 


118. Bukhari, Adhan, 8. 
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* ^ csii 

. cI^IpxL.IjS/ Cj^J * (_r^ 

.^ikll ^ di^ Jl * dijU4^ dJ! S/I ^1^ 


.jll!l olJ^ liij * iL.>ij>- ojj»-^l ddl 



(^j'' ^ * d^Llidl ^yu yypSSj cidjJj (_J3^I dj 

.^Ldl 4^3 d juiJij * Jlp fbd-j 


O Allah! I am asking for all the benevolences that Your servant and Messenger Muhammad 
(pbuh) has asked from you. 1 seek refuge with You from what Your servant and Messenger Muham¬ 
mad (pbuh) has sought refuge with You. I am asking You for all the benevolences I know and I know 
not. I seek refuge with You from all evil 1 know and 1 know not, O Allah! 

O Allah! Make me safe from my fears; protect me from the dangers that might come from in 
front of me, from my back, from my right side, from my left side, and from above me. 

O Allah! I seek refuge with You from useless knowledge, fearless heart, importunate eye, and 
unaccepted invocation. 

O Allah! 1 seek refuge with You from distress, sorrow, helplessness, cowardice, stinginess, cold 
heartedness, and heedlessness. 

O Allah! I seek refuge with You from infidelity, polytheism, hypocrisy, ostentation, and bad mor¬ 
als. 1 seek refuge with You from oppressing and being oppressed. 

O Allah! I seek refuge with You from the torments of Hell, the torments of grave, and sedition of 
richness. I seek refuge with You from the evil of Satan, and the evil of bad people, O Allah! 

O Allah! Cover my shames; do not leave me to my inner self even in the blinking of an eye. O 
Lord who turns the hearts over! Make my heart firm upon Your religion. 

O Allah! Bestow health upon my eyes, ears, and my whole body. 

O Allah! Give me a long life. Make my children righteous people. Make my livelihood abundant, 
and make me abstinent. 

I ask from You generous livelihood, useful knowledge, and remedy to my illnesses. Accept my 
prayers with their deficiencies, O Allah! 

O Allah! Make the results of my actions favorable, and protect us from misery of this world and 
the torments of the hereafter. 

O Allah! Accept our invocations. 
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E. ENGAGEMENT AND MARRIAGE CEREMONIES 


J 


Marriage, which means the establishment of a new family, is practiced with a religious ceremony. 
Even though there are various local practices, marriage is conducted with the ceremonies of engage¬ 
ment and betrothal in the first place. There are invocations appropriate to the spirit of these ceremo¬ 
nies. 


A sample invocation for engagement and betrothal ceremonies can be as follows: 


4JI liJ^ 

oAa (Jdc>-I p-g-Ul * ^L>c-v5|j 

llJ lljj jt-g-Ui (_j^ aJLp UJ 

bJjJl ^ HjT IIjj jt-g-Ui *LoLo| 

jLajj cIjj ^ 




A Sample Invocation For Marriage Ceremony 

A short invocation is recited at the end of the marriage ceremony which takes place by a contract 
signed by bride and groom who have no obstruction to marry. The contract is done by stating the 
marriage offer and its acceptance and determining a dowry for the bride in the presence of two wit¬ 
nesses. 

During this ceremony known as conducting marriage contract, the imam (or other religious 
officials in accordance with the local practice) have bride and groom and the witnesses read the in¬ 
vocation of repentance. If he sees necessary, he gives some short advice to those who are getting 
married. Then asks the groom: “Upon the command of Allah, and the sunnah of our Prophet, Mr. 

., do you accept ....(bride’s name). daughter of.(her mother’s name). as 

your wife with mahr muajjal (advance dowry) or mahr muejjal (dowry that will be paid later) that you 
have agreed to pay in the amount of.?” 

After the answer of the groom, he then asks the bridge: 

“Upon the command of Allah, and the sunnah of our Prophet, Ms., do you accept 

..(groom’s name).son of ...(hs father’s name).as your husband with the mahr muajjal or 

mahr muejjal you have agreed upon in the amount of.?” 

Upon her affirmative response, imam asks the witnesses: 

“Do you bear witness to this offer and acceptance of the marriage contract?” 

Upon their approval, he recites the following supplication: 
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4^1 Li-gjjj Ijj.5j<JI oJi Jjc>-I p-^-Ul 

(j^ c.^1 Uv^ i_aji jt-g-Ui ‘'-^j L<v^ S/j 

1 0 S’^ 

C-^I Li^j *Lg <Ui)l (j^ c-jjJl Li^j *lj:>-j ^ST 

LpJLs^ I^j U-^ .kpi *1^ I S' iul A^lij ii)l tls^ 

aj^ ^'jj^ lyt ^ 4^' 'j^J '^'j '^jjj 

*jll]| I5ij Jj iJlil J> \1$ 43 ^\ *UUI 

43 i joaJIj *34:-34JI Jlp * 4^41 j;^3l b 


"O Allah! Following Your command and the Sunnah of the Prophet (pbuh) we have performed 
the act of marriage contract of this couple. Grant them health and happiness throughout their lifetimes. 
Make their sustenance abundant and their works easy. Grant them children who are beneficial to our 
religion, our nation, and our land. Do not let them stray from the enlightened path of Islam; forgive their 
sins and fill their hearts with love for You and for Your Messenger. Oh Allah, who is the most merciful 
of those who show mercy! Accept our invocations for the sake of the Qur’an and our Prophet (pbuh). 
Amin.” 


F. THE CEREMONY OF NAMING A BABY 


Naming babies (tahnik) is performed with a kind of ceremony in every society. When the first 
Muslims had a new baby, they used to bring their baby to the Prophet (pbuh) and ask him to pray for 
the baby. The Prophet would hold the baby, and pray for him/her. He sometimes would give the bahy 
a name, or sometimes approve or change the baby’s already given name. Thus, the Prophet recited 
adhan in the ear of his grandchild Hassan. He also named his son Ibrahim on the night of his birth. 

This practice that we learn from our Prophet has made a place in the lives of Muslims, and after 
Umar ibn Abdulaziz, it became a little ceremony which was performed turning towards qiblah and re¬ 
citing adhan in the right ear of the baby, and iqamah in the left ear of the haby.'^“ After that, the bahy is 
named by pronouncing the name and some explanations is made regarding the meaning of the name. 

It is obvious that this ceremony is not necessarily practiced by a religious official. It may be per¬ 
formed by the elder people of the family. Yet, our people have tendency to ask the religious official to 
perform the naming ceremony of the baby. 

In such situations, after performing the mentioned steps, religious official makes an invocation 
for the baby to be a healthy and a believing child, to be beneficial to his parents, and to live a long 
happy life, and completes the ceremony by saying “al-Fatiha.” 

119. Abd ar-Razzaq ibn Hammam, al-Musannaf, IV, 335- 37 

120. Abd ar-Razzaq ibn Hammam, al-Musannaf, IV, 336; al-Baghawi, Shark al-Sunnah, XI, 273. 
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G. CIRCUMCISION CEREMONY (KHITAN) 


Circumcising boys before the puberty is celebrated with a ceremony that brings great happiness 
to his family and loved ones. Circumcision is an important sign of the community of Muhammad 
(pbuh). Jewish people also circumcise their boys on the seventh day of their birth. Christians do not 
get circumcised. 

Circumcision is an Islamic tradition that goes back to the Prophet Ibrahim. It is narrated that 
he circumcised himself Circumcision is a ceremony that is also related to the practice of medicine. 

Circumcision ceremonies are generally conducted by the recitation of mawlid. Moreover, those 
who can afford prepare a feast and invite the loved ones to it. 

During the circumcision ceremony, it is wished for the child or children who get circumcised 
to be righteous children, and for the parents to see other happy days of their children. Parents are 
congratulated. Moreover, the benefits of circumcision can be explained, and the necessity of living the 
whole life upon the traditions of the Prophet (pbuh) is expressed. 


H. INVOCATION OF MERCY (RAIN) 


J 


In cases of long drought and lack of rain in a certain region, it is Sunnah that the people who live 
there gather and pray in open country or in the mosque and ask Allah for rain. Upon the complaints 
of drought, the Prophet (pbuh) invoked on pulpit on Friday. 

It is known that the Companions also went to the countryside for invocation of rain. Those who 
have not committed major sins and innocents should attend this invocation as much as possible. First, 
a two-cycle prayer is performed in congregation. Then supplication is recited by holding the palms 
upwards. Then, imam delivers a khutbah. He reminds people that the trust in Allah should not be lost, 
He is All-Powerful, and His Mercy is endless. He invites people to avoid committing sins. 

Meanwhile, the meats of sacrifices, or the meal cooked for the congregation should be distrib¬ 
uted among the poor. 

The following invocation is recited in such gatherings: 


iS\S ^ 

^ dJj aSj \i\J> bdlp’ cJjji ^^ 

^ ^ Jl ^ ^ y ^ ^ 0 ^ ^ 0 

Ijlaf 9 Lo Aij uLLliS" 

<3Ji ui *h\^y\ sLj cii^ 

dJl ^ Jaijs-li (j j^Lp ciljlj O 
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Lp*^j Lo UjIp Jjjl ^ 




I. INVOCATION RECITED WHILE SENDING OFF PILGRIMS 


Sending off those who take the road for the Holy Cities is Sunnah. The following invocation may 
be recited in such ceremonies: 


(times 3) * JOjiJl j yS] ii)i yS\ j ^0)1 'yi 4 JI ^ ys] ii)i yS] ^0)1 


(times 3) J 

• jUa^l i jU 

oll^ (_5 AAj LS'jl-ti 45^ *^1 

4ijj^ 4 X ^3 y^^y.\ 

ii)l (jjLs^s (Ali imran 3: 96-97) ^ 4ji)l jU 'yS) 

* 2iyj\ 'yi 4 J jA 4^ il ^ JlSj 

.(Jli \j>S Jl (JlJ (Jj-^j (_5 JLs^ 


“Allah is the Greatest, Allah is the Greatest, there is no god but Allah, Allah is the Greatest, and 
all praise is due to Allah. (3 times) 

O Allah! Bless our Master Muhammad, the Unlettered Prophet, and his family and companions 
and send them peace. (3 times) 

I seek refuge in Allah from the accursed Satan. In the name of Allah, the Most Beneficent, The 
Most Merciful. 

Most surely the first house appointed for men is the one at Becca, blessed and a guidance for the 
nations. In it are clear signs, the standing place of Ibrahim, and whoever enters it shall be secure, and 
pilgrimage to the House is incumbent upon men for the sake of Allah, (upon) everyone who is able 
to undertake the journey to it; and whoever disbelieves, then surely Allah is Self-sufficient, above any 
need of the worlds. (Ali Imran 3: 96-97) Allah Almighty has spoken the truth. 

The Prophet (pbuh) said: The only reward for an accepted pilgrimage is the heaven. The Prophet 
has spoken the truth. 
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J. INVOCATION RECITED IN THE MARKETPLACE 


The following invocation may be recited in the marketplace to ask Allah’s blessings and benefi¬ 
cence in the marketplace when it is set up: 

Audhu billahi min al-Shaitan al-Rajim Bismillah al-Rahman al-Rahim, 

Alhamdu lillahi Rabbil alamin, wa al-Salatu wa al-salamu ala Rasulina Muhammadin wa ala alihi 
wa sahbihi ajmain. 

I seek refuge in Allah from the accursed Satan. In the name of Allah, the Most Beneficent, The 
Most Merciful, 

All praise is due to Allah, the Lord of the Worlds, blessings and peace be upon our Prophet Mu¬ 
hammad and his family and his companions. 

O Lord, who is close to us more than ourselves! You alone we worship, and You alone we ask for 
help. You are the Forgiver, You love to forgive Your servants, so forgive Your slaves who say amin to 
this suplication. 

O Lord of the Worlds, grant us halal and abundant earnings. Bestow comfort to those who are in 
distress, fulfillment of debts to those who are in debt, and fast recovery to those who are sick! 

O Lord! Make our jobs easy, make our livelihood blessed, keep us away from prohibited, and de¬ 
liver us to the lawful. Protect us from all kinds of hardship, feeling poverty in wealth, deceiving, being 
deceived, and the regret felt in the end. 

O Allah! Protect us from the heart that does not fear from You, tongue that does not remember 
You, heart that does not beat with Your love, and the evil of our inner selves that does not insatiable to 
evil. Protect our land from all kinds of disaster and calamity. Do not let those who want to destroy us. 

O Lord of the Worlds! You see Your servants who beg You, do not let them to go astray, do not 
burn those hands which are raised to beg You, tongues that remember You, hearts that beat for Your 
sake, and the servants who says amin to this invocation. 

O Allah! Bestow upon us health, happiness, and prosperity in our jobs. Protect us in both worlds, 
and give our nation and country peace and order. Amin. Amin and may blessings be upon all proph¬ 
ets. All praise is due to Allah, the Lord of the Worlds, al-Fatiha! 

^ K. INVOCATION OF REPENTANCE (TAWBAH & ISTIGHFAR) ^ 

It is a fact that servants are not flawless. The important thing is being aware of the fact that every 
human can make mistakes. To make amends, it is necessary to give up the sin and ask forgiveness 
from Allah. There are many verses in the Qur’an on this topic. Some of these verses are as follows: 

iiJiJ '^1 ajf'y 
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“So know that there is no god but Allah, and ask forgiveness for your sin and for believing men 
and believing women. Allah knows the place of your returning and the place of your abiding.”‘^‘ 


jjJU IjXlls ji 1 jJjO iSI ^JJij 

^^ *^ 1 . 


“And those who when they commit an indecency or do injustice to their souls remember Allah 
and ask forgiveness for their faults- and who forgives the faults but Allah, and (who) do not know¬ 
ingly persist in what they have done.”'^^ 




“And whoever does evil or acts unjustly to his soul, and then asks forgiveness of Allah, he shall 
find Allah Forgiving Merciful.”'^^ 

The Prophet (pbuh) stated on the subject of repentance: 


L^’i ((»-*^) Jy-j cJt^ (^y>) 

^ ^ yj y sjciy 


Abu Hurairah heard the Messenger (pbuh) saying: 

“By Allah! I ask for forgiveness from Allah and turn to Him in repentance more than seventy 
times a day.”‘^* 

Thus, he shows us the best example on repentance. 

The meaning of the invocations of repentance is to express our regret from our sins, and to 
promise our Lord not to commit that sin and fault thereafter. 

The invocations of repentance that may be recited in front of the congregation are as follows: 


jJt 'yi ')! <11)1 <ii)l yajcJA\ iii)l 

ijj^ Ao-vkij S/ pjUs Aif- <uji j yj 

.^y y\y\ > uj yy\ ^bij * \jjii s/j iiy sij 


121. Muhammad, 47: 19. 

122. A1 Imran, 3: 135. 

123. Al-Nisa, 4: 110. 

124. Bukhari, Daa’wat, 3. See also Tirmidhi, Tafsir al-Surah (47), Ibn Majah, Adah, 57. 
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u Jj> u!j lilj * dJI 'yi di S/ * Jj dJI 

y^\l * iy}j* ^ di^ dlJ iy} * U >i ^ dL iji>! * d.dd:-l 

I o S/ ajU * 


125 


I ask forgiveness from Allah! I ask forgiveness from Allah! I ask forgiveness from Allah the Great, 
the Magnificent, He who there is no god but He. The Ever Living, the Sustainer, and I turned repen¬ 
tant to Him. The repentance of a slave who has oppressed himself, who neither has power over his 
death, nor his life, nor his resurrection. And I ask forgiveness for us. He indeed is Ever-Relenting, 
Most Forgiving 

O Allah! My Lord is You, there is no god other than You. You created me, I am your servant. I 
keep my promise to You as much as I can. I take refuge in You from the troubles that I may get into 
because of my doings. I confess my sins, forgive me O Allah! Because, there is nobody to forgive sins 
other than you. 

This invocation is known as Sayyid al-Istighfar. There is a narration that “Whoever recites “Sayy- 
id al-Istighfar” in the morning with sincerity, and dies before the evening, he/she is among the people 
of paradise. If he recites this invocation in the evening and dies before the morning, he/she is also 
among the people of paradise.” 


L. INVOCATION OF MEAL 


Invocation of meal is thanking Allah for the blessings He bestowed. Different invocations of 
meal are narrated from the Prophet (pbuh). Sometimes he recited the following invocation when he 
finished his meal 


diidsl jJl ^ 


which means “Praise be to Allah who has given food and drink and made us from among Muslims”. 

Abu Ayyub al-Ansari informs us that when the Prophet (pbuh) ate or drank something, he re¬ 
cited the following invocation 


which means “Praise be to Allah who has given food and drink and made it easy to swallow, and 
provided an exit for it.” 

In the places he went for iftar, the Prophet (pbuh) recited the following invocation 

* j\^^\ Js'lj * d 


125. Bukhari, Daa’wat, 1; Tirmidhi, Daa’wat, 15. 
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which means “May Allah reward you for providing a fasting people with food to break their fast, the 
pious people have eat your food and the angels invoked blessings on you.” 


As one of these may he recited for the invocation of meal, the following invocation may also he 
recited: 

* ollojiJlj j aJ ^ j * -lal^lj 

AdiL oil?- b-o-i J IS Ij 1 ]J iSktlp^ ^ 

p-gJJl * C-S^ ciLI oJ:5^'yij LujJlj (jJ^I A>r.,1^!L 

^3^ Sfj Sj * iquJl J * U\sS\ ^IjS J * A^l ciU/LlJ Ul 

. a^uL^I aoj^xj 3 3 


f 




M. INVOCATION OF TRAVELING 


V 


J 


The following invocations may be recited to have a peaceful and safe travel: 

* 3 ^;^ ^ U 3 lli d 3 !^ ^jJl 3 U 4 ^} 3^1 ii * 3^1 il * 3^1 ii 

Lo 3 y «3 ^cLULIj Lj| pl-g-Ui {(jjdiiv«J Ujj bj 3 

* ojJu lip ^ 1^13 I-Ia Is^"^ 3 ^ 33 ^ * ^_s^°y 


ciL S>l (4iJl * ^ aaI^Ij * ^1 J d 

JLoll iwdiiLiJl f- j-33 j13*«'qJI A)1^3 j-A-bJl ^dp3 c/* 


While using sea, air, and land transportation vehicles, the following verse should be recited to 
take refuge with Allah from the accidents: 


JjaX] 31 ^ LaLi*< 3^3 I3l3'>*^ 


“In the name of Allah be its sailing and its anchoring Most surely my Lord is Forgiving, 
Merciful.”'^^ 

While going on a journey, seven times Ayat al-Kursi (2: 255), and the chapters of al-Qafirun 
(109), al-Nasr (110), al-lkhlas (112), al-Falaq (113), and al-Nas (114) by reciting basmalah at the be¬ 
ginning and at the end may be recited. 

126. Hud 11: 41. 
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After safely returning from the journey, the following invocation may he recited by thanking 
God: 

“We are those who return (from a journey); those who repent; those who worship and those who 
praise our Lord.”^^^ 


N. INVOCATION FOR REMEDY 


Aisha said that the Prophet (pbuh) was reciting the following invocation when a sick person was 
brought to him: 

* j\h\ dJI * * ^lUi 4.3 j-tJi 

• Lidki Slj * f-Ladi *^1 f-Ladi Si 

“O Allah, the Lord of the mankind! Remove the trouble and heal the patient, for You are the 
Healer. No healing is of any avail but Yours; healing that will leave behind no ailment.” 

^ O. INVOCATION OF IFTAR (BREAKING THE FAST) ^ 

The following invocation is recited while breaking the fast in Ramadan: 


• dUjj Jipj * cis'jJ dklp j * ddT iL j * dlJ 


“O Allah! I fasted for the sake of You; I believed in You; I trusted You; and I broke my fast with 
the sustenance You gave me.” 

This invocation may be recited while breaking the fast in any time. 

^ P. INVOCATIONS THAT ARE RECITED IN CEREMONIES ^ 

While opening a mosque, school, hospital, road, bridge, fountain, library, or office, an opening 
ceremony is performed and invocations are recited to ask Allah to make that facility useful. 

In an opening ceremony of a beneficial place for the society, the following invocation may be 
recited: 

• Si4^ J LdJs Lsjj J Li-Lp J dsLp J dUdil 


127. Muslim. Hajj, 484. 
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O Allah! Make this facility that we have opened today beneficial to our country, nation, and its 
employees! 

O Allah! Protect our country and all other Muslim countries from any kind of disasters and ca¬ 
lamities. Do not let our country devoid of the voices of adhan. Bestow remedy upon our sick, and help 
those who are in debt fulfill their debts. Do not turn our invocations back. Bestow halal sustenance to 
those who want. Make us beloved in both worlds. Amin. Bi hurmati Sayyid al-Mursalin, wa al-Hamdu 
lillahi Rabb al-Alamin. 
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READING TEXT 


FROM UTHMANIBN AFFAN 


The first khutbah delivered by Uthman ibn Affan when he ascended to the caliphate is as 
follows: 

When ahl shura (people of consultation) chose Uthman as the caliph of believers and swore 
allegiance to him, he was utterly sad and pale. He went up to the pulpit of the Prophet (pbuh) 
and recited hamdalah and salwalah. Then he addressed people as follows: 

“You are in a transitory world. You have neared to the end of your lives. Be prepared in 
the best way for the hereafter. Your lives are continuously diminishing. Be aware! This world is 
deceptive.” 


jJfc dJij Ij.5jI jjlwillJl Ij 

^L) Vj LkSjJl 0 Jlpj (ji IdiUi ojJlj 


“...Let not the life of this world deceive you, nor let the deceiver deceive you in respect of 
Allah.” (Luqman, 31: 33) 

“Try to take heed from the past! Do not be heedless; none of your actions will be over¬ 
looked. Where are those who take the benefit of this world for a long time, and constructed and 
cultivated it, or where are their brothers? Did you forget about them? Value this world as much 
as Allah values it. Do not forget your share from the hereafter.” Then he recited the following 
verse: 


oLd 4j olUjji LjjJl S 

Aljj (1) j^\j (jLiJi- 

y^j cLLj oLitJLjaJi oliil-Jij ijojJi a 


“And set forth to them parable of the life of this world: like water which We send down 
from the cloud so the herbage of the earth becomes tangled on account of it, then it becomes 
dry broken into pieces which the winds scatter; and Allah is the holder of power over all things. 
Wealth and children are an adornment of the life of this world; and the ever-abiding, the good 
works, are better with your Lord in reward and better in expectation.” (al-Kahf, 18: 45- 46) 

In another sermon, Uthman said that: 

“O son of Adam! Know that the angel of death who has been assigned to you has not ceased 
to pass you and move on to others, ever since you have been in this world. But it is as if he is 
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about to pass someone else and move on to target you, so be careful and prepare for him (by correct¬ 
ing your deeds). And do not forget him, for he does not forget you. 

And know o son of Adam, if you are heedless about yourself and do not prepare, no one else will 
prepare for you. You must meet Allah the Mighty and Majestic, so take for yourself and do not leave 
it to someone else!” 

According to the narrations from Hasan al-Basri, one time Uthman addressed the people as fol¬ 
lows: 

“O people! Avoid opposing Allah. Because it is a trophy to avoid opposing Allah. The smartest 
man is the one who checks on himself, who manages himself well, does good deeds for the life after 
death, and benefits from the light of Allah for the darkness of the grave. Slave should fear Allah to res¬ 
urrect him as blind even though he has sight in this world. A meaningful word is sufficient for those 
who understand wisdom. Those who are spiritually deaf cannot hear the truth. 

Know that those with whom Allah is will not fear from anything, and to whomever Allah directs 
His wrath, there is no one else from whom he can beg for forgiveness. 
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READING TEXT 


FROM ALIIBN ABI TALIB 

Ali ibn Abi Talib stated about belief, action, and remembrance in one of his speeches as 
follows: 

“Avoid opposing Allah. The best means that save a servant are belief, fighting for the way of 
Allah, sincerity which is the nature of man, performing the prayer which is a pillar of the reli¬ 
gion, giving the obligatory alms, fasting during the month of Ramadan which is a shield against 
the wrath of Allah, performing pilgrimage which removes poverty and sins, visiting the relatives 
which increases the wealth, extends life, and earns the love of friends, giving charity secretly 
which removes the faults and prevents the wrath of Allah, and goodness which prevents from a 
dying in a bad way, and protects from fear. 

Remember Allah continuously. Because the best of the remembrances is remembering Al¬ 
lah. Ask for the things that are promised for the pious. Because Allah’s promise is the truest 
promise. Follow the path of the Prophet. For, it is the best of paths. Follow his sunnah. For, his 
sunnah is the most honorable way. Learn the hook of Allah. For, the book of Allah is the most 
precious of the words. Comprehend the religion well. For, comprehending the religion brightens 
the hearts. Ask remedy from the light of the Qur’an. For, it is remedy for the sickness of heart. 
Recite the Qur’an correctly. For, it contains the best information. Listen when the Qur’an is re¬ 
cited. Do not speak, it is expected that Allah shows mercy on you. May you be firm on the true 
path when you find it by way of the Qur’an. Scholar who does not act with his knowledge is like 
the ignorant sinner who cannot find the true path because of his ignorance. The burden of the 
scholar who does not act in accordance with his knowledge is heavier than the burden of the 
ignorant who flounders in his ignorance, and the scholar is miserable. Both of them are ruined 
perverts.” 


ssepgj) 
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EVALUATION QUESTIONS 



1. What is the importance of ceremonies in religious life? 

2. What does dua (invocation) mean? Define. 

3. Remark the importance of invocation in the life of a Muslim. 

4. Write down the meaning of the verses related to invocation. 

5. Give examples to the sayings of the Prophet that state the importance of invocation. 

6. How does the ceremony of khatm al-Qur’an performed? Can you prepare an invocation of 
khatml 

7. How does the marriage contract is made? Can you recite the invocation of marriage contract 
by memory? 

8. What is your opinion on the importance of naming a baby? 

9. Write down the invocation of adhan. 

10. Remark the place of circumcision in Islam. 

11. Explain the importance of tawbah and istighfar by giving examples from the verses of the 
Qur’an. 

12. Write down the verse that is recited while using transportation vehicles. 

13. Write down the invocation of breaking the fast. 

14. Write down the invocation for asking remedy from Allah. 

15. Write down the invocation that is recited in an opening ceremony. 



LET’S TEST OURSELVES 



1. Which of the following terms expresses 
the confession of a person’s weakness in 
the presence of the supremacy of Allah, 
and asking for His grace and help? 

A) Subservience 

B) Istimdad 

C) Istighfar 

D) Du 

E) Istisqal 


2. To whom invocations should be made? 


3. Which of the followings is the term that 
means reciting the Qur’an from begin¬ 
ning to end? 

A) Tilawah B) Qiraah 

C) Kitabah D) Khatm 

E) Tasbihat 


A) Angels B) Books 

C) Allah D) Prophets 

E) Ka’bah 
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4. Which of the followings is another word 
for reciting the Qur’an? 

A) Tafakkur B) Dhikr 

C) Tashakkur D) Hamd 

E) Tasbihat 

5. Which of the followings is the name for 
reciting the entire Qur’an in congregation 
especially in the month of Ramadan? 

A) Munawalah B) Muqabalah 

C) Mudarabah D) Munasharah 

E) Muzakarah 

6. What is the term used for the ceremony 
that is performed by the couples before 
getting married? 

A) Marriage B) Dowry 

C) Engagement D) Muruwwah 

E) Divorce 

7. Which of the followings is term that is 
used for expressing the ceremony of na¬ 
ming a baby? 

A) Tahnik B) Khitan 

C) Circumcision D) Muruwwah 

E) Marriage 


8. What does circumcision of boys is called 
in Islam? 

A) Tahnik B) Khitan 

C) Circumcision D) Muruwwah 
E) Marriage 

9. Which of the followings is the invocation 
that a servant makes to express his / her 
regret for the sins he /she has committed? 

A) Tawbah istighfar 

B) Tawbah itiraf 

C) Tawbah istighraq 

D) Tawbah ishtirak 

E) Tawbah intizar 

10. Which of the followings is the time for 
breaking the fast during the month of 
Ramadan? 

A) Imsak B) Ishrak 

C) Iftar D) Ihtar 

E) Isra 



Write “T” for true and “F” for false for the following sentences. 

1. (...) Dua expresses the confession of a persons weakness in the presence of the supremacy of 
Allah, and asking for His grace and help. 

2. (...) Dua may not be made impulsively and sincerely 

3. (...) Dua is a worship. 

4. (...) Reading the Holy Qur’an from beginning to end is also called qiraah. 

5. (...) Reciting the Qur’an is one of the most virtuous kinds of remembrance of Allah. 
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6. (...) Muslims read the entire Qur’an for various occasions and especially in the month of Ra¬ 
madan individually. 

7. (...) It is recommended for the one who reads the entire Qur’an to make dua at the end of 
finishing the recitation of the Qur’an that contains the Greatest Name. 

8. (...) It is permissible to recite an invocation for the one who recites the adhan and those who 
listen to it. 

9. (...) Even though there are various local practices, marriage is conducted with the ceremonies 
of engagement and betrothal in the first place. 

10. (...) Naming babies (tahnik) is performed by the same ceremony in every society. 

11. (...) Circumcision is an important sign of the community of Muhammad. 

12. (...) In the case of long drought and lack of rain it is a local tradition that the society gathers 
and pray in country side or in the mosque and ask Allah for rain. 

13. (...) Sending off those who take the road for the Holy Cities is sunnah. 

14. (...) Reciting an invocation in the marketplace to ask Allah to make it beneficent and blessed 
when it is set up is a religious innovation {bidah). 

15. (...) It is a fact that servants are not flawless. The important thing is being aware of the fact 
that every human can make mistakes. 

16. (...) The meaning of the invocation of repentance is to express our regret from our sins, and 
to state that we will continue to commit sins. 

17. (...) Invocation made after having a meal means thanking Allah for the blessings He be¬ 
stowed upon us. 

18. (...) The following invocations may not be recited while traveling for being peaceful and safe. 

19. (...) An invocation is recited while breaking the fast in Ramadan. 

20. (...) There is no need to recite invocation while opening a mosque, school, hospital, road, 
bridge, fountain, library, or office. 



Fill the blanks in the following sentences with proper words that are given below. 

(Tawbah, Khitan, Engagement, Muqabalah, Khatm) 

1. Reciting the Qur’an from beginning to end is called. 

2. Muslims read the entire Qur’an for various occasions and especially in the month of Rama¬ 
dan in groups, and this is called. 

3. The ceremony held by the sides of the marriage before marriage is called. 

4.is the religious term for the circumcision of boys. 

5. The invocation that a slave recites after regretting for the sins he / she has committed is called 
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1 . 

Marriage contract. 


The call to the prayer. 

3 . 

Remembrance of Allah. 

▼ 

3 . 

Confession of a persons weakness in the pres¬ 

6 . 

The sake of Allah. 


ence of the supremacy of Allah 

9 . 

Reciting the Qur’an in groups. 

4 . 

The invocation that is recited after the recitation 
of the entire Qur’an. 

11 . 

The invocation that is recited for repentance 
from the sins. 

5 . 

The one who performs pilgrimage. 

12 . 

255th verse of chapter al-Baqarah (2) which is 
recited while travelling. 

7 . 

The invocation that is recited for thanking Allah 
for the blessings He bestowed. 

13 . 

The third caliph in Islamic history who has the 
title “Dhinnurain (Owner of two lights)”. 

8 . 

The fourth caliph in Islamic history who has the 
title “Abu Turab (father of the Earth).” 

15 . 

The invocation that is recited before breaking 

10 . 

Reading the Qur’an from beginning to end. 


the fast. 

14 . 

Another name used for rain in folk speech. 

17 . 

Arabic term for circumcision. 

16 . 

The Arabic term that refers to naming the babies 

18 . 

The ceremony that is held before the marriage. 


in sunnah. 

19 . 

The first caliph in Islamic history who accompa- 




nied with the Prophet during his migration from 
Mecca to Medina 

V_ J 

I 
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ANSWER KEYS 



l-C 2-B 


3-D 4-E 


5-C 6-D 7-B 8-D 9-A 10-D 


TRUE OR FALSE 


1-T 2-F 3-T 4-F 


5-T 6-F 7-T 8-F 9-T 10-F 


FILL THE BLANKS 


1- Oratory 

2- Aim 

3- Persuaded 

4- Respectful 

5- Confident 


CROSSWORD PUZZLE QUESTIONS 
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CHAPTER II 

LET’S TEST OURSELVES 

1-A 2-C 3-B 4-D 5-B 6-C 7-D 8-B 9-C 10-C 

TRUE OR FALSE 

1-T 2-F 3-T 4-F 5-T 6-F 7-T 8-F 9-T 10-F 

FILL THE BLANKS 




1- Khatib 

2- Muezzin 

3- Irshad 

4- Communication 

5- Words 


CROSSWORD PUZZLE QUESTIONS 
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1-E 2-A 3-C 4-A 5-D 


6-E 7-D 8-E 9-C 10-C 


TRUE OR FALSE 


1-T 2-F 3-T 4-F 


5-T 6-F 7-T 8-F 9-T 10-F 


FILL THE BLANKS 


1- Academic oratory 

2- Allocution 

3- Khutbah 

4- Prayer 

5- Farewell Sermon 


CROSSWORD PUZZLE QUESTIONS 
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LET’S TEST OURSELVES 


1-A 2-C 3-D 4-A 5-B 6-E 7-C 8-E 9-E 10-C 

TRUE OR FALSE 

1-T 2-F 3-T 4-F 5-T 6-F 7-T 8-F 9-T 10-F 

FILL THE BLANKS 

1- Kursi 

2- Mosque 

3- Wa’iz 

4- Encouragement and Warning 

5- Irshadi 



CROSSWORD PUZZLE QUESTIONS 
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LET’S TEST OURSELVES 

1-C 2-B 3-E 4-D 5-C 6-B 7-D 8-C 9-D 10-E 

TRUE OR FALSE 

1-T 2-F 3-T 4-F 5-T 6-F 7-T 8-F 9-T 10-F 

FILL THE BLANKS 




1- Death 

2- Kalimah Tawhid 

3- Reprehensible 

4- Ghasl 

5- Tajhiz 


CROSSWORD PUZZLE QUESTIONS 
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l-D 

2-C 

3-D 

4-B 

5-B 

6-C 

7-A 

8-B 

9-A 

10-C 






TRUE OR FALSE 




1-D 

2-Y 

3-D 

4-Y 

5-D 

6-Y 

7-D 

8-Y 

9-D 

10-Y 11-D 12-Y 

13-D 

14-Y 

15-D 

16-Y 

17-D 

18-Y 

19-D 

20-Y 




FILL THE BLANKS 


1- Khatm 

2- Muqabalah 

3- Engagement 

4- Khitan 

5- Tawbah 


CROSSWORD PUZZLE QUESTIONS 
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